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SRIMAD 
BHAGAVATAM 


Srimad-Bhagavatam, an epic philosophical and 
literary classic, holds a prominent position in 
India’s voluminous written wisdom. The timeless 
wisdom of India is expressed in the Vedas, ancient 
Sanskrit texts that touch upon all fields of human 
knowledge. Originally preserved through oral tradi- 
tion, the Vedas were first put into writing by Srila 
Vyasadeva, the “‘literary incarnation of God.” After 
compiling the Vedas, Srila Vyasadeva was inspired 
by his spiritual master to present their profound 
essence in the form of Srimad-Bhagavatam. Known 

‘the ripened fruit of the tree of Vedic literature,” 
Sante Bhagavatam is the most complete and au- 
thoritative exposition of Vedic knowledge. 

After writing the Bhagavatam, Vyasa taught it to 
his son, Sukadeva Gosvami, who later spoke the 
Bhégavatam to Maharaja Pariksit in an assembly of 
sages on the bank of the sacred Ganges River. Al- 
though Maharaja Pariksit was a great rdjarsi (saintly 
king) and the emperor of the world, when he 
received notice of his death seven days in advance, he 
renounced his entire kingdom and retired to the 
bank of the Ganges to seek spiritual enlightenment. 
The questions of King Pariksit and Sukadeva 
Gosvami’s illuminating answers, concerning every- 
thing from the nature of the self to the origin of the 
universe, are the basis of Srimad-Bhagavatam. 

This edition of Bhagavatam is the only complete 
English translation with an elaborate and scholarly 
commentary, and it is the first edition widely avail- 
able to the English-reading public. This work is the 
product of the scholarly and devotional effort of His 
Divine Grace A.C. Bhaktivedanta Swami Prabhu- 
pada, the world’s most distinguished teacher of 
Indian religious and philosophical thought. His 
Sanskrit scholarship and intimate familiarity with 
Vedic culture combine to reveal to the West a mag- 
nificent exposition of this important classic. 

With its comprehensive system of providing the 
original Sanskrit text, roman transliteration, precise 
word-for-word equivalents, a lucid English transla- 
tion and a comprehensive commentary, it will appeal 
to scholars, students and laymen alike. The entire 
multivolume text, presented by the Bhaktivedanta 
Book Trust, promises to occupy a significant place in 
the intellectual, cultural and spiritual life of modern 
man for a long time to come. 
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Foreword 


This is the final Srimad-Bhagavatam volume translated by His Divine 
Grace A.C. Bhaktivedanta Swami Prabhupada, the founder-dcdrya of 
the International Society for Krishna Consciousness. It is smaller than 
the earlier volumes because it ends where the renowned author stopped 
translating just before his departure from this mortal world on Novem- 
ber 14, 1977, at the Krsna-Balardma Mandira in Vrndavana, India. 

The first part of this volume was produced in the usual fashion. Srila 
Prabhupada would sit and read silently from the Sanskrit text and then 
speak the translation and commentary into his dictaphone. Later, due to 
illness, it became necessary for his disciples to assist him personally. 

In these last days Srila Prabhupada was gravely ill. Unable to eat for 
weeks, his health had deteriorated, making even the slightest movement 
excruciatingly painful. 

As he lay still, a devotee would softly read the Sanskrit to him. 
Another disciple, sitting on his bed, held the microphone to him, nearly 
touching his mouth. And then Srila Prabhupada would speak, voice 
sometimes barely audible. 

These recordings, made in his quarters at the temple, constitute the 
balance of this book. 

In these final moments, the physician attending His Divine Grace 
confided that an ordinary man in such critical condition would have 
been crying out from the intense pain. Srila Prabhupada’s disciples 
were awestruck as they watched their spiritual master work quietly, 
undisturbed. 

In the last part of the book we find Srila Prabhupada’s usual clarity of 
thought, constant scriptural references, scrupulous attention to detail, 
and rigorous philosophical exposition fully intact, just as they were in the 
preceding twenty-nine volumes of the Srimad-Bhagavatam. 

Srila Prabhupada’s last days and this translation will stand as an in- 
spiring reminder that even the severest material circumstances cannot 
impede the activities of a pure devotee of the Supreme Personality of 


Godhead. 


— The Publishers 
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Preface 


We must know the present need of human society. And what is that 
need? Human society is no longer bounded by geographical limits to par- 
ticular countries or communities. Human society is broader than in the 
Middle Ages, and the world tendency is toward one state or one human 
society. The ideals of spiritual communism, according to Srimad- 
Bhagavatam, are based more or less on the oneness of the entire human 
society, nay, of the entire energy of living beings. The need is felt by 
great thinkers to make this a successful ideology. Srimad-Bhagavatam 
will fill this need in human society. It begins, therefore, with the apho- 
rism of Vedanta philosophy janmddy asya yatah to establish the ideal of 
a common cause. 

Human society, at the present moment, is not in the darkness of 
oblivion. It has made rapid progress in the field of material comforts, 
education and economic development throughout the entire world. But 
there is a pinprick somewhere in the social body at large, and therefore 
there are large-scale quarrels, even over less important issues. There is 
need of a clue as to how humanity can become one in peace, friendship 
and prosperity with a common cause. Srimad-Bhdgavatam will fill this 
need, for it is a cultural presentation for the respiritualization of the 
entire human society. 

Srimad-Bhagavatam should be introduced also in the schools and col- 
leges, for it is recommended by the great student-devotee Prahlada 
Maharaja in order to change the demoniac face of society. 


kaumara dcaret prdajiio 
dharman bhagavatdan tha 
durlabham mdénusam janma 
tad apy adhruvam arthadam 
(Bhag. 7.6.1) 


Disparity in human society is due to lack of principles in a godless 
civilization. There is God, or the Almighty One, from whom everything 
emanates, by whom everything is maintained and in whom everything 
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is merged to rest. Material science has tried to find the ultimate 
source of creation very insufficiently, but it is a fact that there is one 
ultimate source of everything that be. This ultimate source is ex- 
plained rationally and authoritatively in the beautiful Bhagavatam, or 
Srimad-Bhagavatam. 

Srimad-Bhagavatam is the transcendental science not only for know- 
ing the ultimate source of everything but also for knowing our relation 
with Him and our duty toward perfection of the human society on the 
basis of this perfect knowledge. It is powerful reading matter in the 
Sanskrit language, and it is now rendered into English elaborately so that 
simply by a careful reading one will know God perfectly well, so much so 
that the reader will be sufficiently educated to defend himself from the 
onslaught of atheists. Over and above this, the reader will be able to con- 
vert others to accepting God as a concrete principle. 

Srimad-Bhagavatam begins with the definition of the ultimate source. 
It is a bona fide commentary on the Veddnta-siitra by the same author, 
Srila Vydsadeva, and gradually it develops into nine cantos up to the 
highest state of God realization. The only qualification one needs to study 
this great book of transcendental knowledge is to proceed step by step 
cautiously and not jump forward haphazardly like with an ordinary 
book. It should be gone through chapter by chapter, one after another. 
The reading matter is so arranged with its original Sanskrit text, its 
English transliteration, synonyms, translation and purports so that one is 
sure to become a God-realized soul at the end of finishing the first nine 
cantos. 

The Tenth Canto is distinct from the first nine cantos because it deals 
directly with the transcendental activities of the Personality of Godhead 
Sri Krsna. One will be unable to capture the effects of the Tenth Canto 
without going through the first nine cantos. The book is complete in 
twelve cantos, each independent, but it is good for all to read them in 
small installments one after another. ; 

I must admit my frailties in presenting Srimad-Bhagavatam, but still 
I am hopeful of its good reception by the thinkers and leaders of society 
on the strength of the following statement of Srimad-Bhagavatam 
(1.5.11): 

tad-vag-visargo janatagha-viplavo 
yasmin prati-slokam abaddhavaty api 


Preface x 


namaény anantasya yaso ‘nkitani yac 
chrnvant gdyanti grnanti sadhavah 


“On the other hand, that literature which is full with descriptions of the 
transcendental glories of the name, fame, form and pastimes of the un- 
limited Supreme Lord is a transcendental creation meant to bring about a 
revolution in the impious life of a misdirected civilization. Such tran- 
scendental literatures, even though irregularly composed, are heard, 
sung and accepted by purified men who are thoroughly honest.” 

Ori tat sat 


A. C. Bhaktivedanta Swami 


Introduction 


“This Bhagavata Purdna is as brilliant as the sun, and it has arisen 
just after the departure of Lord Krsna to His own abode, accompanied by 
religion, knowledge, etc. Persons who have lost their vision due to the 
dense darkness of ignorance in the age of Kali shall get light from this 
Purana.” (Srimad-Bhaégavatam 1.3.43) 

The timeless wisdom of India is expressed in the Vedas, ancient 
Sanskrit texts that touch upon all fields of human knowledge. Originally 
preserved through oral tradition, the Vedas were first put into writing 
five thousand years ago by Srila Vyasadeva, the “literary incarnation of 
God.” After compiling the Vedas, Vyasadeva set forth their essence in 
the aphorisms known as Vedanta-siitras. Srimad-Bhagavatam is Vyasa- 
deva’s commentary on his own Veddnta-siitras. It was written in the 
maturity of his spiritual life under the direction of Narada Muni, his 
spiritual master. Referred to as “‘the ripened fruit of the tree of Vedic 
literature,” Srimad-Bhagavatam is the most complete and authoritative 
exposition of Vedic knowledge. 

After compiling the Bhagavatam, Vyasa impressed the synopsis of it 
upon his sun, the sage Sukadeva Gosvami. Sukadeva Gosvami subse- 
quently recited the entire Bhagavatam to Maharaja Pariksit in an assem- 
bly of learned saints on the bank of the Ganges at Hastinapura (now 
Delhi). Maharaja Pariksit was the emperor of the world and was a great 
rdjarsi (saintly king). Having received a warning that he would die 
within a week, he renounced his entire kingdom and retired to the bank 
of the Ganges to fast until death and receive spiritual enlightenment. 
The Bhagavatam begins with Emperor Pariksit’s sober inquiry to 
Sukadeva Gosvami: ‘You are the spiritual master of great saints and 
devotees. I am therefore begging you to show the way of perfection for 
all persons, and especially for one who is about to die. Please let me know 
what a man should hear, chant, remember and worship, and also what he 
should not do. Please explain all this to me.’ 

Sukadeva Gosvami’s answer to this question, and numerous other 
questions posed by Maharaja Pariksit, concerning everything from the 
nature of the self to the origin of the universe, held the assembled sages 
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in rapt attention continuously for the seven days leading to the King’s 
death. The sage Sita Gosvami, who was present on the bank of the 
Ganges when Sukadeva Gosvami first recited Srimad-Bhagavatam, 
later repeated the Bhdgavatam before a gathering of sages in the forest 
of Naimisaranya. Those sages, concerned about the spiritual welfare of 
the people in general, had gathered to perform a long, continuous chain 
of sacrifices to counteract the degrading influence of the incipient age of 
Kali. In response to the sages’ request that he speak the essence of Vedic 
wisdom, Sita Gosvami repeated from memory the entire eighteen thou- 
sand verses of Srimad-Bhagavatam, as spoken by Sukadeva Gosvami to 
Maharaja Pariksit. 

The reader of Srimad-Bhagavatam hears Sata Gosvami relate the 
questions of Maharaja Pariksit and the answers of Sukadeva Gosvami. 
Also, Sata Gosvami sometimes responds directly to questions put by 
Saunaka Rsi, the spokesman for the sages gathered at Naimisdranya. One 
therefore simultaneously hears two dialogues: one between Maharaja 
Pariksit and Sukadeva Gosvami on the bank of the Ganges, and another 
at Naimisaranya between Sata Gosvami and the sages at Naimisaranya 
Forest, headed by Saunaka Rsi. Furthermore, while instructing King 
Pariksit, Sukadeva Gosvami often relates historical episodes and gives 
accounts of lengthy philosophical discussions between such great souls as 
the saint Maitreya and his disciple Vidura. With this understanding of 
the history of the Bhagavutam, the reader will easily be able to follow its 
intermingling of dialogues and events from various sources. Since philo- 
sophical wisdom, not chronological order, is most important in the text, 
one need only be attentive to the subject matter of Srimad-Bhagavatam 
to appreciate fully its profound message. 

The translator of this edition compares the Bhdgavatam to sugar 
candy —wherever you taste it, you will find it equally sweet and relisha- 
ble. Therefore, to taste the sweetness of the Bhagavatam, one may begin 
by reading any of its volumes. After such an introductory taste, however, 
the serious reader is best advised to go back to Volume One of the First 
Canto and then proceed through the Bhagavatam, volume after volume, 
in its natural order. 

This edition of the Bhagavatam is the first complete English transla- 
tion of this important text with an elaborate commentary, and it is the 


first widely available to the English-speaking public. It is the product of 
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the scholarly and devotional effort of His Divine Grace A.C. Bhakti- 
vedanta Swami Prabhupada, the world’s most distinguished teacher of 
Indian religious and philosophical thought. His consummate Sanskrit 
scholarship and intimate familiarity with Vedic culture and thought as 
well as the modern way of life combine to reveal to the West a magnifi- 
cent exposition of this important classic. 

Readers will find this work of value for many reasons. For those in- 
terested in the classical roots of Indian civilization, it serves as a vast 
reservoir of detailed information on virtually every one of its aspects. 
For students of comparative philosophy and religion, the Bhagavatam 
offers a penetrating view into the meaning of India’s profound spiritual 
heritage. To sociologists and anthropologists, the Bhagavatam reveals the 
practical workings of a peaceful and scientifically organized Vedic 
culture, whose institutions were integrated on the basis of a highly 
developed spiritual world-view. Students of literature will discover the 
Bhagavatam to be a masterpiece of majestic poetry. For students of psy- 
chology, the text provides important perspectives on the nature of con- 
sciousness, human behavior and the philosophical study of identity. 
Finally, to those seeking spiritual insight, the Bhagavatam offers simple 
and practical guidance for attainment of the highest self-knowledge and 
realization of the Absolute Truth. The entire multivolume text, pre- 
sented by the Bhaktivedanta Book Trust, promises to occupy a significant 
place in the intellectual, cultural and spiritual life of modern man for a 
long time to come. 


— The Publishers 


His Divine Grace 


A. C. Bhaktivedanta Swami Prabhupada 


Founder-Acarya of the International Society for Krishna Consciousness 
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Srila Prabhupada’s room in the Krsna-Balarama Mandira, where he 
spent his final days translating this volume of the Srimad-Bhagavatam. 





The Krsna-Balarama Mandira in Vrndavana, India. 





PLATE ONE 


After selecting a pleasing location on the riverbank, Lord Krsna and 
His friends opened their baskets of food and began eating in great tran- 
scendental pleasure. Like the whorl! of a lotus flower surrounded by its 
petals and leaves, Krsna sat in the center, encircled by lines of His 
friends, who all looked very beautiful. Every one of them was trying to 
look forward toward Krsna, thinking that Krsna might look toward him. 
Among the cowherd boys, some placed their lunch on flowers, some on 
leaves, fruits, or bunches of leaves, some actually in their baskets, some 
on the bark of trees and some on rocks. This is what the children 
imagined to be their plates as they ate their lunch. All the cowherd boys 
enjoyed their lunch with Krsna, showing one another the different tastes 
of the different varieties of preparations they had brought from home. 
Tasting one another’s preparations, they began to laugh and make one 
another laugh. In this way they all enjoyed their lunch in the forest. 
(pp. 6-10) 





PLATE TWO 


One day, five or six nights before the completion of the year, Krsna, 
tending the calves, entered the forest along with Balarama. Thereafter, 
while pasturing atop Govardhana Hill, the cows looked down to find some 
green grass and saw their calves pasturing near Vrndavana, not very far 
away. When the cows saw their own calves from the top of Govardhana 
Hill, they forgot themselves and their caretakers because of increased 
affection, and although the path was very rough, they ran toward their 
calves with great anxiety, each running as if with one pair of legs. Their 
milk bags full and flowing with milk, their heads and tails raised, and 
their humps moving with their necks, they ran forcefully until they 
reached their calves to feed them. The cowherd men, having been unable 
to check the cows from going to their calves, felt simultaneously ashamed 
and angry. They crossed the rough road with great difficulty, but when 
they came down and saw their own sons, they were overwhelmed by 
great affection. At that time, all the thoughts of the cowherd men merged 
in the mellow of paternal love, which was aroused by the sight of their 
sons. Experiencing a great attraction, their anger completely disappear- 
ing, they lifted their sons, embraced them in their arms and enjoyed the 
highest pleasure by smelling their sons’ heads. (pp. 29-33) 





PLATE THREE 
While Lord Brahma looked on, all the calves and the boys tending 


them immediately appeared to have complexions the color of bluish 
rainclouds and to be dressed in yellow silken garments. All those per- 
sonalities had four arms, holding conchshell, disc, mace and lotus flower 
in Their hands. They wore helmets on Their heads, earrings on Their 
ears and garlands of forest flowers around Their necks. On the upper 
portion of the right side of Their chests was the emblem of the goddess of 
fortune. Furthermore, They wore armlets on Their arms, the Kaustubha 
gem around Their necks, which were marked with three lines like a 
conchshell, and bracelets on Their wrists. With bangles on Their ankles, 
ornaments on Their feet, and sacred belts around Their waists, They all 
appeared very beautiful. Those Visnu forms, by Their pure smiling, 
which resembled the increasing light of the moon, and by the sidelong 
glances of Their reddish eyes, created and protected the desires of Their 
own devotees, as if by the modes of passion and goodness. Thus Lord 
Brahma saw the Supreme Brahman, by whose energy this entire uni- 
verse, with its moving and nonmoving living beings, is manifested. He 
also saw at the same time all the calves and boys as the Lord’s expansions. 


(pp. 49-63) 





PLATE FOUR 


Lord Brahma saw the Absolute Truth—who is one without a second, 
who possesses full knowledge and who is unlimited—assuming the role 
of a child in a family of cowherd men and standing all alone, just as 
before, with a morsel of food in His hand, searching everywhere for the 
calves and His cowherd friends. After seeing this, Lord Brahma hastily 
got down from his swan carrier, fell down like a golden rod and touched 
the lotus feet of Lord Krsna with the tips of the four crowns on his heads. 
Offering his obeisances, he bathed the feet of Krsna with the water of his 
tears of joy. Rising and falling again and again at the lotus feet of Lord 
Krsna for a long time, Lord Brahma remembered over and over the 
Lord’s greatness he had just seen. Then, rising very gradually and wip- 
ing his two eyes, Lord Brahma looked up at Mukunda. Lord Brahma, 
his head bent low, his mind concentrated and his body trembling, 
very humbly began, with faltering words, to offer praise to Lord Krsna. 
(pp. 73-78) 
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Brahma-kunda, the site where Lord Brahma offered his prayers to Lord 
Krsna after the pastime known as Brahma-vimohana-lild. 





CHAPTER THIRTEEN 


The Stealing of the 
Boys and Calves by Brahma 


This chapter describes Lord Brahma’s attempt to take away the calves 
and cowherd boys, and it also describes the bewilderment of Lord 
Brahma and finally the clearance of his illusion. 

Although the incident concerning Aghdasura had been performed one 
year before, when the cowherd boys were five years old, when they were 
six years old they said, “It happened today.’’ What happened was this. 
After killing Aghdsura, Krsna, along with His associates the cowherd 
boys, went for a picnic within the forest. The calves, being allured by 
preen grasses, gradually went far away, and therefore Krsna’s associates 
became a little agitated and wanted to bring back the calves. Krsna, 
however, encouraged the boys by saying, ‘““You take your tiffin without 
being agitated. I shall go find the calves.’”’ And thus the Lord departed. 
Then, just to examine the potency of Krsna, Lord Brahma took away all 
the calves and cowherd boys and kept them in a secluded place. 

When Krsna was unable to find the calves and boys, He could under- 
stand that this was a trick performed by Brahma. Then the Supreme Per- 
sonality of Godhead, the cause of all causes, in order to please Lord 
Brahma, as well as His own associates and their mothers, expanded Him- 
self to become the calves and boys, exactly as they were before. In this 
way, He discovered another pastime. A special feature of this pastime 
was that the mothers of the cowherd boys thus became more attached to 
their respective sons, and the cows became more attached to their calves. 
After nearly a year, Baladeva observed that all the cowherd boys and 
calves were expansions of Krsna. Thus He inquired from Krsna and was 
informed of what had happened. 

When one full year had passed, Brahma returned and saw that Krsna 
was still engaged as usual with His friends and the calves and cows. Then 
Krsna exhibited all the calves and cowherd boys as four-armed forms of 
Narayana. Brahma could then understand Krsna’s potency, and he was 
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astonished by the pastimes of Krsna, his worshipable Lord. Krsna, 
however, bestowed His causeless mercy upon Brahma and released him 
from illusion. Thus Brahma began to offer prayers to glorify the 
Supreme Personality of Godhead. 


TEXT 1 

A SWF 
any TE HTT AM APTA | 
TAMIA MTA Ht TE Me Ul 


Sri-Suka uvdca 
sddhu prstam maha-bhaga 
tvaya bhagavatottama 
yan nitanayasisasya 
Srnvann api katham muhuh 


Sri-sukah uvaéca—Sukadeva Gosvami said; sddhu prstam—I have 
been very much honored by your inquiry; maha-bhaga—you are a 
greatly fortunate personality; tuaya—by you; bhdgavata-uttama—O 
best of devotees; yat—because; niitanayasi—you are making newer and 
newer; isasya—of the Supreme Personality of Godhead; srnvan api— 
although you are continuously hearing; kathadm—the pastimes; 
muhuh—again and again. 


TRANSLATION 


Srila Sukadeva Gosvami said: O best of devotees, most fortunate 
Pariksit, you have inquired very nicely, for although constantly 
hearing the pastimes of the Lord, you are perceiving His activities 
to be newer and newer. 


PURPORT 


Unless one is very advanced in Krsna consciousness, one cannot stick 
to hearing the pastimes of the Lord constantly. Nityam nava-navaya- 
manam: even though advanced devotees hear continually about the Lord 
for years, they still feel that these topics are coming to them as newer and 
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fresher. Therefore such devotees cannot give up hearing of the pastimes 
of Lord Krsna. Premdfijana-cchurita-bhakti-vilocanena santah sadaiva 
hrdayesu vilokayanti. The word santah is used to refer to persons who 
have developed love for Krsna. Yam syamasundaram acintya-guna-svari- 
pam govindam ddi-purusam tam aham bhajaémi (Brahma-samhita 5.38). 
Pariksit Maharaja, therefore, is addressed as bhagavatottama, the best of 
devotees, because unless one is very much elevated in devotional service, 
one cannot feel ecstasy from hearing more and more and appreciate the 
topics as ever fresher and newer. 


TEXT 2 
aa = aTeyat «= Frantt 
i eae a | 


aaa «= ASTIT=gAAal 
fan fernrfia iat 


satam ayam sara-bhrtam nisargo 
yad-artha-vdani-sruti-cetasém api 

prati-ksanam navya-vad acyutasya yat 
striya vitandm iva saGdhu varta 


satam—of the devotees; ayam—this; sdra-bhrtam—those who are 
paramahamsas, who have accepted the essence of life; nisargah— 
feature or symptom; yat—which; artha-vani—the aim of life, the aim 
of profit; sruti—the aim of understanding; cetasam api—who have 
decided to accept the bliss of transcendental subjects as the aim and ob- 
ject of life; prati-ksanam—every moment; navya-vat—as if newer and 
newer; acyutasya—of Lord Krsna; yat—because; striyah—(topics) of 
woman or sex; vitandm—of debauchees, who are attached to women; 
iva—exactly like; sédhu varta—actual conversation. 


TRANSLATION 


Paramaharhsas, devotees who have accepted the essence of life, 
are attached to Krsna in the core of their hearts, and He is the aim 
of their lives. It is their nature to talk only of Krsna at every 
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moment, as if such topics were newer and newer. They are at- 
tached to such topics, just as materialists are attached to topics of 
women and sex. 


PURPORT 


The word sara-bhrtam means paramahamsas. The hamsa, or swan, 
accepts milk from a mixture of milk and water and rejects the water. 
Similarly, the nature of persons who have taken to spiritual life and 
Krsna consciousness, understanding Krsna to be the life and soul of 
everyone, is that they cannot give up krsna-kathd, or topics about Krsna, 
at any moment. Such paramahamsas always see Krsna within the core 
of the heart (santah sadaiva hrdayesu vilokayanti). Kama (desires), 
krodha (anger) and bhaya (fear) are always present in the material 
world, but in the spiritual, or transcendental, world one can use them 
for Krsna. Kamam krsna-karmarpane. The desire of the paramaham- 
sas, therefore, is to act always for Krsna. Krodham bhakta-dvesi jane. 
They use anger against the nondevotees and transform bhaya, or fear, 
into fear of being deviated from Krsna consciousness. In this way, the 
life of a paramahamsa devotee is used entirely for Krsna, just as the life 
of a person attached to the material world is used simply for women and 
money. What is day for the materialistic person is night for the spiritu- 
alist. What is very sweet for the materialist—namely women and 
money —is regarded as poison by the spiritualist. 


sandarsanam visayindm atha yositam ca 
ha hanta hanta visa-bhaksanato ‘py asadhu 


This is the instruction of Caitanya Mahaprabhu. For the paramahamsa, 
Krsna is everything, but for the materialist, women and money are 
everything. 

TEXT 3 


seated wrat ge aaa a | 
qa: Farge Aer Teal TIA II 3 I 


Srnusvavahito rajann 
api guhyam vadami te 
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brityuh snigdhasya Sisyasya 
guravo guhyam apy uta 


Srnusva—please hear; avahitah—with great attention; radjan—O 
King (Maharaja Pariksit); api—although; guhyam—very confidential 
(because ordinary men cannot understand the activities of Krsna); 
vaddmi—I shall explain; te—unto you; briiyuh—explain; snigdhasya— 
submissive; sisyasya—of a disciple; guravah—spiritual masters; guh- 
yam—very confidential; api uta—even so. 


TRANSLATION 


O King, kindly hear me with great attention. Although the ac- 
tivities of the Supreme Lord are very confidential, no ordinary 
man being able to understand them, I shall speak about them 
to you, for spiritual masters explain to a submissive disciple 
even subject matters that are very confidential and difficult to 
understand. 


TEXT 4 
TAMTAATAA TAT ATT TAT | 


aegis =| wa eAAA US It 


tathagha-vadandadn mrtyo 
raksitvad vatsa-pdlakan 

sarit-pulinam daniya 
bhagavan idam abravit 


tatha—thereafter; agha-vadanat—from the mouth of Aghasura; 
mrtyoh—death personified; raksitva—after saving; vatsa-palakan—all 
the cowherd boys and calves; sarit-pulinam—to the bank of the river; 
dniya—bringing them; bhagavaén—the Supreme Personality of God- 
head, Krsna; idam—these words; abravit—spoke. 


TRANSLATION 


Then, after saving the boys and calves from the mouth of 
Aghasura, who was death personified, Lord Krsna, the Supreme 
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Personality of Godhead, brought them all to the bank of the river 
and spoke the following words. 


TEXT 5 
Reset Gled  FTM: 
QRAITTITG GUSH | 
eafamceaagaaaad Ul I 


aho ’tiramyam pulinam vayasyah 
sva-keli-sampan mrdulaccha-balukam 

sphutat-saro-gandha-hrtali-patrika- 
dhvani-pratidhvana-lasad-drumaékulam 


aho—oh; ati-ramyam—very, very beautiful; pulinam—the bank of 
the river; vayasyah—My dear friends; sva-keli-sampat—full with all 
paraphernalia for pastimes of play; mrdula-accha-balukam—the very 
soft and clean sandy bank; sphutat—in full bloom; sarah-gandha—by 
the aroma of the lotus flower; hrta—attracted; ali—of the bumblebees; 
patrika—and of the birds; dhvani-pratidhvana—the sounds of their 
chirping and moving and the echoes of these sounds; lasat—moving all 
over; druma-dkulam—full of nice trees. 


TRANSLATION 


My dear friends, just see how this riverbank is extremely 
beautiful because of its pleasing atmosphere. And just see how the 
blooming lotuses are attracting bees and birds by their aroma. The 
humming and chirping of the bees and birds is echoing 
throughout the beautiful trees in the forest. Also, here the sands 
are clean and soft. Therefore, this must be considered the best 
place for our sporting and pastimes. 


PURPORT 


The description of Vrndavana forest as given herewith was spoken by 
Krsna five thousand years ago, and the same condition prevailed during 
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the time of the Vaisnava dcdryas three or four hundred years ago. Kijat- 
kokila-hamsa-sdrasa-gandkime mayirdkule. Vrndavana forest is always 
filled with the chirping and cooing of birds like cuckoos (kokila), 
ducks (hamsa) and cranes (sdrasa), and it is also full of peacocks 
(mayirdkule). The same sounds and atmosphere still prevail in the area 
where our Krsna-Balarama temple is situated. Everyone who visits this 
temple is pleased to hear the chirping of the birds as described here (ki- 
jat-kokila-hamsa-sarasa). 


TEXT 6 
TT HHT e aN? eaten: | 
TA: TAIST: Tea AegT AAR 118 


atra bhoktavyam asmabhir 
divariidham ksudharditah 

vatsah samipe ‘pah pitva 
carantu sanakais trnam 


atra—here, on this spot; bhoktavyam—our lunch should be eaten; 
asmabhih—by us; diva-driidham—it is very late now; ksudha 
arditah—we are fatigued with hunger; vatséh—the calves; samipe— 
nearby; apah—water; pitvd—after drinking; carantu—let them eat; 
Sanakaih—slowly; trnam—the grasses. 


TRANSLATION 


I think we should take our lunch here, since we are already hun- 
gry because the time is very late. Here the calves may drink water 
and go slowly here and there and eat the grass. 


TEXT 7 
TAA TIAA TCATATSET AAS | 
Tea reat FAT! TA ATTA FAT II 9 II 


tatheti payayitvarbha 
vatsan Grudhya sddvale 
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muktva sikyani bubhujuh 
samam bhagavata muda 


tathad iti—as Krsna proposed, the other cowherd boys agreed; 
payayitva arbhah—they allowed to drink water; vatsdn—the calves; 
drudhya—tying them to the trees, allowed them to eat; sddvale—in a 
place of green, tender grasses; muktvd—opening; sikyadni—their bags of 
eatables and other paraphernalia; bubhujwh—went and enjoyed; 
samam—equally; bhagavata—with the Supreme Personality of God- 
head; muda—in transcendental pleasure. 


TRANSLATION 


Accepting Lord Krsna’s proposal, the cowherd boys allowed the 
calves to drink water from the river and then tied them to trees 
where there was green, tender grass. Then the boys opened their 
baskets of food and began eating with Krsna in great transcenden- 
tal pleasure. 


TEXT 8 


HU faa TEATS 
TAA: GCA ATA! 

aarrast = fafra ft 
Sel TUMeEHaTAT Ul <I 


krsnasya visvak puru-rdji-mandalair 
abhyananGéh phulla-drso vrajarbhakah 
sahopavista vipine virejus 


chadé yathambhoruha-karnikayah 


krsnasya visvak—surrounding Krsna; puru-rdji-mandalaih—by dit- 
ferent encirclements of associates; abhydnanah—everyone looking for- 
ward to the center, where Krsna was sitting; phulla-drsah—their 
faces looking very bright because of transcendental pleasure; vraja- 
arbhakah—all the cowherd boys of Vrajabhimi; saha-upavistah— 
sitting with Krsna; vipine—in the forest; virejwh—so nicely and 
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beautifully made; chadah—petals and leaves; yatha—just as; ambho- 
ruha—of a lotus flower; karnikaéyah—of the whorl. 


TRANSLATION 


Like the whorl of a lotus flower surrounded by its petals and 
leaves, Krsna sat in the center, encircled by lines of His friends, 
who all looked very beautiful. Every one of them was trying to 
look forward toward Krsna, thinking that Krsna might look 
toward him. In this way they all enjoyed their lunch in the forest. 


PURPORT 


To a pure devotee, Krsna is always visible, as stated in the Brahma- 
samhita (santah sadaiva hrdayesu vilokayanti) and as indicated by 
Krsna Himself in Bhagavad-gita (sarvatah pani-pddam tat sarvato ’ksi- 
Siro-mukham). If by accumulating pious activities (krta-punya-pufijah) 
one is raised to the platform of pure devotional service, Krsna is always 
visible in the core of one’s heart. One who has attained such perfection is 
all-beautiful in transcendental bliss. The present Krsna consciousness 
movement is an attempt to keep Krsna in the center, for if this is done all 
activities will automatically become beautiful and blissful. 


TEXT 9 


aq Tae: HR ISAS: HS: | 
Rrsrcafiaeriea Fas! HAMA: US tl 


kecit puspair dalaih kecit 
pallavair ankuraih phalaih 

sigbhis tvagbhir drsadbhis ca 
bubhujuh krta-bhajanah 


kecit—someone; puspaih—by flowers; dalaih—by nice leaves of 
flowers; kecit—someone; pallavaih—on the surface of bunches of 
leaves; arnkuraih—on the sprouts of flowers; phalaih—and some on 
fruits; sigbhih—some actually in the basket or packet; tuagbhih—by the 
bark of trees; drsadbhih—on rocks; ca—and; bubhujuh—enjoyed; krta- 
bhajanadh—as if they had made their plates for eating. 
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TRANSLATION 


Among the cowherd boys, some placed their lunch on flowers, 
some on leaves, fruits, or bunches of leaves, some actually in their 
baskets, some on the bark of trees and some on rocks. This is what 
the children imagined to be their plates as they ate their lunch. 


TEXT 10 
ad fet aera: aentisreta Ga; | 
CAM TAITAPTATES ACA 112 ol 


sarve mitho darsayantah 
sva-sva-bhojya-rucim prthak 

hasanto hdsayantas ca- 
bhyavajahruh sahesvarah 


sarve —all the cowherd boys; mithah—to one another; darsayantah— 
showing; sva-sva-bhojya-rucim prthak—different varieties of foodstuffs 
brought from home, with their separate and different tastes; hasantah— 
after tasting, they were all laughing; hdsayantah ca—and making others 
laugh; abhyavajahruh—enjoyed lunch; saha-isvarah—along with Krsna. 


TRANSLATION 


All the cowherd boys enjoyed their lunch with Krsna, showing 
one another the different tastes of the different varieties of prepa- 
rations they had brought from home. Tasting one another’s prepa- 
rations, they began to laugh and make one another laugh. 


PURPORT 


Sometimes one friend would say, “‘Krsna, see how my food is relish- 
able,”” and Krsna would take some and laugh. Similarly, Balarama, 
Sudama and other friends would taste one another’s food and laugh. In 
this way, the friends very jubilantly began to eat their respective prepa- 
rations brought from home. 
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TEXT 11 
faz Fy aaa: TRA a HA 
TH TO AIIRTS AcHeTAR_Ay | 
Req wataataedt aaa aah: a: 
AT HH FATA TIT ATI MTHS. 112 21 


bibhrad venum jathara-patayoh srnga-vetre ca kakse 
vame panau masrna-kavalam tat-phalany angulisu 
tisthan madhye sva-parisuhrdo hasayan narmabhih svaih 


svarge loke misati bubhuje yajna-bhug bdala-kelih 


bibhrat venum—keeping the flute; jathara-patayoh—between the 
tight clothing and the abdomen; Srriga-vetre—both the horn bugle and 
the cow-driving stick; ca—also; kakse—on the waist; vdme—on the 
left-hand side; padnau—taking in hand; masrna-kavalam—very nice 
food prepared with rice and first-class curd; tat-phalani—suitable pieces 
of fruit like bael; ariguliswu—between the fingers; tisthan—staying in 
this way; madhye—in the middle; sva-pari-suhrdah—His own personal 
associates; hdsayan—making them laugh; narmabhih—with joking 
words; svaih—His own; svarge loke misati—while the inhabitants of the 
heavenly planets, Svargaloka, were watching this wonderful scene; 
bubhuje—Krsna enjoyed; yajna-bhuk bdala-kelih—although He accepts 
offerings in yajfia, for the sake of childhood pastimes He was enjoying 
foodstuffs very jubilantly with His cowherd boyfriends. 


TRANSLATION 

Krsna is yajiia-bhuk—that is, He eats only offerings of yajiia— 
but to exhibit His childhood pastimes, He now sat with His flute 
tucked between His waist and His tight cloth on His right side and 
with His horn bugle and cow-driving stick on His left. Holding in 
His hand a very nice preparation of yogurt and rice, with pieces of 
suitable fruit between His fingers, He sat like the whorl of a lotus 
flower, looking forward toward all His friends, personally joking 
with them and creating jubilant laughter among them as He ate. At . 
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that time, the denizens of heaven were watching, struck with 
wonder at how the Personality of Godhead, who eats only in yajiia, 
was now eating with His friends in the forest. 


PURPORT 


When Krsna was eating with His cowherd boyfriends, a certain 
bumblebee came there to take part in the eating. Thus Krsna joked, 
‘““Why have you come to disturb My brahmana friend Madhumangala? 
You want to kill a brahmana. This is not good.”’ All the boys would laugh 
and enjoy, speaking such joking words while eating. Thus the inhabi- 
tants of the higher planets were astonished at how the Supreme Per- 
sonality of Godhead, who eats only when yajfia is offered, was now eating 
like an ordinary child with His friends in the forest. 


TEXT 12 


aN TAY FATA | 
qeaeaedael Ft A eathra: 112 VA 


bharataivam vatsa-pesu 
bhurjdnesv acyutatmasu 

vatsas tv antar-vane diram 
vivisus trna-lobhitah 


bhérata—O Maharaja Pariksit; evam—in this way (while they were 
enjoying their lunch); vatsa-pesu—along with all the boys tending the 
calves; bhunjGnesu—engaged in taking their food; acyuta-dtmasu—all 
of them being very near and dear to Acyuta, Krsna; vatsdh —the calves; 
tu—however; antah-vane—within the deep forest; diram—far away; 
vivisuh—entered; trna-lobhitah—being allured by green grass. 


TRANSLATION 


O Maharaja Pariksit, while the cowherd boys, who knew nothing 
within the core ‘of their hearts but Krsna, were thus engaged in 
eating their lunch in the forest, the calves went far ay ay, deep into 
the forest, being allured by green grass. 
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TEXT 13 


A TEU ATAAM AT FMS ANAT | 
PAAR FATA AETANA TET ATATA U2 3 


tan drstvad bhaya-santrastan 
tice krsno ‘sya bhi-bhayam 

mitrany asan ma viramate- 
hadnesye vatsakaén aham 


tan—that those calves were going away; drstvd—seeing; bhaya- 
santrastan—to the cowherd boys, who were disturbed by fear that within 
the dense forest the calves would be attacked by some ferocious animals; 
tice —Krsna said; krsnah asya bhi-bhayam—Krsna, who is Himself the 
fearful element of all kinds of fear (when Krsna is present, there is no 
fear); mitrani—My dear friends; dsét—from your enjoyment of eating; 
ma viramata—do not stop; iha—in this place, in this spot; dnesye—I 
shall bring back; vatsakadn—the calves; aham—lI. 


TRANSLATION 


When Krsna saw that His friends the cowherd boys were 
frightened, He, the fierce controller even of fear itself, said, just to 
mitigate their fear, ““My dear friends, do not stop eating. I shall 
bring your calves back to this spot by personally going after them 
Myself.” 


PURPORT 


In the presence of Krsna’s friendship, a devotee cannot have any fear. 
Krsna is the supreme controller, the controller of even death, which is 
supposed to be the ultimate fear in this material world. Bhayam 
dvitiyabhinivesatah syat (Bhag. 11.2.37). This fear arises because of 
lack of Krsna consciousness; otherwise there cannot be any fear. For one 
who has taken shelter of the lotus feet of Krsna, this material world of 
fear becomes hardly dangerous at all. 


bhavambudhir vatsa-padam param padam 
padam padam yad vipadam na tesam 
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Bhavambudhih, the material ocean of fear, becomes very easy to cross by 
the mercy of the supreme controller. This material world, in which there 
is fear and danger at every step (padam padam yad vipadam), is not 
meant for those who have taken shelter at Krsna’s lotus feet. Such per- 
sons are delivered from this fearful world. 


samasrita ye pada-pallava-plavam 
mahat-padam punya-yaso murareh 

bhavambudhir vatsa-padam param padam 
padam padam yad vipadam na tesém 


(Bhag. 10.14.58) 


Everyone, therefore, should take shelter of the Supreme Person, who is 
the source of fearlessness, and thus be secure. 


TEXT 14 


TUTANSUSANSCaHIah =| 
APraq ATA HT: TAUHTSt TAM VI 


ity uktvddri-dari-kujija- 
gahvaresv Gtma-vatsakan 

vicinvan bhagavan krsnah 
sapdani-kavalo yayau 


iti uktva—saying this (‘Let Me bring your calves personally”’); adri- 
dari-kuiija-gahvaresu—everywhere in the mountains, the mountain 
caves, the bushes and narrow places; dtma-vatsakan —the calves belong- 
ing to His own personal friends; vicinvan—searching out; bhagavan— 
the Supreme Personality of Godhead; krsnah—Lord Krsna; sa-pani- 
kavalah—carrying His yogurt and rice in His hand; yayau—started out. 


TRANSLATION 


‘Let Me go and search for the calves,”’ Krsna said. “*Don’t dis- 
turb your enjoyment.” Then, carrying His yogurt and rice in His 
hand, the Supreme Personality of Godhead, Krsna, immediately 
went out to search for the calves of His friends. To please His 
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friends, He began searching in all the mountains, mountain caves, 
bushes and narrow passages. 


PURPGRT 


The Vedas (Svetasvatara Up. 6.8) assert that the Supreme Personality 
of Godhead has nothing to do personally (na tasya karyam karanam ca 
vidyate) because He is doing everything through His energies and poten- 
cies (pardsya Saktir vividhaiva srityate). Nonetheless, here we see that 
He took personal care to find the calves of His friends. This was Krsna’s 
causeless mercy. Mayddhyaksena prakrtih siiyate sa-cardcaram: all the 
affairs of the entire world and the entire cosmic manifestation are work- 
ing under His direction, through His different energies. Still, when there 
is a need to take care of His friends, He does this personally. Krsna 
assured His friends, “Don’t be afraid. | am going personally to search for 
your calves.’’ This was Krsna’s causeless mercy. 


TEXT 15 
TRA ATT TTT APTA RAT- 
FE HEY AecIAATT ASA TAT | 
AAMT FECA ASTAT 7 TT 
SHAAN TAT: TAs Ve FTN 24H 


ambhojanma-janis tad-antara-gato maydarbhakasyesitur 
drastum mafju mahitvam anyad api tad-vatsdn ito vatsapan 
nitvanyatra kuridvahdantaradadhat khe ’vasthito yah pura 
drstvaghdsura-moksanam prabhavatah praéptah param vismayam 


ambhojanma-janih—Lord Brahma, who was born from a lotus flower; 
tat-antara-gatah—now became entangled with the affairs of Krsna, who 
was enjoying luncheon pastimes with His cowherd boys; médya- 
arbhakasya—of the boys made by Krsna’s mdyd; isituh—of the 
supreme controller; drastum—just to see; mafju—very pleasing; 
mahitvam anyat api—other glories of the Lord also; tat-vatsan —their 
calves; itah—than that place where they were; vatsa-pdn—and the 
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cowherd boys taking care of the calves; nitva—bringing them; anya- 
tra—to a different place; kuriidvaha—O Maharaja Pariksit; antara- 
dadhat—kept hidden and invisible for some time; khe avasthitah 
yah—this person Brahma, who was situated in the higher planetary 
system in the sky; purad—formerly; drstva—was observing; aghdsura- 
moksanam—the wonderful killing and deliverance of Aghadsura from 
material tribulation; prabhavatah—of the all-potent Supreme Person; 
praptah param vismayam—had become extremely astonished. 


TRANSLATION 


O Maharaja Pariksit, Brahma, who resides in the higher plan- 
etary system in the sky, had observed the activities of the most 
powerful Krsna in killing and delivering Aghasura, and he was 
astonished. Now that same Brahma wanted to show some of his 
own power and see the power of Krsna, who was engaged in His 
childhood pastimes, playing as if with ordinary cowherd boys. 
Therefore, in Krsna’s absence, Brahma took all the boys and calves 
to another place. Thus he became entangled, for in the very near 
future he would see how powerful Krsna was. 


PURPORT 


When Aghasura was being killed by Krsna, who was accompanied by 
His associates, Brahma was astonished, but when he saw that Krsna was 
very much enjoying His pastimes of lunch, he was even more astonished 
and wanted to test whether Krsna was actually there. Thus he became 
entangled in Krsna’s mayd. After all, Brahma was born materially. As 
mentioned here, ambhojanma-janih: he was born of ambhoja, a lotus 
flower. It does not matter that he was born of a lotus and not of any man, 
animal or material father. A lotus is also material, and anyone born 
through the material energy must be subject to the four material 
deficiencies: bhrama (the tendency to commit mistakes), pramdda (the 
tendency to be illusioned), vipralipsa (the tendency to cheat) and kara- 
napatava (imperfect senses). Thus Brahma also became entangled. 

Brahma, with his mdyd, wanted to test whether Krsna was actually 
present. These cowherd boys were but expansions of Krsna’s personal 
self (dnanda-cinmaya-rasa-pratibhavitabhih). Later Krsna would show 
Brahma how He expands Himself into everything as His personal 
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pleasure, Gnanda-cinmaya-rasa. Hlddini saktir asmat: Krsna has a tran- 
scendental potency called hlddini sakti. He does not enjoy anything that 
is a product of the material energy. Brahma, therefore, would see Lord 
Krsna expand His energy. 

Brahma wanted to take away Krsna’s associates, but instead he took 
away some other boys and calves. Ravana wanted to take away Sita, but 
that was impossible, and instead he took away a maya Sita. Similarly, 
Brahma took away maydrbhakah: boys manifested by Krsna’s maya. 
Brahma could show some extraordinary opulence to the mayarbhakah; 
but he could not show any extraordinary potency to Krsna’s associates. 
That he would see in the very near future. Maydarbhakasya isituh. This 
bewilderment, this mdyd, was caused by the supreme controller, 
prabhavatah—the all-potent Supreme Person, Krsna—and we shall see 
the result. Anyone materially born is subject to bewilderment. This 
pastime is therefore called brahma-vimohana-lila, the pastime of 
bewildering Brahma. Mohitam nabhyanati mam ebhyah param avya- 
yam (Bg. 7.13). Materially born persons cannot fully understand Krsna. 
Even the demigods cannot understand Him (muhyanti yat sirayah). 
Tene brahma hrda ya ddi-kavaye (Bhég. 1.1.1). Everyone, from Brahma 


down to the small insect, must take lessons from Krsna. 


TEXT 16 


Ta AAMT Trash a aay | 
sarata aa Hoot Aart aaeda: 12811 


tato vatsan adrstvaitya 
puline ‘pi ca vatsapan 

ubhdv api vane krsno 
vicikdya samantatah 


tatah—thereafter; vatsan—the calves; adrstva—not seeing there 
within the forest; etya—after; puline api—to the bank of the Yamuné; 
ca—also; vatsapdn—could not see the cowherd boys; ubhau api—both 
of them (the calves and the cowherd boys); vane—within the forest; 
krspnah—Lord Krsna; vicikéya—searched all over; samantatah—here 
and there. | 
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TRANSLATION 


Thereafter, when Krsna was unable to find the calves, He 
returned to the bank of the river, but there He was also unable to 
see the cowherd boys. Thus He began to search for both the calves 
and the boys, as if He could not understand what had happened. 


PURPORT 


Krsna could immediately understand that Brahma had taken away 
both the calves and the boys, but as an innocent child He searched here 
and there so that Brahma could not understand Krsna’s maya. This was 
all a dramatic performance. A player knows everything, but still he plays 
on the stage in such a way that others do not understand him. 


TEXT 17 
PIC HAated Tay Wests Aafag | 
ad fated go aaa = INI 


kvapy adrstvantar-vipine 
vatsdn palams ca visva-vit 

sarvam vidhi-krtam krsnah 
sahasdvajagadma ha 


kva api—anywhere; adrstvd—not seeing at all; antah-vipine —within 
the forest; vatsdn—the calves; pdldn ca—and their caretakers, the 
cowherd boys; visva-vit—Krsna, who is aware of everything going on 
throughout the whole cosmic manifestation; sarvam—everything; vidhi- 
krtam—was executed by Brahma; krsnah—Lord Krsna; sahaséd— 
immediately; avajagama ha—could understand. 


TRANSLATION 


When Krsna was unable to find the calves and their caretakers, 
the cowherd boys, anywhere in the forest, He could suddenly 
understand that this was the work of Lord Brahma. 
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PURPORT 


Although Krsna is visva-vit, the knower of everything happening in 
the entire cosmic manifestation, as an innocent child He showed ig- 
norance of Brahma’s actions, although He could immediately understand 
that these were the doings of Brahma. This pastime is called brahma- 
vimohana, the bewilderment of Brahma. Brahma was already bewildered 
by Krsna’s activities as an innocent child, and now he would be further 


bewildered. 


TEXT 18 


Tat: HN Ft Hd TAIT THAT | 
TTA A frractae: Weil 


tatah krsno mudam kartum 
tan-matinadm ca kasya ca 

ubhaydyitam Gtmanam 
cakre visva-krd isvarah 


tatah—thereafter; krsnah—the Supreme Personality of Godhead; 
mudam—pleasure; kartum—to create; tat-mdatfndm ca—of the mothers 
of the cowherd boys and calves; kasya ca—and (the pleasure) of 
Brahma; ubhaydyitam—expansion, both as the calves and as the 
cowherd boys; dtmanam—Himself; cakre—did; visva-krt isvarah—it 
was not difficult for Him, for He is the creator of the whole cosmic 
manifestation. 


TRANSLATION 


Thereafter, just to create pleasure both for Brahma and for the 
mothers of the calves and cowherd boys, Krsna, the creator of the 
entire cosmic manifestation, expanded Himself as calves and boys. 


PURPORT 


Although Brahma was already entangled in bewilderment, he wanted 
to show his power to the cowherd boys; but after he took away the boys 
and their calves and returned to his abode, Krsna created further 
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astonishment for Brahma, and for the mothers of the boys, by establish- 
ing the lunch pastimes in the forest again and replacing all the calves and 
boys, just as they had appeared before. According to the Vedas, ekam 
bahu syam: the Personality of Godhead can become many, many millions 
upon millions of calves and cowherd boys, as He did to bewilder Brahma 
more and more. 


TEXT 19 
MAL ATTA HCTHATA TT HISEM AA 
MAL TEAM ATS SAT MAT TTA | 
WaSHaTMraTHaTA waz antes 
aa Feud RisHaaa: AaaST TALL SU 


yavad vatsapa-vatsakadlpaka-vapur yavat karanghry-ddikam 
yavad yasti-visana-venu-dala-sig yavad vibhisambaram 
yavac chila-gunabhidhakrti-vayo yavad viharddikam 


sarvam visnumayam giro *iga-vad ajah sarva-svaripo babhau 
ST " jar /p 


yavat vatsapa—exactly like the cowherd boys; vatsaka-alpaka- 
vapuh—and exactly like the tender bodies of the calves; ydvat kara- 
anghri-ddikam—exactly to the measurement of their particular varieties 
of legs and hands; ydvat yasti-viséna-venu-dala-sik —not only like their 
bodies but exactly like their bugles, flutes, sticks, lunch bags and so on; 
yavat vibhisd-ambaram—exactly like their ornaments and dress in all 
their varied particulars; ydvat sila-guna-abhidha-akrti-vayah—their 
exact character, habits, features, attributes and explicit bodily features; 
yavat vihara-Gdikam—exactly according to their tastes or amusements; 
sarvam—everything in detail; visnu-mayam—expansions of Vasudeva, 
Visnu; girah anga-vat—voices exactly like theirs; ajah—Krsna; sarva- 
svaripah babhau—created everything in detail as Himself, without any 
change. 


TRANSLATION 


By His Vasudeva feature, Krsna simultaneously expanded Him- 
self into the exact number of missing cowherd boys and calves, 
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with their exact bodily features, their particular types of hands, 
legs and other limbs, their sticks, bugles and flutes, their lunch 
bags, their particular types of dress and ornaments placed in 
various ways, their names, ages and forms, and their special ac- 
tivities and characteristics. By expanding Himself in this way, 
beautiful Krsna proved the statement samagra-jagad visnumayam: 
‘Lord Visnu is all-pervading.”’ 


PURPORT 
As stated in the Brahma-samhita (5.33): 


advaitam acyutam anddim ananta-rijpam 
ddyam purdna-purusam nava-yauvanam ca 


Krsna, param brahma, the Supreme Personality of Godhead, is ddyam, 
the beginning of everything; He is ddi-purusam, the ever-youthful 
original person. He can expand Himself in more forms than one can 
imagine, yet He does not fall down from His original form as Krsna; 
therefore He is called Acyuta. This is the Supreme Personality of God- 
head. Sarvam visnumayam jagat. Sarvam khalv idam brahma. Krsna 
thus proved that He is everything, that He can become everything, but 
that still He is personally different from everything (mat-sthani sarva- 
bhiitdni na céham tesv avasthitah). This is Krsna, who is understood by 
acintya-bhedabheda-tattva philosophy. Pirnasya pirnam dddya pir- 
nam evdvasisyate: Krsna is always complete, and although He can create 
millions of universes, all of them full in all opulences, He remains as 
opulent as ever, without any change (advaitam). This is explained by 
different Vaisnava dcdryas through philosophies such as visuddhadvaita, 
visistadvaita and dvaitddvaita. Therefore one must learn about Krsna 
from the dcdryas. Acaryavan puruso veda: one who follows the path of 
the dcdryas knows things as they are. Such a person can know Krsna as 
He is, at least to some extent, and as soon as one understands Krsna 
(janma karma ca me divyam evam yo vetti tattvatah), one is liberated 
from material bondage (tyaktva deham punar janma naiti mdm eti so 
rjuna). 
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TEXT 20 


TAA IA AAT TTT: | 
SATA TAA MAT ATT ROM 


svayam atmatma-govatsan 
prativdryatma-vatsapaih 

kridann aGtma-viharais ca 
sarvatma pravisad vrajam 


svayam dtmaé— Krsna, who is personally the Supreme Soul, the Super- 
soul; dtma-go-vatsdn—now expanded into calves that were also He Him- 
self; prativarya Gtma-vatsapaih—again He Himself was represented as 
the cowherd boys controlling and commanding the calves; kridan—thus 
Himself constituting everything in these transcendental pastimes; atma- 
vihaéraih ca—enjoying Himself by Himself in different ways; sarva-dt- 
ma—the Supersoul, Krsna; prdvisat—entered; vrajam—Vrajabhimi, 


the land of Maharaja Nanda and Yasoda. 


TRANSLATION 


Now expanding Himself so as to appear as all the calves and 
cowherd boys, all of them as they were, and at the same time ap- 
pear as their leader, Krsna entered Vrajabhimi, the land of His 
father, Nanda Maharaja, just as He usually did while enjoying their 
company. 


PURPORT 


Krsna usually stayed in the forest and pasturing ground, taking care 
of the calves and cows with His associates the cowherd boys. Now that the 
original group had been taken away by Brahma, Krsna Himself assumed 
the forms of every member of the group, without anyone’s knowledge, 
even the knowledge of Baladeva, and continued the usual program. He 
was ordering His friends to do this and that, and He was controlling the 
calves and going into the forest to search for them when they went 
astray, allured by new grass, but these calves and boys were He Himself. 
This was Krsna’s inconceivable potency. As explained by Srila Jiva 
Gosvami, radha krsna-pranaya-vikrtir hladini saktir asmat. Radha and 
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Krsna are the same. Krsna, by expanding His pleasure potency, becomes 
Radharani. The same pleasure potency (dnanda-cinmaya-rasa) was ex- 
panded by Krsna when He Himself became all the calves and boys and 
enjoyed transcendental bliss in Vrajabhimi. This was done by the 
yogamaya potency and was inconceivable to persons under the potency 


of mahamaya. 
TEXT 21 
TAAL IAS Alea TITS PAT ae | 
TAANTA Usataeay TAAL URI 


tat-tad-vatsadn prthan nitva 
tat-tad-gosthe nivesya sah 

tat-tad-dtmabhavad rajams 
tat-tat-sadma pravistavan 


tat-tat-vatsan—the calves, which belonged to different cows; 
prthak—separately; nitua—bringing; tat-tat-gosthe —to their respective 
cow sheds; nivesya—entering; sah—Krsna; tat-tat-dtmd—as originally 
different individual souls; abhavat—He expanded Himself in that way; 
rajan—O King Pariksit; tat-tat-sadma—their respective houses; pra- 
vistavan—entered (Krsna thus entered everywhere). 


TRANSLATION 
O Maharaja Pariksit, Krsna, who had divided Himself as dif- 


ferent calves and also as different cowherd boys, entered different 
cow sheds as the calves and then different homes as different boys. 


PURPORT 


Krsna had many, many friends, of whom Sridama, Sudamd and Subala 
were prominent. Thus Krsna Himself became Sridama, Sudama and 
Subala and entered their respective houses with their respective calves. 


TEXT 22 
aa «=—|- AaRacaatfeyan 
TUT TAM: TRA PAT | 
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THETAAMA TTT ATA 
WA AW AA AAAI Wil 


tan-mdtaro venu-rava-tvarotthita 
utthdpya dorbhih parirabhya nirbharam 
sneha-snuta-stanya-payah-sudhaésavam 
matvé param brahma sutan apdyayan 


tat-ma@tarah—the mothers of the respective cowherd boys; venu- 
rava—because of the sounds played on flutes and bugles by the cowherd 
boys; tvara—immediately; utthitah—awakened from their respective 
household duties; utthapya—immediately lifted their respective sons; 
dorbhih—with their two arms; parirabhya—embracing; nirbharam— 
without feeling any weight; sneha-snuta—which was flowing because of 
intense love; stanya-payah—their breast milk; sudhd-dsavam—tasting 
just like a nectarean beverage; matvd—accepting the milk like that; 
param—the Supreme; brahma—Krsna; sutdn apdyayan—began to 
feed their respective sons. 


TRANSLATION 


The mothers of the boys, upon hearing the sounds of the flutes 
and bugles being played by their sons, immediately rose from 
their household tasks, lifted their boys onto their laps, embraced 
them with both arms and began to feed them with their breast 
milk, which flowed forth because of extreme love specifically for 
Krsna. Actually Krsna is everything, but at that time, expressing 
extreme love and affection, they took special pleasure in feeding 
Krsna, the Parabrahman, and Krsna drank the milk from His re- 
spective mothers as if it were a nectarean beverage. 


PURPORT 


Although all the elderly gopis knew that Krsna was the son of mother 
Yasoda, they still desired, “If Krsna had become my son, | would also 
have taken care of Him like mother Yasoda.”’ This was their inner ambi- 
tion. Now, in order to please them, Krsna personally took the role of 
their sons and fulfilled their desire. They enhanced their special love for 
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Krsna by embracing Him and feeding Him, and Krsna tasted their breast 
milk to be just like a nectarean beverage. While thus bewildering 
Brahma, He enjoyed the special transcendental pleasure created by 
yogamayda between all the other mothers and Himself. 


TEXT 23 
amt TUS AAASTA- 
BERTHS HUTT: 
aatted: erat: TET 
aa Wat uae WAT? RMI 


tato nrponmardana-majja-lepand- 
lankdra-raksd-tilakésanddibhih 

samlalitah svdcaritaih praharsayan 
sdyam gato yama-yamena madhavah 


tatah—thereafter; nrpa—O King (Maharaja Pariksit); unmardana— 
by massaging them with oil; maya—by bathing; lepana—by smearing 
the body with oil and sandalwood pulp; alarkara—by decorating with 
ornaments; raksd—by chanting protective mantras; tilaka—by decorat- 
ing the body with tilaka marks in twelve places; asana-ddibhih—and by 
feeding them sumptuously; samldalitah—in this way cared for by the 
mothers; sva-dcaritaih—by their characteristic behavior; praharsa- 
yan—making the mothers very much pleased; sdyam—evening; 
gatah—arrived; ydma-yamena—as the time of each activity passed; 


mdaddhavah—Lord Krsna. 


TRANSLATION 


Thereafter, O Maharaja Pariksit, as required according to the 
scheduled round of His pastimes, Krsna returned in the evening, 
entered the house of each of the cowherd boys, and engaged ex- 
actly like the former boys, thus enlivening their mothers with 
transcendental pleasure. The mothers took care of the boys by 
massaging them with oil, bathing them, smearing their bodies with 
sandalwood pulp, decorating them with ornaments, chanting 
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protective mantras, decorating their bodies with tilaka and giving 
them food. In this way, the mothers served Krsna personally. 


TEXT 24 
THA «TEU | aca 
Serene: = after | 
WHY PHY TATA TTT 
Beisercn: AIT TTS NAVI 


gdavas tato gostham upetya satvaram 
hurnkdra-ghosath parihiita-sangatan 
svakdn svakdn vatsataran apadyayan 
muhur lihantyah sravad audhasam payah 


gavah—the calves; tatah—thereafter; gostham—to the cow sheds; 
upetya—reaching; satvaram—very soon; hurnkdra-ghosaih—by making 
jubilant mooing sounds; parihiita-sarigatan—to call the cows; svakan 
svakan—following their respective mothers; vatsatardn—the respective 
calves; apdyayan—feeding them; muhuh—again and again; lihan- 
tyah—licking the calves; sravat audhasam payah—abundant milk flow- 
ing from their milk bags. 


TRANSLATION 

Thereafter, all the cows entered their different sheds and began 
mooing loudly, calling for their respective calves. When the calves 
arrived, the mothers began licking the calves’ bodies again and 
again and profusely feeding them with the milk flowing from their 
milk bags. 

PURPORT 

All the dealings between the calves and their respective mothers tak- 

ing care of them were enacted by Krsna Himself. 


TEXT 25 
Tat arTaTeradta eat AAT 
qiacraa etetreat aren aT Ru 
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go-gopinadm matrtasminn 
dsit snehardhikam vina 

purovad Gsv api hares 
tokata mayaya vind 


go-gopindm—for both the cows and the gopis, the elderly cowherd 
women; mdtrta—motherly affection; asmin—unto Krsna; dsit—there 
ordinarily was; sneha—of affection; rdhikam—any increase; vind— 
without; purah-vat—like before; dsw—there was among the cows and 
gopis; api—although; hareh—of Krsna; tokata—Krsna is my son; 
mayayad vind—without maya. 


TRANSLATION 


Previously, from the very beginning, the gopis had motherly 
affection for Krsna. Indeed, their affection for Krsna exceeded 
even their affection for their own sons. In displaying their affec- 
tion, they had thus distinguished between Krsna and their sons, 
but now that distinction disappeared. 


PURPORT 


The distinction between one’s own son and another’s son is not un- 
natural. Many elderly women have motherly affection for the sons of 
others. They observe distinctions, however, between those other sons and 
their own. But now the elderly gopis could not distinguish between their — 
own sons and Krsna, for since their own sons had been taken by Brahma, 
Krsna had expanded as their sons. Therefore, their extra affection for 
their sons, who were now Krsna Himself, was due to bewilderment 
resembling that of Brahma. Previously, the mothers of Sridima, 
Suddma, Subala and Krsna’s other friends did not have the same aftec- 
tion for one another’s sons, but now the gopis treated all the boys as their 
own. Sukadeva Gosvami, therefore, wanted to explain this increment of 
affection in terms of Krsna’s bewilderment of Brahma, the gopis, the 
cows and everyone else. 


TEXT 26 


ASTRA ATT ASAPH | 
Taal TIT TN FHT AAT URE 
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vrajaukasam sva-tokesu 
sneha-vally abdam anvaham 
Sanair nihsima vaurdhe 
yatha krsne tv apiirvavat 


vraja-okasam—of all the inhabitants of Vraja, Vrndavana; sva- 
tokesu—for their own sons; sneha-valli—the creeper of affection; d-ab- 
dam—for one year; anu-aham—every day; Sanaih—gradually; 
nihsima—without limit; vavrdhe—increased; yatha krsne—exactly ac- 
cepting Krsna as their son; tu—indeed; apirva-vat—as it had not been 
previously. 


TRANSLATION 
Although the inhabitants of Vrajabhimi, the cowherd men and 


cowherd women, previously had more affection for Krsna than for 
their own children, now, for one year, their affection for their 
own sons continuously increased, for Krsna had now become their 
sons. There was no limit to the increment of their affection for 
their sons, who were now Krsna. Every day they found new in- 
spiration for loving their children as much as they loved Krsna. 


TEXT 27 
SYA CAAA «TAT SAI FT: | 
TIT TAT al Fate Taga: oll 


ittham a@tmadtmandtmanam 
vatsa-pdla-misena sah 

palayan vatsapo varsam 
cikride vana-gosthayoh 


ittham—in this way; Gtma—the Supreme Soul, Krsna; atmana—by 
Himself; adtmanam—Himeelf again; vatsa-pdla-misena —with the forms 
of cowherd boys and calves; sah—Krsna Himself; padlayan— 
maintaining; vatsa-pah—tending the calves; varsam—continuously for 
one year; cikride—enjoyed the pastimes; vana-gosthayoh—both in 
Vrndavana and in the forest. 


Text 28] Brahma Stealing the Boys and Calves 29 


TRANSLATION 


In this way, Lord Sri Krsna, having Himself become the cowherd 
boys and groups of calves, maintained Himself by Himself. Thus 
He continued His pastimes, both in Vrndavana and in the forest, 
for one year. 

PURPORT 

Everything was Krsna. The calves, the cowherd boys and their main- 
tainer Himself were all Krsna. In other words, Krsna expanded Himself 
in varieties of calves and cowherd boys and continued His pastimes un- 
interrupted for one year. As stated in Bhagavad-gita, Krsna’s expansion 
is situated in everyone's heart as the Supersoul. Similarly, instead of ex- 
panding Himself as the Supersoul, He expanded Himself as a portion of 
calves and cowherd boys for one continuous year. 


TEXT 28 
THAT ATT TAT TTA TAMTTTT | 
BES MM DICT CMEAU CI CULE AERA 


ekada caérayan vatsan 
sa-radmo vanam avisat 

parica-sdsu tri-yamdasu 
haéyanapiranisv ajah 


ekadé—one day; cadrayan vatsan —while taking care of all the calves; 
sa-ramah—along with Balardma; vanam—within the forest; advisat— 
entered; parica-sdsu—five or six; tri-yamdsu—nights; hdyana—a 
whole year; apiiranisu—not being fulfilled (five or six days before the 
completion of one year); ajah—Lord Sri Krsna. 


TRANSLATION 


One day, five or six nights before the completion of the year, 
Krsna, tending the calves, entered the forest along with Balarama. 


PURPORT 


Up to this time, even Balardma was captivated by the bewilderment 
that covered Brahma. Even Balarama did not know that all the calves and 
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cowherd boys were expansions of Krsna or that He Himself was also an 
expansion of Krsna. This was disclosed to Balarama just five or six days 
before the completion of the year. 


TEXT 29 


aa Reem TA IATSTAAT | 
TTI AA TEI RAI 


tato viditrdc carato 
gavo vatsan upavrajam 
govardhanddri-sirasi 
carantyo dadrsus trnam 


tatah—thereafter; vidirat—from a not-distant place; caratah—while 
pasturing; gdvah—all the cows; vatsan—and their respective calves; 
upavrajam—also pasturing near Vrndavana; govardhana-adri-sirasi— 
on the top of Govardhana Hill; carantyah—while pasturing to find; 
dadrsuh—saw; trnam—tender grass nearby. 


TRANSLATION 


Thereafter, while pasturing atop Govardhana Hill, the cows 
looked down to find some green grass and saw their calves pastur- 
ing near Vrndavana, not very far away. 


TEXT 30 


if oe . 


FANT —_ —— 
SMEGFATITT «|WIN 


drstvatha tat-sneha-vaso ’smrtatma 
sa go-vrajo ‘tyatmapa-durga-margah 
dvi-pat kukud-griva uddsya-puccho 
‘gad dhurkrtair dsru-payda javena 
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drstva — when the cows saw their calves below; atha—thereafter: tat- 
sneha-vasah—because of increased love for the calves; asmrta-dtma —as 
if they had forgotten themselves; sah—that; go-vrajah—herd of cows; 
ati-atma-pa-durga-margah—escaping their caretakers because of in- 
creased affection for the calves, although the way was very rough and 
hard; dvi-pat—pairs of legs together; kakut-grivah—their humps mov- 
ing with their necks; udasya-pucchah—raising their heads and tails; 
agat—came; hurnkrtaih—lowing very loudly; dsru-payah—with milk 
flowing from the nipples; javena—very forcibly. 


TRANSLATION 


When the cows saw their own calves from the top of Govardhana 
Hill, they forgot themselves and their caretakers because of in- 
creased affection, and although the path was very rough, they ran 
toward their calves with great anxiety, each running as if with one 
pair of legs. Their milk bags full and flowing with milk, their 
heads and tails raised, and their humps moving with their necks, 
they ran forcefully until they reached their calves to feed them. 


PURPORT 


Generally the calves and cows are pastured separately. The elderly 
men take care of the cows, and the small children see to the calves. This 
time, however, the cows immediately forgot their position as soon as they 
saw the calves below Govardhana Hill, and they ran with great force, 
their tails erect and their front and hind legs joined, until they reached 
their calves. 


TEXT 31 
TAT MAST AAT IATA STITT | 
Rarer aa aTRT feet AAT TT: RL 
sametya gdavo ‘dho vatsan 
vatsavatyo ‘py apadyayan 


gilantya wa cadngani 
lihantyah svaudhasam payah 
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sametya—assembling; gavah—all the cows; adhah—down at the foot 
of Govardhana Hill; vatsadn—all their calves; vatsa-vatyah—as if new 
calves had been born from them; api—even though new calves were 
present; apayayan—fed them; gilantyah—swallowing them; iva—as 
if; ca—also; arigani—their bodies; lihantyah—licking as they do when 
newborn calves are present; sva-odhasam payah—their own milk flow- 


ing from the milk bags. 


TRANSLATION 


The cows had given birth to new calves, but while coming down 
from Govardhana Hill, the cows, because of increased affection for 
the older calves, allowed the older calves to drink milk from their 
milk bags and then began licking the calves’ bodies in anxiety, as if 
wanting to swallow them. 


TEXT 32 


TATA ASAT 
TATRA WATT: GATT NFA 


gopas tad-rodhandydsa- 
maughya-lajjoru-manyuna 
durgadhva-krcchrato ’bhyetya 


go-vatsair dadrsuh sutan 


gopah—the cowherd men; tat-rodhana-adydsa—of their attempt to 
stop the cows from going to their calves; maughya—on account of the 
frustration; lajja—being ashamed; uru-manyund—and at the same time 
becoming very angry; durga-adhva-krcchratah—although they passed 
the very rough way with great difficulty; abhyetya—after reaching 
there; go-vatsaih—along with the calves; dadrsuh—saw; sutdn—their 
respective sons. 


TRANSLATION 


The cowherd men, having been unable to check the cows from 
going to their calves, felt simultaneously ashamed and angry. They. 
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crossed the rough road with great difficulty, but when they came 
down and saw their own sons, they were overwhelmed by great 
affection. 


PURPORT 


Everyone was increasing in affection for Krsna. When the cowherd 
men coming down from the hill saw their own sons, who were no one else 
than Krsna, their affection increased. 


TEXT 33 
i aa 
ATAU TAAAAISATTY I 
3a athe: aor qa 
qT: Wat ae TURAN 


tad-iksanotprema-rasaplutasaya 
jatanurdga gata-manyavo 'rbhakan 
uduhya dorbhih parirabhya mirdhani 


ghranair avapuh paramam mudam te 


tat-iksana-utprema-rasa-dpluta-dsayah—all the thoughts of the cow- 
herd men merged in the mellow of paternal love, which was aroused by 
seeing their sons; jGta-anuradgah—experiencing a great longing. or at- 
traction; gata-manyavah—their anger disappeared; arbhakan—their 
young sons; uduhya—lifting; dorbhih—with their arms; parirabhya— 
embracing; miurdhani—on the head; ghrdnaih—by smelling; avapuh— 
obtained; paramadm—the highest; mudam—pleasure; te—those cow- 
herd men. 


TRANSLATION 


At that time, all the thoughts of the cowherd men merged in the 
mellow of paternal love, which was aroused by the sight of their 
sons. Experiencing a great attraction, their anger completely dis- 
appearing, they lifted their sons, embraced them in their arms and 
enjoyed the highest pleasure by smelling their sons’ heads. 
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PURPORT 


After Brahma stole the original cowherd boys and calves, Krsna ex- 
panded Himself to become the boys and calves again. Therefore, because 
the boys were actually Krsna’s expansions, the cowherd men were es- 
pecially attracted to them. At first the cowherd men, who were on top of 
the hill, were angry, but because of Krsna the boys were extremely at- 
tractive, and therefore the cowherd men immediately came down from 
the hill with special affection. 


TEXT 34 
TA HATTA TITTAAVAAATT: | 
PRAM: |W 


tatah pravayaso gopdas 
tokdslesa-sunirvurtah 

krechraéc chanair apagatds 
tad-anusmrty-udasravah 


tatah—thereafter; pravayasah—elderly,; gopadh—cowherd men; toka- 
dslesa-sunirvrtah—became overjoyed by embracing their sons; krc- 
chrat—with difficulty; sanaih—gradually; apagataéh—ceased from that 
embracing and returned to the forest; tat-anusmrti-uda-sravah—as they 
remembered their sons, tears began to roll down from their eyes. 


TRANSLATION 


Thereafter the elderly cowherd men, having obtained great feel- 
ing from embracing their sons, gradually and with great difficulty 
and reluctance ceased embracing them and returned to the forest. 
But as the men remembered their sons, tears began to roll down 
from their eyes. 


PURPORT 


In the beginning the cowherd men were angry that the cows were 
being attracted by the calves, but when the men came down from the 
hill, they themselves were attracted by their sons, and therefore the men 
embraced them. To embrace one’s son and smell his head are symptoms 
of affection. 
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TEXT 35 
ATA Tas TAS | 
THAI ITT eT eT RAM 


vrajasya ramah premardher 
viksyautkanthyam anuksanam 

mukta-stanesv apatyesv apy 
ahetu-vid acintayat 


vrajasya—of the herd of cows; rémah—Balarima; prema-rdheh— 
because of an increase of affection; viksya—after observing; aut- 
kanthyam—attachment; anu-ksanam—constantly; mukta-stanesu— 
who had grown up and were no longer drawing milk from their mothers; 
apatyesu—in regard to those calves; api—even; ahetu-vit—not under- 
standing the reason; acintayat—began to consider as follows. 


TRANSLATION 


Because of an increase of affection, the cows had constant attach- 
ment even to those calves that were grown up and had stopped 
sucking milk from their mothers. When Baladeva saw this attach- 
ment, He was unable to understand the reason for it, and thus He 
began to consider as follows. 


PURPORT 


The cows had younger calves who had started sucking milk from their 
mothers, and some of the cows had newly given birth, but now, because 
of love, the cows enthusiastically showed their affection for the older 
calves, which had left off milking. These calves were grown up, but still 
the mothers wanted to feed them. Therefore Balarima was a little 
surprised, and He wanted to inquire from Krsna about the reason for 
their behavior. The mothers were actually more anxious to feed the older 
calves, although the new calves were present, because the older calves 
were expansions of Krsna. These surprising events were taking place by 
the manipulation of yogamaya. There are two maydas working under the 
direction of Krsna— mahdmdaya, the energy of the material world, and 
yogamaya, the energy of the spiritual world. These uncommon events 
were taking place because of the influence of yogamdayda. From the very 
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day on which Brahmi stole the calves and boys, yogamayé acted in such 
a way that the residents of Vrndavana, including even Lord Balarama, 
could not understand how yogamdaya was working and causing such un- 
common things to happen. But as yogamayé gradually acted, Balarama 
in particular was able to understand what was happening, and therefore 
He inquired from Krsna. 


TEXT 36 | 
Reaegara — aTggastrarat | 
~ IN 
ATA aeaqenarag TA aad ReI 
) kim etad adbhutam iva 
vasudeve *khiladtmani 


vrajasya sdtmanas tokesv 
apiirvam prema vardhate 


kim—what; etat—this; adbhutam—wonderful; iva—just as; vdsu- 
deve—in Vasudeva, Lord Sri Krsna; akhila-dtmani—the Supersoul of 
all living entities; vrajasya—of all the inhabitants of Vraja; sa-dt- 
manah—along with Me; tokesu—in these boys; apiuirvam—un- 
precedented; prema—affection; vardhate —is increasing. 


TRANSLATION 


What is this wonderful phenomenon? The affection of all the 
inhabitants of Vraja, including Me, toward these boys and calves is 
increasing as never before, just like our affection for Lord Krsna, 
the Supersoul of all living entities. 


PURPORT 


This increase of affection was not mdyd; rather, because Krsna had 
expanded Himself as everything and because the whole life of everyone 
in Vrndavana was meant for Krsna, the cows, because of affection for 
Krsna, had more affection for the older calves than for the new calves, 
and the men increased in their affection for their sons. Balarama was 
astonished to see all the residents of Vrndavana so affectionate toward 
their own children, exactly as they had been for Krsna. Similarly, the 
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cows had grown affectionate toward their calves—as much as toward 
Krsna. Balarama was surprised to see the acts of yogamayd. Therefore He 
inquired from Krsna, “What is happening here? What is this mystery?” 


TEXT 37 


et aT Ft AAT Sat aT ATTA 
TA AAT AAA ASH ata Holt 


keyam va kuta ayata 
daivi va nary utasuri 

prayo mayastu me bhartur 
nanya me ‘pi vimohini 


ka—who; ityam—this; vé—or; kutah—from where; d@yata—has come; 
daivi—whether demigod; vad—or; ndri—woman; uta—or; dsuri—de- 
moness; prdyah—in most cases; ma@yd—illusory energy; astw—she must 
be; me—My; bhartuh—of the master, Lord Krsna; na—not; anya@—any 
other; me—My; api—certainly; vimohini—bewilderer. 


TRANSLATION 


Who is this mystic power, and where has she come from? Is she 
a demigod or a demoness? She must be the illusory energy of My 
master, Lord Krsna, for who else can bewilder Me? 


PURPORT 


Balarama was surprised. This extraordinary show of affection, He 
thought, was something mystical, performed either by the demigods or 
some wonderful man. Otherwise, how could this wonderful change take 
place? “This maya might be some raksasi-maya,’’ He thought, “but how 
can rdksasi-mdaya have any influence upon Me? This is not possible. 
Therefore it must be the maya of Krsna.’ He thus concluded that the 
mystical change must have been caused by Krsna, whom Balardma con- 
sidered His worshipable Personality of Godhead. He thought, “It was ar- 
ranged by Krsna, and even I could not check its mystic power.’ Thus 
Balarama understood that all these boys and calves were only expansions 
of Krsna. 


38 Srimad-Bhagavatam [Canto 10, Ch. 13 


TEXT 38 
fa alsaecq Sratel Aca ATAATAL | 
ANAT IS AIM TWAT A UR 


iti saficintya ddsarho 
vatsan sa-vayasdn api 

sarvan dacasta vaikuntham 
caksusd vayunena sah 


iti sanicintya—thinking in this way; dadsarhah—Baladeva; vatsan — 
the calves; sa-vayasan—along with His companions; api—also; sar- 
van—all; dcasta—saw; vaikuntham—as Sri Krsna only; caksusd vayu- 
nena—with the eye of transcendental knowledge; sah—He (Baladeva). 


TRANSLATION 


Thinking in this way, Lord Balarama was able to see, with the 
eye of transcendental knowledge, that all these calves and Krgna’s 
friends were expansions of the form of Sri Krsna. 


PURPORT 


Every individual is different. There are even differences between twin 
brothers. Yet when Krsna expanded Himself as the boys and calves, each 
boy and each calf appeared in its own original feature, with the same in- 
dividual way of acting, the same tendencies, the same color, the same 
dress, and so on, for Krsna manifested Himself with all these differences. 
This was Krsna’s opulence. 


TEXT 39 
at Sa Wt a AW 
cama water | Pst | 
Tha TA TIM Tatsad 132 


naite suresa rsayo na caite 
tvam eva bhdasisa bhid-dsraye ‘pi 
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sarvam prthak tvam nigamat katham vadety 
uktena vrttam prabhuna balo ’vait 


na—not; ete—these boys; sura-isah—the best of the demigods; 
rsayah—great sages; na—not; ca—and; ete—these calves; tuam— You 
(Krsna); eva—alone; bhdsi—are manifesting; isa—O supreme con- 
troller; bhit-asraye—in the existence of varieties of difference; api— 
even; sarvam—everything; prthak—existing; tvam— You (Krsna); 
nigamat—briefly; katham—how; vada—please explain; iti—thus; uk- 
tena—having been requested (by Baladeva); vrttam—the situation; 
prabhuna—(having been explained) by Lord Krsna; balah—Baladeva; 


avait— understood. 
TRANSLATION 


Lord Baladeva said, ‘‘O supreme controller! These boys are not 
great demigods, as I previously thought. Nor are these calves great 
sages like Narada. Now I can see that You alone are manifesting 
Yourself in all varieties of difference. Although one, You are exist- 
ing in the different forms of the calves and boys. Please briefly ex- 
plain this to Me.’ Having thus been requested by Lord Baladeva, 
Krsna explained the whole situation, and Baladeva understood it. 


PURPORT 


Inquiring from Krsna about the actual situation, Lord Balarama said, 
““My dear Krsna, in the beginning I thought that all these cows, calves 
and cowherd boys were either great sages and saintly persons or demi- 
gods, but at the present it appears that they are actually Your expansions. 
They are all You; You Yourself are playing as the calves and cows and 
boys. What is the mystery of this situation? Where have those other 
calves and cows and boys gone? And why are You expanding Yourself as 
the cows, calves and boys? Will You kindly tell Me what is the cause?” 
At the request of Balarama, Krsna briefly explained the whole situation: 
how the calves and boys were stolen by Brahma and how He was conceal- 
ing the incident by expanding Himself so that people would not know 
that the original cows, calves and boys were missing. Balarama under- 
stood, therefore, that this was not maya but Krsna’s opulence. Krsna has 
all opulences, and this was but another opulence of Krsna. 

“At first,” Lord Balarama said, “I thought that these boys and calves 
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were a display of the power of great sages like Narada, but now I see that 
all these boys and calves are You.”’ After inquiring from Krsna, Lord 
Balarama understood that Krsna Himself had become many. That the 
Lord can do this is stated in the Brahma-samhita (5.33). Advaitam 
acyutam anddim ananta-riipam: although He is one, He can expand 
Himself in so many forms. According to the Vedic version, ekam bahu 
syadm: He can expand Himself into many thousands and millions but 
still remain one. In that sense, everything is spiritual because everything 
is an expansion of Krsna; that is, everything is an expansion either of 
Krsna Himself or of His potency. Because the potency is nondifferent 
from the potent, the potency and the potent are one (sakti-Saktimator 
abhedah). The Mayavadis, however, say, cid-acit-samanvayah: spirit 
and matter are one. This is a wrong conception. Spirit (cit) is different 
from matter (acit), as explained by Krsna Himself in Bhagavad-gita 


(7.4—5): 


bhiimir apo ’nalo vayuh 
kham mano buddhir eva ca 
aharkara itiyam me 
bhinna prakrtir astadha 


apareyam itas tv anyam 
prakrtim viddhi me param 

Jiva-bhitam mahé-baho 
yayedam dharyate jagat 


‘Earth, water, fire, air, ether, mind, intelligence and false ego—all 
together these eight comprise My separated material energies. But 
besides this inferior nature, O mighty-armed Arjuna, there is a superior 
energy of Mine, which consists of all living entities who are struggling 
with material nature and are sustaining the universe.”’ Spirit and matter 
cannot be made one, for actually they are superior and inferior energies, 
yet the Mayavadis, or Advaita-vadis, try to make them one. This is 
wrong. Although spirit and matter ultimately come from the same one 
source, they cannot be made one. For example, there are many things 
that come from our bodies, but although they come from the same 
source, they cannot be made one. We should be careful to note that al- 
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though the supreme source is one, the emanations from this source 
should be separately regarded as inferior and superior. The difference 
between the Maydvada and Vaisnava philosophies is that the Vaisnava 
philosophy recognizes this fact. Sri Caitanya Mahaprabhu’s philosophy, 
therefore, is called acintya-bhedabheda—simultaneous oneness and dif- 
ference. For example, fire and heat cannot be separated, for where there 
is fire there is heat and where there is heat there is fire. Nonetheless, al- 
though we cannot touch fire, heat we can tolerate. Therefore, although 
they are one, they are different. 


TEXT 40 


TAT «=| TAAEAT | 
GUIs Bee TEN AHS TY lIvoll 


tavad etyatmabhir atma- 
manena truty-anehasa 

purovad abdam kridantam 
dadrse sa-kalam harim 


tavat—for so long; etya—after returning; atma-bhih—Lord Brahma; 
dtma-manena—by his (Brahma’s) own measurement; truti-anehasd— 
by a moment’s time; purah-vat—just as previously; a-abdam—for one 
year (by human measurement of time); kridantam—playing; dadrse— 
he saw; sa-kalam—along with His expansions; harim—Lord Hari (Sri 


Krsna). 


TRANSLATION 


When Lord Brahma returned after a moment of time had passed 
(according to his own measurement), he saw that although by 
human measurement a complete year had passed, Lord Krsna, 
after all that time, was engaged just as before in playing with the 
boys and calves, who were His expansions. 


PURPORT 


Lord Brahma had gone away for only a moment of his time, but when 
he returned, a year of human time had passed. On different planets, the 
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calculation of time is different. To give an example, a man-made satellite 
may orbit the earth in an hour and twenty-five minutes and thus com- 
plete one full day, although a day ordinarily takes twenty-four hours for 
those living on earth. Therefore, what was but a moment for Brahma was 
one year on earth. Krsna continued to expand Himself in so many forms 
for one year, but by the arrangement of yogam@ya no one could under- 
stand this but Balarama. 

After one moment of Brahma’s calculation, Brahma came back to see 
the fun caused by his stealing the boys and calves. But he was also afraid 
that he was playing with fire. Krsna was his master, and he had played 
mischief for fun by taking away Krsna’s calves and boys. He was really 
anxious, so he did not stay away very long; he came back after a moment 
(of his calculation). When Brahma returned, he saw that all the boys, 
calves and cows were playing with Krsna in the same way as when he had 
come upon them; by Krsna’s display of yogamdaya, the same pastimes 
were going on without any change. 

On the day when Lord Brahma had first come, Baladeva could not go 
with Krsna and the cowherd boys, for it was His birthday, and His 
mother had kept Him back for the proper ceremonial bath, called san- 
tika-snana. Therefore Lord Baladeva was not taken by Brahma at that 
time. Now, one year later, Brahma returned, and because he returned on 
exactly the same day, Baladeva was again kept at home for His birthday. 
Therefore, although this verse mentions that Brahma saw Krsna and all 
the cowherd boys, Baladeva is not mentioned. It was five or six days 
earlier that Baladeva had inquired from Krsna about the extraordinary 
affection of the cows and cowherd men, but now, when Brahma 
returned, Brahma saw all the calves and cowherd boys playing with 
Krsna as expansions of Krsna, but he did not see Baladeva. As in the pre- 
vious year, Lord Baladeva did not go to the woods on the day Lord 
Brahma appeared there. 


TEXT 41 
MTA MSS TW: TTAT AI TT | 
WTATAY TATA A ATHY greferaT: 11920 


yavanto gokule balah 
sa-vatsah sarva eva hi 
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maydsaye Sayana me 
nddydapi punar utthitah 


ydadvantah—whatsoever, as many as; gokule—in Gokula; bdalah— 
boys; sa-vatséh—along with their calves; sarve—all; eva—indeed; hi— 
because; mdyd-dsaye—on the bed of mdyd; saydnah—are sleeping; 
me—my; na—not; adya—today; api—even; punah—again; utthitah— 
have risen. 


TRANSLATION 


Lord Brahma thought: Whatever boys and calves there were in 
Gokula, I have kept them sleeping on the bed of my mystic po- 
tency, and to this very day they have not yet risen again. 


PURPORT 


For one year Lord Brahma kept the calves and boys lying down in a 
cave by his mystic power. Therefore when Brahma saw Lord Krsna still 
playing with all the cows and calves, he began trying to reason about 
what was happening. “What is this?” he thought. “‘Maybe I took those 
calves and cowherd boys away but now they have been taken from that 
cave. Is this what has happened? Has Krsna brought them back here?”’ 
Then, however, Lord Brahma saw that the calves and boys he had taken 
were still in the same mystic maya into which he had put them. Thus he 
concluded that the calves and cowherd boys now playing with Krsna were 
different from the ones in the cave. He could understand that although 
the original calves and boys were still in the cave where he had put them, 
Krsna had expanded Himself and so the present demonstration of calves 
and boys consisted of expansions of Krsna. They had the same features, 
the same mentality and the same intentions, but they were all Krsna. 


TEXT 42 


ST CAST FAM AeHTATAEaay I 
MAT Wy TAKS HSea ASAT TAT UVR 


ita ete ‘tra kutratya 
man-mdayd-mohitetare 
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tavanta eva tatrabdam 
kridanto visnund samam 


itah—for this reason; ete—these boys with their calves; atra—here; 
kutratyah—where have they come from; mat-mdyd-mohita-itare — 
different from those who were mystified by my illusory potency; tavan- 
tah—the same number of boys; eva—indeed; tatra—there; d-abdam— 
for one year; kridantah—are playing; visnunad samam—along with 
Krsna. 


TRANSLATION 


A similar number of boys and calves have been playing with 
Krsna for one whole year, yet they are different from the ones illu- 
sioned by my mystic potency. Who are they? Where did they come 
from? 


PURPORT 


Although appearing like calves, cows and cowherd boys, these were all 
Visnu. Actually they were visnu-tattva, not jiva-tattva. Brahma was 
surprised. “The original cowherd boys and cows,” he thought, “are still 
where I put them last year. So who is it that is now keeping company 
with Krsna exactly as before? Where have they come from?”’’ Brahma 
was surprised that his mystic power had been neglected. Without touch- 
ing the original cows and cowherd boys kept by Brahma, Krsna had cre- 
ated another assembly of calves and boys, who were all expansions of 
visnu-tattva. Thus Brahma’s mystic power was superseded. 


TEXT 43 
aaAaY AT At eae | STATA | 
TIM FRAT Al Ad TF HT lvl 


evam etesu bhedesu 

ciram dhyatva sa adtma-bhih 
satyah ke katare neti 

jnadtum neste katharicana 
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evam—in this way; etesu bhedesu—between these boys, who were ex- 
isting separately; ciram—for a long time; dhydtvd—after thinking; 
sah—he; atma-bhih—Lord Brahma; satyah—real; ke—who; katare— 
who; na—are not; iti—thus; jidtum—to understand; na—not; iste— 
was able; kathaficana—in any way at all. | 


TRANSLATION 


Thus Lord Brahma, thinking and thinking for a long time, tried 
to distinguish between those two sets of boys, who were each sepa- 
rately existing. He tried to understand who was real and who was 
not real, but he couldn’t understand at all. 


PURPORT 


Brahma was puzzled. “The original boys and calves are still sleeping 
as I have kept them,” he thought, ““but another set is here playing with 
Krsna. How has this happened?” Brahma could not grasp what was hap- 
pening. Which boys were real, and which were not real? Brahma was un- 
able to come to any definite conclusion. He pondered the matter for a 
long while. ““How can there be two sets of calves and boys at the same 
time? Have the boys and calves here been created by Krsna, or has Krsna 
created the ones lying asleep? Or are both merely creations of Krsna?” 
Brahma thought about the subject in many different ways. “After I go to 
the cave and see that the boys and calves are still there, does Krsna go 
take them away and put them here so that I come here and see them, and 
does Krsna then take them from here and put them there?” Brahma 
could not figure out how there could be two sets of calves and cowherd 
boys exactly alike. Although thinking and thinking, he could not under- 
stand at all. 


TEXT 44 
ay Traary fey fate Panter | 
aay aS aaaT Rata: eel 


evam sammohayan visnum 
vimoham visva-mohanam 
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svayaiva mayaydjo ‘pi 
svayam eva vimohitah 


evam—in this way; sammohayan—wanting to mystify; visnum—the 
all-pervading Lord Krsna; vimoham—who can never be mystified; 
visva-mohanam—but who mystifies the entire universe; svaya—by his 
(Brahma’s) own; eva—indeed; mdéyaya—by mystic power; ajah—Lord 
Brahma; api—even; svayam—himself; eva—certainly; vimohitah— 
was put into bewilderment, became mystified. 


TRANSLATION 


Thus because Lord Brahma wanted to mystify the all-pervading 
Lord Krsna, who can never be mystified, but who, on the contrary, 
mystifies the entire universe, he himself was put into bewilder- 
ment by his own mystic power. 


PURPORT 


Brahma wanted to bewilder Krsna, who bewilders the entire universe. 
The whole universe is under Krsna’s mystic power (mama maya 
duratyayd), but Brahma wanted to mystify Him. The result was that 
Brahma himself was mystified, just as one who wants to kill another may 
himself be killed. In other words, Brahma was defeated by his own at- 
tempt. In a similar position are the scientists and philosophers who want 
to overcome the mystic power of Krsna. They challenge Krsna, saying, 
‘What is God? We can do this, and we can do that.”’ But the more they 
challenge Krsna in this way, the more they are implicated in suffering. 
The lesson here is that we should not try to overcome Krsna. Rather, in- 
stead of endeavoring to surpass Him, we should surrender to Him 
(sarva-dharman parityajya mam ekam Saranam vraja). 

Instead of defeating Krsna, Brahma himself was defeated, for he could 
not understand what Krsna was doing. Since Brahma, the chief person 
within this universe, was so bewildered, what is to be said of so-called 
scientists and philosophers? Sarva-dharman parityajya mam ekam 
Saranam vraja. We should give up all our tiny efforts to defy the ar- 
rangement of Krsna. Instead, whatever arrangements He proposes, we 
should accept. This is always better, for this will make us happy. The 
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more we try to defeat the arrangement of Krsna, the more we become 
implicated in Krsna’s maya (daivi hy esd gunamayi mama maya 
duratyayd). But one who has reached the point of surrendering to the in- 
structions of Krsna (mam eva ye prapadyante) is liberated, free from 
krsna-mayé (maéyam etam taranti te). The power of Krsna is just like a 
government that cannot be overcome. First of all there are laws, and then 
there is police power, and beyond that is military power. Therefore, what 
is the use of trying to overcome the power of the government? Similarly, 
what is the use of trying to challenge Krsna? 

From the next verse it is clear that Krsna cannot be defeated by any 
kind of mystic power. If one gets even a little power of scientific knowl- 
edge, one tries to defy God, but actually no one is able to bewilder Krsna. 
When Brahma, the chief person within the universe, tried to bewilder 
Krsna, he himself was bewildered and astonished. This is the position of 
the conditioned soul. Brahma wanted to mystify Krsna, but he himself 
was mystified. 

The word visnum is significant in this verse. Visnu pervades the entire 
material world, whereas Brahma merely occupies one subordinate post. 


yasyaika-nisvasita-kélam athavalambya 
jivanti loma-vila-ja jagadanda-nathéh 
(Brahma-samhita 5.48) 


The word nathah, which refers to Lord Brahma, is plural because there 
are innumerable universes and innumerable Brahmas. Brahma is but a 
tiny force. This was exhibited in Dvaraka when Krsna called for Brahma. 
One day when Brahma came to see Krsna at Dvaraka, the doorman, at 
Lord Krsna’s request, asked, ““Which Brahma are you?” Later, when 
Brahma inquired from Krsna whether this meant that there was more 
than one Brahma, Krsna smiled and at once called for many Brahmas 
from many universes. The four-headed Brahma of this universe then 
saw innumerable other Brahmas coming to see Krsna and offer their 
respects. Some of them had ten heads, some had twenty, some had a 
hundred and some had a million heads. Upon seeing this wonderful ex- 
hibition, the four-headed Brahma became nervous and began to think of 
himself as no more than a mosquito in the midst of many elephants. 
Therefore, what can Brahma do to bewilder Krsna’? 
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TEXT 45 
Tu aAMTaeN watafattarehy | 
vedas «accor aaa: euil 


tamyam tamovan naihadram 
khadyotarcir iwahani 

mahatitara-madyaisyam 
nihanty Gtmani yunjatah 


tamyam—on a dark night; tamah-vat—just as darkness; naihadram — 
produced by snow; khadyota-arcih—the light of a glowworm; iva—just 
as; ahani—in the daytime, in the sunlight; mahati—in a great per- 
sonality; itara-ma@yd—inferior mystic potency; aisyam—the ability; 
nihanti—destroys; Gtmani—in his own self; yufijatah—of the person 
who attempts to use. 


TRANSLATION 


As the darkness of snow on a dark night and the light of a glow- 
worm in the light of day have no value, the mystic power of an in- 
ferior person who tries to use it against a person of great power is 
unable to accomplish anything; instead, the power of that inferior 
person is diminished. 


PURPORT 


When one wants to supersede a superior power, one’s own inferior 
power becomes ludicrous. Just as a glowworm in the daytime and snow at 
night have no value, Brahma’s mystic power became worthless in the 
presence of Krsna, for greater mystic power condemns inferior mystic 
power. On a dark night, the darkness produced by snow has no meaning. 
The glowworm appears very important at night, but in the daytime its 
glow has no value; whatever little value it has is lost. Similarly, Brahma 
became insignificant in the presence of Krsna’s mystic power. Krsna’s 
maya was not diminished in value, but Brahma’s maya was condemned. 
Therefore, one should not try to exhibit one’s insignificant opulence 
before a greater power: 
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TEXT 46 


TAG TE TATA: THATS TITAT | 
HET TATA TIHATATAT Weel 


tavat sarve vatsa-palah 
pasyato jasya tat-ksanat 

vyadrsyanta ghana-syaémah 
pita-kauseya-vasasah 


tavat—so long; sarve —all; vatsa-palah—both the calves and the boys 
tending them; pasyatah—while he was watching; ajasya—of Lord 
Brahma; tat-ksanat—immediately; vyadrsyanta—were seen; ghana- 
Ssyadmah—as having a complexion resembling bluish rainclouds; pita- 
kauseya-vdsasah—and dressed in yellow silk garments. 


TRANSLATION 


Then, while Lord Brahma looked on, all the calves and the boys 
tending them immediately appeared to have complexions the color 
of bluish rainclouds and to be dressed in yellow silken garments. 


PURPORT 


While Brahma was contemplating, all the calves and cowherd boys im- 
mediately transformed into visnu-mirtis, having bluish complexions and 
wearing yellow garments. Brahma was contemplating his own power and 
the immense, unlimited power of Krsna, but before he could come to a 
conclusion, he saw this immediate transformation. 


TEXTS 47-48 
ARATE NAAATIT: | 
ett: Peto aon Trarfear: = 


AAT HAENAT TEE TTT 
A: Fzaata: aftaargerr: a 
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catur-bhujah sankha-cakra- 
gada-rajiva-panayah 
kiritinah kundalino 
harino vana-mélinah 


Srivatsangada-do-ratna- 
kambu-kankana-panayah 

nipurath katakair bhatah 
kati-sitranguliyakaih 


catuh-bhujah—having four arms; sarnkha-cakra-gadd-rajiva-pana- 
yah—holding conchshell, disc, club and lotus flower in Their hands; 
kiritinah—bearing helmets on Their heads; kundalinah—wearing ear- 
rings; hdrinah—wearing pearl necklaces; vana-mdlinah—wearing 
garlands of forest flowers; Srivatsa-arigada-do-ratna-kambu-karkana- 
paGnayah—bearing the emblem of the goddess of fortune on Their 
chests, armlets on Their arms, the Kaustubha gem on Their necks, which 
were marked with three lines like a conchshell, and bracelets on Their 
hands; nipuraih—with ornaments on the feet; katakaih—with ban- 
gles on Their ankles; bhadtah—appeared beautiful; kati-sitra-anguli- 
yakaih—with sacred belts around the waist and with rings on the 
fingers. 


TRANSLATION 


All those personalities had four arms, holding conchshell, disc, 
mace and lotus flower in Their hands. They wore helmets on Their 
heads, earrings on Their ears and garlands of forest flowers 
around Their necks. On the upper portion of the right side of 
Their chests was the emblem of the goddess of fortune. Further- 
more, They wore armlets on Their arms, the Kaustubha gem 
around Their necks, which were marked with three lines like a 
conchshell, and bracelets on Their wrists. With bangles on Their 
ankles, ornaments on Their feet, and sacred belts around Their 
waists, They all appeared very beautiful. 


PURPORT 


All the Visnu forms had four arms, with conchshell and other articles, 
but these characteristics are also possessed by those who have attained 
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sdripya-mukti in Vaikuntha and who consequently have forms exactly 
like the form of the Lord. However, these Visnu forms appearing before 
Lord Brahma also possessed the mark of Srivatsa and the Kaustubha 
gem, which are special characteristics possessed only by the Supreme 
Lord Himself. This proves that all these boys and calves were in fact 
directly expansions of Visnu, the Personality of Godhead, not merely His 
associates of Vaikuntha. Visnu Himself is included within Krsna. All the 
opulences of Visnu are already present in Krsna, and consequently for 
Krsna to demonstrate so many Visnu forms was actually not very 
astonishing. 

The Srivatsa mark is described by the Vaisnava-tosani as being a curl 
of fine yellow hair on the upper portion of the right side of Lord Visnu’s 
chest. This mark is not for ordinary devotees. It is a special mark of 
Visnu or Krsna. 


TEXT 49 


° : | 
bat Cs 
BAS? TATA Raa A a: es 


dnghri-mastakam Gpirnds 
tulasi-nava-damabhih 

komalaih sarva-gatresu 
bhiiri-punyavad-arpitaih 


d-anghri-mastakam—from the feet up to the top of the head; apir- 
nah—tully decorated; tulasi-nava-daémabhih—with garlands of fresh 
tulasi leaves; komalaih —tender, soft; sarva-gatresu—on all the limbs of 
the body; bhiri-punyavat-arpitaih—which were offered by devotees 
engaged in the greatest pious activity, worshiping the Supreme Lord by 
hearing, chanting and so on. 


TRANSLATION 


Every part of Their bodies, from Their feet to the top of Their 
heads, was fully decorated with fresh, tender garlands of tulasi 
leaves offered by devotees engaged in worshiping the Lord by the 
greatest pious activities, namely hearing and chanting. 
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PURPORT 


The word bhiri-punyavad-arpitaih is significant in this verse. These 
forms of Visnu were worshiped by those who had performed pious ac- 
tivities (swkrtibhih) for many births and who were constantly engaged in 
devotional service (sravanam kirtanam visnoh). Bhakti, devotional ser- 
vice, is the engagement of those who have performed highly developed 
pious activities. The accumulation of pious activities has already been 
mentioned elsewhere in the Srimad-Bhagavatam (10.12.11), where 
Sukadeva Gosvami says, 


ittham satam brahma-sukhanubhitya 
dasyam gatanam para-daivatena 
mayasritanadm nara-ddrakena 
sdkam viahruh krta-punya-punjah 


‘Those who are engaged in self-realization, appreciating the Brahman 
effulgence of the Lord, and those engaged in devotional service, accept- 
ing the Supreme Personality of Godhead as master, as well as those who 
are under the clutches of mdayd, thinking the Lord an ordinary person, 
cannot understand that certain exalted personalities—after accumulating 
volumes of pious activities—are now playing with the Lord in friendship 
as cowherd boys.” 

In our Krsna-Balardma Temple in Vrndavana, there is a tamdla tree 
that covers an entire corner of the courtyard. Before there was a temple 
the tree was lying neglected, but now it has developed very luxuriantly, 
covering the whole corner of the courtyard. This is a sign of bhiri- 


punya. 


TEXT 50 
(an Ad A 
WZANATTAT: ATTA: | 
TAA A TENS Uoll 
candrikd-visada-smeraih 
sdrundpanga-viksitaih 


svakdrthandm iva rajah- 
sattvabhyam srastr-pdlakah 
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candrikd-visada-smeraih—by pure smiling like the full, increasing 
moonlight; sa-aruna-apdrga-viksitaih—by the clear glances of Their 
reddish eyes; svaka-arthanadm—of the desires of His own devotees; 
iva—just as; rajah-sattvabhyam—by the modes of passion and good- 
ness; srastr-pdlakah—were creators and protectors. 


TRANSLATION 


Those Visnu forms, by Their pure smiling, which resembled the 
increasing light of the moon, and by the sidelong glances of Their 
reddish eyes, created and protected the desires of Their own devo- 
tees, as if by the modes of passion and goodness. 


PURPORT 


Those Visnu forms blessed the devotees with Their clear glances and 
smiles, which resembled the increasingly full light of the moon (sreyah- 
kairava-candriké-vitaranam). As maintainers, They glanced upon Their 
devotees, embracing them and protecting them by smiling. Their smiles 
resembled the mode of goodness, protecting all the desires of the devo- 
tees, and the glancing of Their eyes resembled the mode of passion. Ac- 
tually, in this verse the word rajah means not “‘passion”’ but “‘affection.”’ 
In the material world, rajo-guna is passion, but in the spiritual world it is 
affection. In the material world, affection is contaminated by rajo-guna 
and tamo-guna, but in the suddha-sattva the affection that maintains the 
devotees is transcendental. 

The word svakarthanam refers to great desires. As mentioned in this 
verse, the glance of Lord Visnu creates the desires of the devotees. A 
pure devotee, however, has no desires. Therefore Sanatana Gosvami 
comments that because the desires of devotees whose attention is fixed on 
Krsna have already been fulfilled, the Lord’s sidelong glances create 
variegated desires in relation to Krsna and devotional service. In the ma- 
terial world, desire is a product of rajo-guna and tamo-guna, but desire 
in the spiritual world gives rise to a variety of everlasting transcendental 
service. Thus the word svakdrthdnam refers to eagerness to serve Krsna. 

In Vrndavana there is a place where there was no temple, but a devo- 
tee desired, ‘“‘Let there be a temple and sevd, devotional service.” 
Therefore, what was once an empty corner has now become a place of 
pilgrimage. Such are the desires of a devotee. 
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TEXT 51 


TAT RTTTA HATH AT: | 
TRATES TTR TTT: 1420 


dtmadi-stamba-paryantair 
mirtimadbhis caradcarath 

nrtya-gitady-anekdrhaih 
prthak prthag updsitah 


dtma-ddi-stamba-paryantaih—from Lord Brahma to the insignificant 
living entity; mirti-madbhih—assuming some form; cara-acaraih— 
both the moving and the nonmoving; nrtya-gita-ddi-aneka-arhaih—by 
many varied means of worship, such as dancing and singing; prthak 
prthak—differently; updsitah —who were being worshiped. 


TRANSLATION 


All beings, both moving and nonmoving, from the four-headed 
Lord Brahma down to the most insignificant living entity, had 
taken forms and were differently worshiping those visnu-mirtis, 
according to their respective capacities, with various means of 
worship, such as dancing and singing. 


PURPORT 


Innumerable living entities are engaged in different types of worship 
of the Supreme, according to their abilities and karma, but everyone is 
engaged (jivera ‘svariipa’ haya—krsnera ‘nitya-dasa’); there is no one 
who is not serving. Therefore the maha-bhagavata, the topmost devotee, 
sees everyone as being engaged in the service of Krsna; only himself 
does he see as not engaged. We have to elevate ourselves from a lower 
position to a higher position, and the topmost position is that of direct 
service in Vrndavana. But everyone is engaged in service. Denial of the 
service of the Lord is maya. 


ekale isvara krsna, Gra saba bhrtya 
yGre yaiche ndcaya, se taiche kare nrtya 
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“Only Krsna is the supreme master, and all others are His servants. As 
Krsna desires, everyone dances according to His tune.”’ (Cc. Adi 5.142) 

There are two kinds of living entities—the moving and the nonmov- 
ing. Trees, for example, stand in one place, whereas ants move. Brahma 
saw that all of them, down to the smallest creatures, had assumed dif- 
ferent forms and were accordingly engaged in the service of Lord Visnu. 

One receives a form according to the way one worships the Lord. In 
the material world, the body one receives is guided by the demigods. This 
is sometimes referred to as the influence of the stars. As indicated in 
Bhagavad-gita (3.27) by the words prakrteh kriyamanani, according to 
the laws of nature one is controlled by the demigods. | 

All living entities are serving Krsna in different ways, but when they 
are Krsna conscious, their service is fully manifest. As a flower in the 
bud gradually fructifies and yields its desired aroma and beauty, so when 
a living entity comes to the platform of Krsna consciousness, the beauty 
of his real form comes into full blossom. That is the ultimate beauty and 
the ultimate fulfillment of desire. 


TEXT 52 


| XO 


afirareraeatrrentiayarm: 
aaftattrera: wrar aeaehr n4an 


animadyair mahimabhir 
ajadyabhir vibhitibhih 
catur-vimsatibhis tattvaih 


parita mahad-ddibhih 


animd-Gdyaih—headed by anima; mahimabhih—by opulences; 
ajad-adyabhih—headed by Aja; vibhutibhih—by potencies; catuh- 
vimsatibhih—twenty-four in number; tattvaih—by elements for the 
creation of the material world; paritah — (all the visnu-mirtis) were sur- 
rounded; mahat-adibhih—headed by the mahat-tattva. 


TRANSLATION 


All the visnu-mirtis were surrounded by the opulences, headed 
by anima-siddhi; by the mystic potencies, headed by Aja; and by 
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the twenty-four elements for the creation of the material world, 
headed by the mahat-tattva. 


PURPORT 


In this verse the word mahimabhih means aisvarya, or opulence. The 
Supreme Personality of Godhead can do whatever He likes. That is His 
aisvarya. No one can command Him, but He can command everyone. 
Sad-aisvarya-pirnam. The Lord is full in six opulences. The yoga-sid- 
dhis, the perfections of yoga, such as the ability to become smaller than 
the smallest (animd-siddhi) or bigger than the biggest (mahimd-siddhi), 
are present in Lord Visnu. Sad-aisvaryaih purno ya tha bhagavan 
(Cc. Adi 1.3). The word aja means mdyd, or mystic power. Everything 
mysterious is in full existence in Visnu. 

The twenty-four elements mentioned are the five working senses 
(parica-karmendriya), the five senses for obtaining knowledge (parica- 
jfdnendriya), the five gross material elements (parica-mahabhita), the 
five sense objects (pafica-tanmatra), the mind (manas), the false ego 
(ahankdra), the mahat-tattva, and material nature (prakrti). All twenty- 
four of these elements are employed for the manifestation of this ma- 
terial world. The mahat-tattva is divided into different subtle categories, 
but originally it is called the mahat-tattva. 


TEXT 53 

° g : 
POAT AHA MTS: | 
aqaetietratargenten: 1143 


kala-svabhava-samskdra- 
kama-karma-gunddibhih 

sva-mahi-dhvasta-mahibhir 
miurtimadbhir updsitah 


kala—by the time factor; svabhadva—own nature; samskdra— 
reformation; kama—desire; karma—fruitive action; guna—the three 
modes of material nature; addibhih—and by others; sva-mahi-dhvasta- 
mahibhih—whose own independence was subordinate to the potency of 
the Lord; miirti-madbhih—possessing form; updsitah—were being 
worshiped. 
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TRANSLATION 


Then Lord Brahma saw that kala (the time factor), svabhava 
(one’s own nature by association), samskara (reformation), kama 
(desire), karma (fruitive activity) and the gunas (the three modes 
of material nature), their own independence being completely 
subordinate to the potency of the Lord, had all taken forms and 
were also worshiping those visnu-mirtis. 


PURPORT 


No one but Visnu has any independence. If we develop consciousness 
of this fact, then we are in actual Krsna consciousness. We should always 
remember that Krsna is the only supreme master and that everyone else 
is His servant (ekale isvara krsna, dra saba bhrtya). Be one even 
Narayana or Lord Siva, everyone is subordinate to Krsna (Siva-virifici- 
nutam). Even Baladeva is subordinate to Krsna. This is a fact. 


ekale isvara krsna, ara saba bhrtya 
yGre yaiche nacaya, se taiche kare nrtya 


(Cc. Adi 5.142) 


One should understand that no one is independent, for everything is part 
and parcel of Krsna and is acting and moving by the supreme desire of 
Krsna. This understanding, this consciousness, is Krsna consciousness. 


yas tu naérdyanam devam 
brahma-rudrdadi-daivataih 
samatvenaiva vikseta 
sa padsandi bhaved dhruvam 


‘‘A person who considers demigods like Brahma and Siva to be on an 
equal level with Narayana must certainly be considered an offender.’’ No 
one can compare to Narayana, or Krsna. Krsna is Narayana, and 
Narayana is also Krsna, for Krsna is the original Narayana. Brahma him- 
self addresses Krsna, ndrayanas tvam na hi sarva-dehinam: “‘You are 
also Narayana. Indeed, You are the original Narayana.” (Bhag. 10.14.14) 

Kala, or the time factor, has many assistants, such as svabhdva, 
samskara, kama, karma and guna. Svabhdava, or one’s own nature, is 
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formed according to the association of the material qualities. Kara- 
nam guna-sango ’sya sad-asad-yoni-janmasu (Bg. 13.22). Sat and asat- 
svabhava—one’s higher or lower nature —is formed by association with 
the different qualities, namely sattva-guna, rajo-guna and tamo-guna. 
We should gradually come to the sattva-guna, so that we may avoid the 
two lower gunas. This can be done if we regularly discuss Srimad- 
Bhagavatam and hear about Krsna’s activities. Nasta-prayesv abhadresu 
nityam bhagavata-sevaya (Bhag. 1.2.18). All the activities of Krsna 
described in Srimad-Bhagavatam, beginning even with the pastimes 
concerning Pitan, are transcendental. Therefore, by hearing and dis- 
cussing Srimad-Bhagavatam, the rajo-guna and tamo-guna are sub- 
dued, so that only sattva-guna remains. Then rajo-guna and tamo-guna 
cannot do us any harm. 

Varndsrama-dharma, therefore, is essential, for it can bring peo- 
ple to sattva-guna. Tada rajas-tamo-bhavah kama-lobhddayas ca ye 
(Bhaég. 1.2.19). Tamo-guna and rajo-guna increase lust and greed, 
which implicate a living entity in such a way that he must exist in this 
material world in many, many forms. That is very dangerous. One 
should therefore be brought to sattva-guna by the establishment of var- 
nasrama-dharma and should develop the brahminical qualifications of 
being very neat and clean, rising early in the morning and seeing 
margala-aratrika, and so on. In this way, one should stay in sattva- 
guna, and then one cannot be influenced by tamo-guna and rajo-guna. 


tada rajas-tamo-bhavah 
kama-lobhddayas ca ye 

ceta etair andviddham 
sthitam sattve prasidati 


(Bhag. 1.2.19) 


The opportunity for this purification is the special feature of human life; 
in other lives, this is not possible. Such purification can be achieved very 
easily by radhd-krsna-bhajana, devotional service rendered to Radha 
and Krsna, and therefore Narottama dasa Thakura sings, hari hari 
viphale janama gondinu, indicating that unless one worships Radha- 
Krsna, one’s human form of life is wasted. Vasudeve bhagavati 


bhakti-yogah prayojitah/ janayaty Gsu vairagyam (Bhag. 1.2.7). By 
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engagement in the service of Vasudeva, one very quickly renounces ma- 
terial life. The members of the Krsna consciousness movement, for ex- 
ample, being engaged in vadsudeva-bhakti, very quickly come to the stage 
of being nice Vaisnavas, so much so that people are surprised that mlec- 
chas and yavanas are able to come to this stage. This is possible by 
vasudeva-bhakti. But if we do not come to the stage of sattva-guna in 
this human life, then, as Narottama dasa Thakura sings, hari hari 
viphale janama gonainu—there is no profit in gaining this human form 
of life. | 

Sri Viraraghava Acadrya comments that each of the items mentioned in 
the first half of this verse is a cause for material entanglement. Kala, or 
the time factor, agitates the modes of material nature, and svabhava is 
the result of association with these modes. Therefore Narottama dasa 
Thakura says, bhakta-sane vasa. If one associates with bhaktas, then 
one’s svabhava, or nature, will change. Our Krsna consciousness move- 
ment is meant to give people good association so that this change may 
take place, and we actually see that by this method people all over the 
world are gradually becoming devotees. 

As for samskara, or reformation, this is possible by good association, 
for by good association one develops good habits, and habit becomes sec- 
ond nature. Therefore, bhakta-sane vasa: let people have the chance to 
live with bhaktas. Then their habits will change. In the human form of 
life one has this chance, but as Narottama dasa Thakura sings, hari hari 
viphale janama gondinu: if one fails to take advantage of this oppor- 
tunity, one’s human life is wasted. We are therefore trying to save 
human society from degradation and actually elevate people to the higher 
nature. 

As for kama and karma— desires and activities —if one engages in de- 
votional service, one develops a different nature than if one engages in 
activities of sense gratification, and of course the result is also different. 
According to the association of different natures, one receives a particu- 
lar type of body. Karanam guna-sango ‘sya sad-asad-yoni-janmasu 
(Bg. 13.22). Therefore we should always seek good association, the 
association of devotees. Then our life will be successful. A man is known 
by his company. If one has the chance to live in the good association of 
devotees, one is able to cultivate knowledge, and naturally one’s 
character or nature will change for one’s eternal benefit. 
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TEXT 54 


A My 
AAT AAA aA TTT: 
ATTRA ott TaTTEATT UU 


satya-jndndnantananda- 
matraika-rasa-mirtayah 

asprsta-bhiri-mahatmya 
api hy upanisad-drsam 


satya —eternal; jid@na—having full knowledge; ananta—unlimited; 
dnanda—fully blissful; matra—only; eka-rasa—always existing; mir- 
tayah—forms; asprsta-bhiri-maéhatmyah—whose great glory is not 
touched; api—even; hi—because; upanisat-drsam—by those jridnis who 
are engaged in studying the Upanisads. 


TRANSLATION 


The visnu-mirtis all had eternal, unlimited forms, full of 
knowledge and bliss and existing beyond the influence of time. 
Their great glory was not even to be touched by the jianis engaged 
in studying the Upanisads. 


PURPORT 


Mere Sdstra-jndna, or knowledge in the Vedas, does not help anyone 
understand the Personality of Godhead. Only one who is favored or 
shown mercy by the Lord can understand Him. This is also explained in 


the Upanisads (Mundaka Up. 3.2.3): 


nadyam atma pravacanena labhyo 
na medhasa na bahuné srutena 
yam evaisa urnute tena labhyas 
tasyaisa Gtma vivrnute tanum svam 


‘The Supreme Lord is not obtained by expert explanations, by vast intel- 
ligence, or even by much hearing. He is obtained only by one whom He 
Himself chooses. To such a person, He manifests His own form.” 
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One description given of Brahman is satyam brahma, Gnanda-ripam: 
‘Brahman is the Absolute Truth and complete dnanda, or bliss.’’ The 
forms of Visnu, the Supreme Brahman, were one, but They were 
manifested differently. The followers of the Upanisads, however, cannot 
understand the varieties manifested by Brahman. This proves that Brah- 
man and Paramatma can actually be understood only through devotion, 
as confirmed by the Lord Himself in Srimad-Bhagavatam (bhaktyaham 
ekaya grahyah, Bhag. 11.14.21). To establish that Brahman indeed has 
transcendental form, Srila Viévanatha Cakravarti Thakura gives various 
quotations from the Sdstras. In the Svetasvatara Upanisad (3.8), the 
Supreme is described as dditya-varnam tamasah parastat, ‘“He whose 
self-manifest form is luminous like the sun and transcendental to the 
darkness of ignorance.” Ananda-matram ajaram purdnam ekam san- 
tam bahudha drsyamanam: “The Supreme is blissful, with no tinge of 
unhappiness. Although He is the oldest, He never ages, and although 
one, He is experienced in different forms.” Sarve nityah sasvatds ca 
dehds tasya paradtmanah: “All the forms of that Supreme Person are 
eternal.”” (Mahd-vardha Purana) The Supreme Person has a form, with 
hands and legs and other personal features, but His hands and legs are 
not material. Bhaktas know that the form of Krsna, or Brahman, is not at 
all material. Rather, Brahman has a transcendental form, and when one 
is absorbed in it, being fully developed in bhakti, one can understand 
Him (premdfjana-cchurita-bhakti-vilocanena). The Mayavadis, how- 
ever, cannot understand this transcendental form, for they think that it 
is material. 

Transcendental forms of the Supreme Personality of Godhead in His 
person are so great that the impersonal followers of the Upanisads cannot 
reach the platform of knowledge to understand them. Particularly, the 
transcendental forms of the Lord are beyond the reach of the imper- 
sonalists, who can only understand, through the studies of the 
Upanisads, that the Absolute Truth is not matter and that the Absolute 
Truth is not materially restricted by limited potency. 

Yet although Krsna cannot be seen through the Upanisads, in some 
places it is said that Krsna can in fact be known in this way. 
Aupanisadam purusam: “He is known by the Upanisads.”” This means 
that when one is purified by Vedic knowledge, one is then allowed to 
enter into devotional understanding (mad-bhaktim labhate param). 
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tac chraddadhana munayo 
Jiidna-vairagya-yuktaya 

pasyanty a@tmani catmanam 
bhaktya sruta-grhitaya 


‘The seriously inquisitive student or sage, well equipped with knowl- 
edge and detachment, realizes that Absolute Truth by rendering devo- 
tional service in terms of what he has heard from the Vedanta-sruti.”’ 
(Bhag. 1.2.12) The word Sruta-grhitayd refers to Vedanta knowledge, 
not sentimentality. Sruta-grhita is sound knowledge. 

Lord Visnu, Brahma thus realized, is the reservoir of all truth, knowl- 
edge and bliss. He is the combination of these three transcendental 
features, and He is the object of worship for the followers of the 
Upanisads. Brahma realized that all the different forms of cows, boys 
and calves transformed into Visnu forms were not transformed by 
mysticism of the type that a yogi or demigod can display by specific 
powers invested in him. The cows, calves and boys transformed into 
visnu-mirtis, or Visnu forms, were not displays of visnu-mdy4a, or Visnu 
energy, but were Visnu Himself. The respective qualifications of Visnu 
and visnu-mayd are just like those of fire and heat. In heat there is the 
qualification of fire, namely warmth; and yet heat is not fire. The 
manifestation of the Visnu forms of the boys, cows and calves was not 
like the heat, but rather like the fire—they were all actually Visnu. Fac- 
tually, the qualification of Visnu is full truth, full knowledge and full 
bliss. Another example may be given with material objects, which may 
be reflected in many, many forms. For example, the sun is reflected in 
many waterpots, but the reflections of the sun in many pots are not ac- 
tually the sun. There is no actual heat and light from the sun in the pot, 
although it appears as the sun. But each and every one of the forms 
Krsna assumed was fully Visnu. 

We should discuss Srimad-Bhagavatam daily as much as possible, and 
then everything will be clarified, for Bhagavatam is the essence of all 
Vedic literature (nigama-kalpataror galitam phalam). It was written by 
Vyasadeva (mahdmuni-krte) when he was self-realized. Thus the more 
we read Srimad-Bhagavatam, the more its knowledge becomes clear. 
Each and every verse is transcendental. 
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TEXT 55 
wd SE ECCEE THAMAASRISTS | 
TS UT aay A RTT 


evam sakrd dadarsdjah 
para-brahmatmano *khilan 

yasya bhadsé sarvam idam 
vibhdati sa-cardcaram 


evam—thus; sakrt—at one time; dadarsa—saw; ajah—Lord Brahma; 
para-brahma—of the Supreme Absolute Truth; atmanah—expansions; 
akhilan—all the calves and boys, etc.; yasya—of whom; bhdsd—by 
the manifestation; sarvam—all; idam—this; vibhdti—is manifested; sa- 
cara-acaram—whatever is moving and nonmoving. 


TRANSLATION 
Thus Lord Brahma saw the Supreme Brahman, by whose energy 
this entire universe, with its moving and nonmoving living beings, 


is manifested. He also saw at the same time all the calves and boys 
as the Lord’s expansions. 


PURPORT 


By this incident, Lord Brahma was able to see how Krsna maintains 
the entire universe in different ways. It is because Krsna manifests 
everything that everything is visible. 


TEXT 56 


aa SHerge HITT aT ATT: 
TATE TST TATA or 


tato ‘tikutukodurtya- 
stimitaikddasendriyah 

tad-dhamnabhid qjas tiisnim 
pur-devy-antiva putrika 
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tatah—then; atikutuka-udvrtya-stimita-ekddasa-indriyah—whose eleven 
senses had all been jolted by great astonishment and then stunned by 
transcendental bliss; tad-dhamna—by the effulgence of those visnu- 
miurtis; abhit—became; ajah—Lord Brahma; tisnim—silent; pih- 
devi-anti—in the presence of a village deity (gramya-devata); iva—just 


as; putrikd—a clay doll made by a child. 


TRANSLATION 


Then, by the power of the effulgence of those visnu-mirtis, 
Lord Brahma, his eleven senses jolted by astonishment and 
stunned by transcendental bliss, became silent, just like a child’s 
clay doll in the presence of the village deity. 


PURPORT 


Brahma was stunned because of transcendental bliss (muhyanti yat 
siirayah). In his astonishment, all his senses were stunned, and he was 
unable to say or do anything. Brahma had considered himself absolute, 
thinking himself the only powerful deity, but now his pride was sub- 
dued, and he again became merely one of the demigods—an important 
demigod, of course, but a demigod nonetheless. Brahma, therefore, can- 
not be compared to God—Krsna, or Narayana. It is forbidden to compare 
Narayana even to demigods like Brahma and Siva, what to speak of 
others. 


yas tu néradyanam devam 
brahma-rudrddi-daivataih 
samatvenaiva vikseta 
sa pdsandi bhaved dhruvam 


“One who considers demigods like Brahma and Siva to be on an equal 
level with Narayana must certainly be considered an offender.” We 
should not equate the demigods with Narayana, for even Sankaracarya 
has forbidden this (néréyanah paro ’vyaktdat). Also, as mentioned in the 
Vedas, eko nadrdyana asin na brahm6 nesanah: “In the beginning of cre- 
ation there was only the Supreme Personality, Narayana, and there was 
no existence of Brahma or Siva.” Therefore, one who at the end of his 
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life remembers Narayana attains the perfection of life (ante ndérdyana- 
smrtih). 


TEXT 57 
Ke} ~ c R (an fata 
TAMAS Raa 
AIS 3S Patachata at gata ata 
THAT MAT AUS ASAI TY | Vs1 


itirese ‘tarkye nija-mahimani sva-pramitike 
paratrdajato ‘tan-nirasana-mukha-brahmaka-mitau 

anise ‘pi drastum kim idam iti vad muhyati sati 
cacchadajo jndtva sapadi paramo ‘ja-javanikam 


iti—thus; ird-ise—Lord Brahmi, the lord of Sarasvati (Ira); atarkye— 
beyond; nija-mahimani—whose own glory; sva-pramitike —selt- 
manifest and blissful; paratra—beyond; ajétah—the material energy 
(prakrti); atat—irrelevant; nirasana-mukha—by the rejection of that 
which is irrelevant; brahmaka—by the crest jewels of the Vedas; 
mitau—in whom there is knowledge; anise—not being able; api—even; 
drastum—to see; kim—what; idam—is this; iti—thus; vad—or; muhyati 
sati— being mystified; cacchada—removed; ajah—Lord Sri Krsna; 
jiidtva—after understanding; sapadi—at once; paramah—the greatest 
of all; aja-javanikaém—the curtain of maya. 


TRANSLATION 


The Supreme Brahman is beyond mental speculation, He is self- 
manifest, existing in His own bliss, and He is beyond the material 
energy. He is known by the crest jewels of the Vedas by refutation 
of irrelevant knowledge. Thus in relation to that Supreme Brah- 
man, the Personality of Godhead, whose glory had been shown by 
the manifestation of all the four-armed forms of Visnu, Lord 
Brahma, the lord of Sarasvati, was mystified. ‘‘What is this?”’ he 
thought, and then he was not even able to see. Lord Krsna, under- 
standing Brahma’s position, then at once removed the curtain of 
His yogamaya. 
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PURPORT 


Brahma was completely mystified. He could not understand what he 
was seeing, and then he was not even able to see. Lord Krsna, under- 
standing Brahma’s position, then removed that yogamd@yéa covering. In 
this verse, Brahma is referred to as iresa. [rd means Sarasvati, the god- 
dess of learning, and Iresa is her husband, Lord Brahma. Brahma, 
therefore, is most intelligent. But even Brahma, the lord of Sarasvati, 
was bewildered about Krsna. Although he tried, he could not understand 
Lord Krsna. In the beginning the boys, the calves and Krsna Himself had 
been covered by yogamdaya, which later displayed the second set of 
calves and boys, who were Krsna’s expansions, and which then displayed 
so many four-armed forms. Now, seeing Brahma’s bewilderment, Lord 
Krsna caused the disappearance of that yogamaya. One may think that 
the maya taken away by Lord Krsna was mahdmdya, but Srila 
Visvanatha Cakravarti Thakura comments that it was yogamdy4, the po- 
tency by which Krsna is sometimes manifest and sometimes not 
manifest. The potency which covers the actual reality and displays some- 
thing unreal is mahamaya, but the potency by which the Absolute Truth 
is sometimes manifest and sometimes not is yogamaya. Therefore, in 
this verse the word aja refers to yogamayd. 

Krsna’s energy—His maya-sakti, or svariipa-sakti—is one, but it is 
manifested in varieties. Pardsya Saktir vividhaiva sriyate (Svetdsvatara 
Up. 6.8). The difference between Vaisnavas and Mayavadis is that 
Mayavadis say that this maya is one, whereas Vaisnavas recognize its 
varieties. There is unity in variety. For example, in one tree, there are 
varieties of leaves, fruits and flowers. Varieties of energy are required 
for performing the varieties of activity within the creation. To give 
another example, in a machine all the parts may be iron, but the machine 
includes varied activities. Although the whole machine is iron, one part 
works in one way, and other parts work in other ways. One who does not 
know how the machine is working may say that it is all iron; nonetheless, 
in spite of its being iron, the machine has different elements, all working 
differently to accomplish the purpose for which the machine was made. 
One wheel runs this way, another wheel runs that way, functioning 
naturally in such a way that the work of the machine goes on. Conse- 
quently we give different names to the different parts of the machine, 
saying, “This is a wheel,” “‘This is a screw,” “This is a spindle,” ““This 
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is the lubrication,” and so on. Similarly, as explained in the Vedas, 


parasya saktir vividhaiva srityate 
svadbhaviki jidna-bala-kriya ca 


Krsna’s power is variegated, and thus the same Sakti, or potency, works 
in variegated ways. Vividhd means “‘varieties.”’ There is unity in variety. 
Thus yogamayé and mahamayéd are among the varied individual parts 
of the same one potency, and all of these individual potencies work in 
their own varied ways. The samvit, sandhini and ahladini potencies— 
Krsna’s potency for existence, His potency for knowledge and His po- 
tency for pleasure—are distinct from yogamdyd. Each is an individual 
potency. The dahlddini potency is Radharani. As Svaripa Damodara 
Gosvami has explained, rddha krsna-pranaya-vikrtir hladini saktir 
asmat (Cc. Adi 1.5). The ahladini-sakti is manifested as Radharani, but 
Krsna and Radhardani are the same, although one is potent and the other 
is potency. 

Brahmi was mystified about Krsna’s opulence (nija-mahimani) be- 
cause this opulence was atarkya, or inconceivable. With one’s limited 
senses, one cannot argue about that which is inconceivable. Therefore 
the inconceivable is called acintya, that which is beyond cintya, our 
thoughts and arguments. Acintya refers to that which we cannot con- 
template but have to accept. Srila Jiva Gosvami has said that unless we 
accept acintya in the Supreme, we cannot accommodate the conception of 
God. This must be understood. Therefore we say that the words of sdastra 
should be taken as they are, without change, since they are beyond our 
arguments. Acintyah khalu ye bhava na tams tarkena yojayet: ‘That 
which is acintya cannot be ascertained by argument.” People generally 
argue, but our process is not to argue but to accept the Vedic knowledge 
as itis. When Krsna says, ““This is superior, and this is inferior,” we ac- 
cept what He says. It is not that we argue, ““Why is this superior and that 
inferior?” If one argues, for him the knowledge is lost. 

This path of acceptance is called avaroha-panthd. The word avaroha 
is related to the word avatdra, which means “‘that which descends.’’ The 
materialist wants to understand everything by the droha-pantha—by 
argument and reason—but transcendental matters cannot be understood 
in this way. Rather, one must follow the avaroha-panthd, the process of 
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descending knowledge. Therefore one must accept the paramparda 
system. And the best parampara is that which extends from Krsna 
(evam parampard-praptam). What Krsna says, we should accept (imam 
rdjarsayo viduh). This is called the avaroha-pantha. 

Brahma, however, adopted the droha-panthda. He wanted to under- 
stand Krsna’s mystic power by his own limited, conceivable power, and 
therefore he himself was mystified. Everyone wants to take pleasure in 
his own knowledge, thinking, “I know something.” But in the presence 
of Krsna this conception cannot stand, for one cannot bring Krsna within 
the limitations of prakrti. One must submit. There is no alternative. Na 
tams tarkena yojayet. This submission marks the difference between 
Krsna-ites and Mayavadis. 

The phrase atan-nirasana refers to the discarding of that which is ir- 
relevant. (Atat means “that which is not a fact.”) Brahman is some- 
times described as asthiilam ananv ahrasvam adirgham, “‘that which is 
not large and not small, not short and not long.” (Brhad-dranyaka 
Up. 5.8.8) Neti neti: “It is not this, it is not that.’’ But what is it? In de- 
scribing a pencil, one may say, “It is not this; it is not that,” but this does 
not tell us what it is. This is called definition by negation. In Bhagavad- 
gita, Krsna also explains the soul by giving negative definitions. Na 
Jayate mriyate va: “It is not born, nor does it die. You can hardly under- 
stand more than this.” But what is it? It is eternal. Ajo nityah sasvato 
"yam purdno na hanyate hanyamane Sarire: “It is unborn, eternal, 
ever-existing, undying and primeval. It is not slain when the body is 
slain.” (Bg. 2.20) In the beginning the soul is difficult to understand, 
and therefore Krsna has given negative definitions: 


nainam chindanti Sastrani 
nainam dahati pdvakah 

na cainam kledayanty apo 
na Sosayati marutah 


“The soul can never be cut into pieces by any weapon, nor can it be 
burned by fire, nor moistened by water, nor withered by the wind.” 
(Bg. 2.23) Krsna says, “It is not burned by fire.” Therefore, one has to 
imagine what it is that is not burned by fire. This is a negative definition. 
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TEXT 58 
TeaSAT MATT: Fs TTTTLTT: | 
Sewer 2 eehrawes TEeAAT Mc 


tato ’rvak pratilabdhaksah 
kah paretavad utthitah 

krcchrad unmilya vai drstir 
dcastedam sahdtmana 


tatah—then; arvak—externally; pratilabdha-aksah—having revived 
his consciousness; kah—Lord Brahma; pareta-vat—just like a dead 
man; utthitah—stood up; krcchrat—with great difficulty; unmilya— 
opening up; vai—indeed; drstih—his eyes; Gcasta—he saw; idam—this 
universe; saha-dtmand—along with himself. 


TRANSLATION 


Lord Brahma’s external consciousness then revived, and he 
stood up, just like a dead man coming back to life. Opening his 
eyes with great difficulty, he saw the universe, along with himself. 


PURPORT 


We actually do not die. At death, we are merely kept inert for some 
time, just as during sleep. At night we sleep, and all our activities stop, 
but as soon as we arise, our memory immediately returns, and we think, 
‘Oh, where am I? What do I have to do?” This is called suptotthita- 
nydya. Suppose we die. “Die” means that we become inert for some time 
and then again begin our activities. This takes place life after life, ac- 
cording to our karma, or activities, and svabhava, or nature by associa- 
tion. Now, in the human life, if we prepare ourselves by beginning the 
activity of our spiritual life, we return to our real life and attain perfec- 
tion. Otherwise, according to karma, svabhdva, prakrti and so on, our 
varieties of life and activity continue, and so also do our birth and death. 
As explained by Bhaktivinoda Thakura, mdydra vase, ydccha bhese, 
khaccha habudubu bhdi: “‘My dear brothers, why are you being washed. 
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away by the waves of mdayd ?”’ One should come to the spiritual plat- 
form, and then one’s activities will be permanent. Krta-punya-puiijah: 
this stage is attained after one accumulates the results of pious 
activities for many, many lives. Janma-koti-sukrtair na labhyate (Cc. 
Madhya 8.70). The Krsna consciousness movement wants to stop koti- 
janma, repeated birth and death. In one birth, one should rectify every- 
thing and come to permanent life. This is Krsna consciousness. 


TEXT 59 
ATAU: TTT AsIII TT: Raa | 
TAA TASSTSATHT AMAT WS II 
sapady evabhitah pasyan 
diso ‘pasyat purah-sthitam 


vrndavanam jandjivya- 
drumékirnam samé-priyam 


sapadi—immediately; eva—indeed; abhitah—on all sides; pasyan— 
looking; disah—in the directions; apasyat—Lord Brahma saw; purah- 
sthitam—situated in front of him; vrndavanam—Vrndavana; jana- 
djivya-druma-dkirnam—dense with trees, which were the means of 
living for the inhabitants; samd-priyam—and which was equally pleas- 
ing in all seasons. 


TRANSLATION 


Then, looking in all directions, Lord Brahma immediately saw 
Vrndavana before him, filled with trees, which were the means of 
livelihood for the inhabitants and which were equally pleasing in 
all seasons. 


PURPORT 


Janajivya-drumakirnam: trees and vegetables are essential, and they 
give happiness all year round, in all seasons. That is the arrangement in 
Vrndavana. It is not that in one season the trees are pleasing and 
in another season not pleasing; rather, they are equally pleasing 
throughout the seasonal changes. Trees and vegetables provide the real 
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means of livelihood recommended for everyone. Sarva-kama-dugha 
mahi (Bhag. 1.10.4). Trees and vegetables, not industry, provide the 


real means of life. 


TEXT 60 
AC 
qq AaTSAT TET TET: | 
Raniratiaamagdwcaranerq = gol 


yatra naisarga-durvairah 
sahdsan nr-mrgadayah 

mitranivajitavasa- 
druta-rut-tarsakadikam 


yatra—where; naisarga—by nature; durvairah—living in enmity; 
saha dsan—live together; nr—human beings; mrga-ddayah—and ani- 
mals; mitrani—friends; iva—like; ajita—of Lord Sri Krsna; dvdsa— 
residence; druta—gone away; rut—anger; tarsaka-ddikam—thirst and 
sO on. 


TRANSLATION 


Vrndavana is the transcendental abode of the Lord, where there 
is no hunger, anger or thirst. Though naturally inimical, both 
human beings and fierce animals live there together in transcen- 


dental friendship. 


PURPORT 


The word vana means “‘forest.” We are afraid of the forest and do not 
wish to go there, but in Vrndavana the forest animals are as good as 
demigods, for they have no envy. Even in this material world, in the 
forest the animals live together, and when they go to drink water they do 
not attack anyone. Envy develops because of sense gratification, but in 
Vrndavana there is no sense gratification, for the only aim is Krsna’s 
satisfaction. Even in this material world, the animals in Vrndavana are 
not envious of the sddhus who live there. The sddhus keep cows and sup- 
ply milk to the tigers, saying, “Come here and take a little milk.” Thus 
envy and malice are unknown in Vrndavana. That is the difference be- 
tween Vrndavana and the ordinary world. We are horrified to hear the 
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name of vana, the forest, but in Vrndadvana there is no such horror. 
Everyone there is happy by pleasing Krsna. Krsnotkirtana-gaéna-nar- 
tana-parau. Whether a gosvdmi or a tiger or other ferocious animal, 
everyone’s business is the same—to please Krsna. Even the tigers are 
also devotees. This is the specific qualification of Vrndavana. In 
Vrndavana everyone is happy. The calf is happy, the cat is happy, the 
dog is happy, the man is happy—everyone. Everyone wants to serve 
Krsna in a different capacity, and thus there is no envy. One may some- 
times think that the monkeys in Vrndavana are envious, because they 
cause mischief and steal food, but in Vrnddavana we find that the 
monkeys are allowed to take butter, which Krsna Himself distributes. 
Krsna personally demonstrates that everyone has the right to live. This is 
Vrndavana life. Why should I live and you die? No. That is material life. 
The inhabitants of Vrndavana think, ““Whatever is given by Krsna, let 
us divide it as prasdda and eat.” This mentality cannot appear all of a 
sudden, but it will gradually develop with Krsna consciousness; by 
sddhana, one can come to this platform. 

In the material world one may collect funds all over the world in order 
to distribute food freely, yet those to whom the food is given may not 
even feel appreciative. The value of Krsna consciousness, however, will 
gradually be very much appreciated. For instance, in an article about the 
temple of the Hare Krsna movement in Durban, South Africa, the Dur- 
ban Post reported, “All the devotees here are very active in the service of 
Lord Krsna, and the results are obvious to see: happiness, good health, 
peace of mind, and the development of all good qualities.’’ This is the 
nature of Vrndavana. Hardv abhaktasya kuto mahad-gunah: without 
Krsna consciousness, happiness is impossible; one may struggle, but one 
cannot have happiness. We are therefore trying to give human society 
the opportunity for a life of happiness, good health, peace of mind and all 
good qualities through God consciousness. 


TEXT 61 
weed TEMA 
AMA «WATT 
TAT AAs FU Tat arte 
Hh AMIS WATAT 118211 
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tatrodvahat pasupa-vamsa-sisutva-natyam 
brahmadvayam param anantam agddha-bodham 
vatsdn sakhin iva pura parito vicinvad 
ekam sa-pdni-kavalam paramesthy acasta 


tatra—there (in Vrndavana); udvahat—assuming; pasupa-varnsa- 
sisutva-natyam—the play of being a child in a family of cowherd men 
(another of Krsna’s names is Gopala, “‘He who maintains the cows’’); 
brahma—the Absolute Truth; advayam—without a second; param— 
the Supreme; anantam—unlimited; agddha-bodham—possessing un- 
limited knowledge; vatsan—the calves; sakhin—and His friends, the 
boys; iva purd—just as before; paritah—everywhere; vicinvat— 
searching; ekam—alone, all by Himself; sa-pdani-kavalam—with a 
morsel of food in His hand; paramesthi—Lord Brahma; acasta—saw. 


TRANSLATION 


Then Lord Brahma saw the Absolute Truth—who is one without 
a second, who possesses full knowledge and who is unlimited— 
assuming the role of a child in a family of cowherd men and stand- 
ing all alone, just as before, with a morsel of food in His hand, 
searching everywhere for the calves and His cowherd friends. 


PURPORT 
The word agddha-bodham, meaning “‘full of unlimited knowledge,” 


is significant in this verse. The Lord’s knowledge is unlimited, and 
therefore one cannot touch where it ends, just as one cannot measure the 
ocean. What is the extent of our intelligence in comparison to the vast 
expanse of water in the ocean? On my passage to America, how insignifi- 
cant the ship was, like a matchbox in the midst of the ocean. Krsna’s in- 
telligence resembles the ocean, for one cannot imagine how vast it is. The 
best course, therefore, is to surrender to Krsna. Don’t try to measure 
Krsna. 

The word advayam, meaning “‘one without a second,”’ is also signifi- 
cant. Because Brahma was overcast by Krsna’s mdyd, he was thinking 
himself the Supreme. In the material world, everyone thinks, “I am the 
best man in this world. I know everything.” One thinks, “Why should I 
read Bhagavad-gita? | know everything. I have my own interpretation.” 
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Brahma, however, was able to understand that the Supreme Personality 
is Krsna. [svarah paramah krsnah. Another of Krsna’s names, therefore, 
is paramesvara. 

Now Brahmi saw Krsna, the Supreme Personality of Godhead, appear- 
ing as a cowherd boy in Vrndavana, not demonstrating His opulence but 
standing just like an innocent boy with some food in His hand, loitering 
with His cowherd boyfriends, calves and cows. Brahma did not see Krsna 
as catur-bhuja, the opulent Narayana; rather, he simply saw an innocent 
boy. Nonetheless, he could understand that although Krsna was not 
demonstrating His power, He was the same Supreme Person. People 
generally do not appreciate someone unless he shows something wonder- 
ful, but here, although Krsna did not manifest anything wonderful, 
Brahma could understand that the same wonderful person was present 
like an ordinary child, although He was the master of the whole creation. 
Thus Brahma prayed, govindam adi-purusam tam aham bhajami: “‘You 
are the original person, the cause of everything. I bow down to You.” 
This was his realization. Tam aham bhajadmi. This is what is wanted. 
Vedesu durlabham: one cannot reach Krsna merely by Vedic knowledge. 
Adurlabham atma-bhaktau: but when one becomes a devotee, then one 
can realize Him. Brahma, therefore, became a devotee. In the beginning 
he was proud of being Brahma, the lord of the universe, but now he 
understood, “‘Here is the Lord of the universe. I am simply an insignif- 
cant agent. Govindam adi-purusam tam aham bhajami.” 

Krsna was playing like a dramatic actor. Because Brahma had some 
false prestige, thinking that he had some power, Krsna showed him his 
real position. A similar incident occurred when Brahma went to see 
Krsna in Dvarakaé. When Krsna’s doorman informed Lord Krsna that 
Lord Brahma had arrived, Krsna responded, ““Which Brahma? Ask him 
which Brahma.” The doorman relayed this question, and Brahma was 
astonished. “Is there another Brahma besides me?’’ he thought. When 
the doorman informed Lord Krsna, ‘“‘It is four-headed Brahma,” Lord 
Krsna said, ‘‘Oh, four-headed. Call others. Show him.” This is Krsna’s 
position. For Krsna the four-headed Brahma is insignificant, to say 
nothing of ‘“‘four-headed scientists.”’ Materialistic scientists think that al- 
though this planet earth is full of opulence, all others are vacant. Because 
they simply speculate, this is their scientific conclusion. But from the 
Bhagavatam we understand that the entire universe is full of living en- 
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tities everywhere. Thus it is the folly of the scientists that although they 
do not know anything, they mislead people by presenting themselves as 
scientists, philosophers and men of knowledge. 


TEXT 62 
SE ca Rerairaisadty 
TTA: HARV TAAETIN | 
CIN ATuTeAehE I 
Aca FLATTATH TA N&R 


drstva tvarena nija-dhoranato ’vatirya 
prthvyam vapuh kanaka-dandam wabhipatya 

sprstvd catur-mukuta-kotibhir arnghri-yugmam 
natva mud-asru-sujalair akrtabhisekam 


drstvd—after seeing; tvarena—with great speed, hastily; nija- 
dhoranatah—from his swan carrier; avatirya—descended; prthvyam— 
on the ground; vapuh—his body; kanaka-dandam iva—like a golden 
rod; abhipdtya—fell down; sprstvd—touching; catuh-mukuta-koti- 
bhih—with the tips of his four crowns; arghri-yugmam—the two lotus 
feet; natud—making obeisances; mut-asru-su-jalaih—with the water of 
his tears of joy; akrta—performed; abhisekam—the ceremony of 
bathing His lotus feet. 


TRANSLATION 


After seeing this, Lord Brahma hastily got down from his swan 
carrier, fell down like a golden rod and touched the lotus feet of 
Lord Krsna with the tips of the four crowns on his heads. Offering 
his obeisances, he bathed the feet of Krsna with the water of his 
tears of joy. 


PURPORT 


Lord Brahma bowed down like a stick, and because Lord Brahma’s 
complexion is golden, he appeared to be like a golden stick lying down 
before Lord Krsna. When one falls down before a superior just like a 
stick, one’s offering of obeisances is called dandavat. Danda means 
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‘stick,’ and vat means “‘like.”’ It is not that one should simply say, 
*‘dandavat.’’ Rather, one must fall down. Thus Brahmi fell down, touch- 
ing his foreheads to the lotus feet of Krsna, and his crying in ecstasy is to 
be regarded as an abhiseka bathing ceremony of Krsna’s lotus feet. 

He who appeared before Brahma as a human child was in fact the Ab- 
solute Truth, Parabrahman (brahmeti paramatmeti bhagavan iti Sabd- 
yate). The Supreme Lord is nardkrti; that is, He resembles a human 
being. It is not that He is four-armed (catur-bahu). Narayana is catur- 
bahu, but the Supreme Person resembles a human being. This is also 
confirmed in the Bible, where it is said that man was made in the image 
of God. 

Lord Brahma saw that Krsna, in His form as a cowherd boy, was 
Parabrahman, the root cause of everything, but was now appearing as a 
human child, loitering in Vrndavana with a morsel of food in His hand. 
Astonished, Lord Brahma hastily got down from his swan carrier and let 
his body fall to the earth. Usually, the demigods never touch the ground, 
but Lord Brahma, voluntarily giving up his prestige as a demigod, bowed 
down on the ground before Krsna. Although Brahma has one head in 
each direction, he voluntarily brought all his heads to the ground and 
touched Krsna’s feet with the tips of his four helmets. Although his in- 
telligence works in every direction, he surrendered everything before 
the boy Krsna. 

It is mentioned that Brahma washed the feet of Krsna with his tears, 
and here the word sujalaih indicates that his tears were purified. As soon 
as bhakti is present, everything is purified (sarvopddhi-vinirmuktam). 
Therefore Brahma’s crying was a form of bhakty-anubhava, a transfor- 
mation of transcendental ecstatic love. 


TEXT 63 
TAMA HU FyxTq West: Tag | 
Ad Aecsl AVTS PICA TIA Fa? TATIUG ZI 


utthdyotthaya krsnasya 
cirasya pddayoh patan 

dste mahitvam prag-drstam 
smrtvaé smrtva punah punah 
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utthaya utthdya—rising repeatedly; krsnasya—of Lord Krsna; 
cirasya—for a long time; pddayoh—at the lotus feet; patan—falling 
down; Gste—remained; mahitvam—the greatness; prak-drstam—which 
he had previously seen; smrtvd smrtvé—remembering and remember- 
ing; punah punah—again and again. 


TRANSLATION 


Rising and falling again and again at the lotus feet of Lord Krsna 
for a long time, Lord Brahma remembered over and over the 
Lord’s greatness he had just seen. 


PURPORT 


As stated in one prayer, 


Srutim apare smrtim itare 

bhadratam anye bhajantu bhava-bhitah 
aham tha nandam vande 

yasydlinde param brahma 


‘Let others study the Vedas, smrti and Mahabharata, fearing material 
existence, but I shall worship Nanda Maharaja, in whose courtyard is 
crawling the Supreme Brahman. Nanda Maharaja is so great that the 
Parabrahman is crawling in his yard, and therefore | shall worship him.” 
(Padydvali 126) 

Brahma was falling down in ecstasy. Because of the presence of the 
Supreme Personality of Godhead, who exactly resembled a human child, 
Brahma was naturally astonished. Therefore with a faltering voice he 
offered prayers, understanding that here was the Supreme Person. 


TEXT 64 


AAT ARTISTA Teta 
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Sanair athotthdya vimrjya locane 
mukundam udviksya vinamra-kandharah 

krtafijalih prasrayavan samahitah 
sa-vepathur gadgadayailatelaya 


Sanaih—gradually; atha—then; utthaya—rising; vimrjya—wiping; 
locane—his two eyes; mukundam—at Mukunda, Lord Sri Krsna; 
udviksya—looking up; vinamra-kandharah—his neck bent; krta- 
afijalih—with folded hands; prasraya-van—very humble; samahitah— 
his mind concentrated; sa-vepathuh—his body trembling; gadgadaya — 
faltering; ailata—Brahma began to offer praise; ilaya—with words. 


TRANSLATION 


Then, rising very gradually and wiping his two eyes, Lord 
Brahma looked up at Mukunda. Lord Brahma, his head bent low, 
his mind concentrated and his body trembling, very humbly 
began, with faltering words, to offer praises to Lord Krsna. 


PURPORT 


Brahma, being very joyful, began to shed tears, and he washed the 
lotus feet of Krsna with his tears. Repeatedly he fell and rose as he 
recalled the wonderful activities of the Lord. After repeating obeisances 
for a long time, Brahma stood up and smeared his hands over his eyes. 
Srila Vigvanatha Cakravarti Thakura comments that the word locane in- 
dicates that with his two hands he wiped the two eyes on each of his four 
faces. Seeing the Lord before him, Brahma began to offer prayers with 
great humility, respect and attention. 


Thus end the Bhahtivedanta purports of the Tenth Canto, Thirteenth 
Chapter, of the Srimad-Bhagavatam, entitled “The Stealing of the Boys 
and Calves by Brahma.” 


Appendixes 


The Author 


His Divine Grace A. C. Bhaktivedanta Swami Prabhupada appeared in 
this world in 1896 in Calcutta, India. He first met his spiritual master, 
Srila Bhaktisiddhanta Sarasvati Gosvami, in Calcutta in 1922. Bhakti- 
siddhanta Sarasvati, a prominent religious scholar and the founder of 
sixty-four Gaudiya Mathas (Vedic institutes), liked this educated young 
man and convinced him to dedicate his life to teaching Vedic knowledge. 
Srila Prabhupada became his student, and eleven years later (1933) at 
Allahabad he became his formally initiated disciple. 

At their first meeting, in 1922, Srila Bhaktisiddhanta Sarasvati 
Thakura requested Srila Prabhupada to broadcast Vedic knowledge 
through the English language. In the years that followed, Srila Prabhu- 
pada wrote a commentary on the Bhagavad-gitd, assisted the Gaudiya 
Matha in its work and, in 1944, without assistance, started an English 
fortnightly magazine, edited it, typed the manuscripts and checked the 
galley proofs. He even distributed the individual copies and struggled to 
maintain the publication. Once begun, the magazine never stopped; it is 
now being continued by his disciples in the West and is published in 
nineteen languages. 

Recognizing Srila Prabhupada’s philosophical learning and devo- 
tion, the Gaudiya Vaisnava Society honored him in 1947 with the title 
“Bhaktivedanta.” In 1950, at the age of fifty-four, Srila Prabhupada 
retired from married life, adopting the vanaprastha (retired) order to 
devote more time to his studies and writing. Srila Prabhupada traveled to 
the holy city of Vrndévana, where he lived in very humble circum- 
stances in the historic medieval temple of Radha-Damodara. There he 
engaged for several years in deep study and writing. He accepted the re- 
nounced order of life (sannydsa) in 1959. At Radha-Damodara, Srila 
Prabhupada began work on his life’s masterpiece: a multivolume trans- 
lation of and commentary on the eighteen-thousand-verse Srimad- 
Bhagavatam (Bhagavata Purana). He also wrote Easy Journey to Other 
Planets. 

After publishing three volumes of the Bhagavatam, Srila Prabhupada 
came to the United States, in 1965, to fulfill the mission of his spiritual 
master. Subsequently, His Divine Grace wrote more than sixty volumes 
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of authoritative translations, commentaries and summary studies of the 
philosophical and religious classics of India. 

In 1965, when he first arrived by freighter in New York City, Srila 
Prabhupada was practically penniless. It was after almost a year of great 
difficulty that he established the International Society for Krishna Con- 
sciousness in July of 1966. Before his passing away on November 14, 
1977, he guided the Society and saw it grow to a worldwide confederation 
of more than one hundred dsramas, schools, temples, institutes and farm 
communities. 

In 1968, Srila Prabhupada created New Vrindaban, an experimental 
Vedic community in the hills of West Virginia. Inspired by the success of 
New Vrindaban, now a thriving farm community of more than one thou- 
sand acres, his students have since founded several similar communities 
in the United States and abroad. 

In 1972, His Divine Grace introduced the Vedic system of primary and 
secondary education in the West by founding the Gurukula school in 
Dallas, Texas. Since then, under his supervision, his disciples have 
established children’s schools throughout the United States and the rest 
of the world. As of 1978, there are ten gurukula schools worldwide, with 
the principal educational center now located in Vrndavana, India. 

Srila Prabhupada also inspired the construction of several large inter- 
national cultural centers in India. The center at Sridhdma Mayapur in 
West Bengal is the site for a planned spiritual city, an ambitious project 
for which construction will extend over the next decade. In Vrndavana, 
India, is the magnificent Krsna-Balarama Temple and International 
Guesthouse. There is also a major cultural and educational center in 
Bombay. Other centers are planned in a dozen other important locations 
on the Indian subcontinent. 

Srila Prabhupada’s most significant contribution, however, is his 
books. Highly respected by the academic community for their authori- 
tativeness, depth and clarity, they are used as standard textbooks in 
numerous college courses. His writings have been translated into twenty- 
eight languages. The Bhaktivedanta Book Trust, established in 1972 ex- 
clusively to publish the works of His Divine Grace, has thus become the 
world’s largest publisher of books in the field of Indian religion and 
philosophy. 
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In just twelve years, in spite of his advanced age, Srila Prabhupada 
circled the globe fourteen times on lecture tours that took him to six con- 
tinents. In spite of such a vigorous schedule, Srila Prabhupada continued 
to write prolifically. His writings constitute a veritable library of Vedic 
philosophy, religion, literature and culture. 
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Glossary 


A 


Abhiseka—a bathing ceremony, particularly for the coronation of a 
king or the installation of the Lord’s Deity form. 

Acarya—a spiritual master who teaches by example. 

Acintya-bhedabheda-tattva—the philosophy of the inconceivably si- 
multaneous oneness and difference of the Lord and His creation, 
first propagated by Sri Caitanya Mahaprabhu. 

Advaita-vadis — See: Mayavadis 

Aghasura—the python-shaped demon sent by Karnsa to kill Krsna. 


B 


Balarama (Baladeva)—a plenary expansion of the Personality of God- 
head, appearing as the son of Rohini and elder brother of Lord 
Krsna. 

Bhagavad-gita—the battlefield discourse between the Supreme Lord, 
Krsna, and His devotee Arjuna expounding devotional service as 
both the principal means and the ultimate end of spiritual 
perfection. 

Bhakta—a devotee of the Supreme Lord, Krsna. 

Bhakti-yoga—linking with the Supreme Lord by devotional service. 

Brahma-—the first created living being and secondary creator of the ma- 
terial universe. 

Brahmana— one wise in the Vedas who can guide society; the first Vedic 
social order. 


C 


Caitanya Mahaprabhu—the incarnation of Lord Krsna who descended 
to teach love of God through the sarkirtana movement. 
Catur-bhuja—four-armed. 


G 


Gokula— See: Vrndavana 
Gopis—Krsna’s cowherd girl friends, His most confidential servitors. 
(Gosvami—one who has become master of his own senses. 
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J 
Jiva-tattva—the individual living entities, who are atomic parts of the 
Lord. 
Jiiini—one who cultivates transcendental knowledge by empirical 
speculation. 
M 


Mahabharata— Vydsadeva’s epic history of the Kuruksetra war. 

Mahamaya— ‘See: Maya 

Mahat-tattva—the total material energy in its original, undifferentiated 
form. 

Mangala-aratrika—the daily early-morning ceremony of worship for 
the Deity of the Supreme Lord. 

Mantra—a Vedic sound vibration that can deliver the mind from 
illusion. 

Maya—the inferior, illusory energy of the Supreme Lord, which rules 
over this material creation; also, forgetfulness of one’s relationship 
with Krsna. 

Mayavadis—impersonal philosophers who say that the Supreme Lord 
cannot have a spiritual body. 

Mlecchas— uncivilized humans, outside the Vedic system of society, who 
are generally meat-eaters. 

Mukunda—a name of the Supreme Personality of Godhead, who is the 
giver of liberation. 


N 


Narayana—a name of the Supreme Personality of Godhead, who is the 
source and goal of all living beings. 


P 


Parabrahman— the Supreme Absolute Truth as the Personality of God- 
head, Visnu, or Krsna. 

Paramahartnsa— “topmost swan’’; a person on the highest platform of 
God consciousness. 

Paramatma— Lord Visnu as the Supersoul present within the heart of 
every individual living being. 

Parampara—a disciplic succession of spiritual masters. 
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Prakrti— material nature. 
Prasada—‘“‘the Lord’s mercy’’; food which has become spiritualized by 
first being offered for God’s pleasure. 


R 


Rajo-guna—passion, one of the three modes which control material 
existence. 
Ravana—the demoniac ruler who was killed by Lord Ramacandra. 


S 


Sadhana—the beginning phase of devotional service as regulated 
practice. 

Sadhus— saintly persons. 

Sankaracarya—the incarnation of Lord Siva who, ordered by the 
Supreme Lord, propagated the famous Mayavada philosophy, which 
maintains that there is no distinction between the Lord and the liv- 
ing entities. 

Sariipya-mukti—the liberation of achieving a spiritual form similar to 
that of the Supreme Lord. 

Sastras— revealed scriptures, such as the Vedic literature. 

Sita—the eternal consort of Lord Ramacandra. 

Siva—the demigod in charge of the mode of ignorance and the destruc- 
tion of the material manifestation. 

Smrti—supplementary Vedic scriptures, apart from the original Vedas. 

Suddha-sattva—the transcendental platform of “pure goodness,” 
beyond the material modes of goodness, passion and ignorance. 


T 


Tamo-guna— ignorance, one of the three modes which control material 
existence. 
Tilaka—auspicious clay marks that sanctify a devotee’s body as a temple 


of the Lord. 
Tulasi—the sacred plant whose leaves are especially dear to Lord Krsna. 


U 
Upanisads—the philosophic portions of the Vedas. 
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V 


Vaikuntha—the kingdom of God, which is ‘‘free from anxiety.” 

Vaisnava—a devotee of the Supreme Lord, Visnu, or Krsna. 

Vedanta—the summary presentation of “‘the final conclusion of Vedic 
knowledge,” compiled by Sri Vydsadeva in concise codes. 

Vedas—the original revealed scriptures, first spoken by the Lord 
Himself. 

Visnu— Lord Krsna’s expansions in Vaikuntha and for the creation and 
maintenance of the material universes. 

Visnu-mirtis—forms of the Supreme Lord. 

Visnu-tattva—the different direct expansions of the Lord, each of 
whom is the same Supreme Person. 

Vraja(bhami) — See: Vrndavana 

Vrndavana—Krsna’s eternal abode, where He fully manifests His 
quality of sweetness; the village on this earth in which He appeared 
five thousand years ago. 


Y 


Yajfia—sacrifice performed for the satisfaction of the Supreme Lord. 

Yavanas — barbarians. 

Yogi—a transcendentalist who, in one way or another, is striving for 
union with the Supreme. 


Sanskrit Pronunciation Guide 


Vowels 


Ba Ala Fi Fi Ju Ho Wr Wi 
J | We Tai AYo WAY au 


— rn (anusvara) +h (visarga) 


Consonants 
Gutturals: GF ka tq kha [ga Qegh Sua 
Palatals: “q ca @ cha aT ja Sq jha > iia 
Cerebrals: é ta 6 tha © da G dha OT na 
Dentals: cl ta ZY tha @ da ‘J dha | na 
Labials: pa & pha q ba ¥H bha q ma 
Semivowels: ya € ra cq la q va 
Sibilants: qT sa Q sa € sa 
Aspirate: & ha S ’ (avagraha) — the apostrophe 


The numerals are: 0-0 2-1 2-2 3-3 Q-4 &-5 §&-6 9-7 €-8 8-9 


The vowels above should be pronounced as follows: 


a — like the ain organ or the win but 

4 — like the ain far but held twice as long as short a 
1 — like thezin pin 

i — like the zin pique but held twice as long as short i 
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u — like the win push. 

i — like the wu in rule but held twice as long as short u. 
r — like the riin rim. 

r — like ree in reed. 

1 — like / followed by r (Ir). 

e — like the e in they. 


ai — like the ai in aisle. 

o — like the oin go. 

au — like the ow in how. 
ti (anusvdra) — a resonant nasal like the nin the French word bon. 
h (visarga) — a final h-sound: ah is pronounced like aha; ih like ihi. 


The vowels are written as follows after a consonant: 
~\ 
Ta fi ‘Y: Mu Gi or EF Ne Nai ‘Yo ‘Tau 
~ 
For example: ka Alka THki Alki Fko DP ka 
ban as 
HF kr Hk TH ke Hh kai BY ko Ty Kou 
The vowel “‘a” is implied after a consonant with no vowel symbol. 


The symbol virama (‘\) indicates that there is no final vowel: h 


The consonants are pronounced as follows: 


k — asin hite jh — as in hedgehog 

kh— asin Eckhart fi — asin canyon 

g — asin give t — asin tub 

gh— asin dig-hard th — as in light-heart 

nh — asin sing d — asindove 

c — asin chair dha- as in red-hot 

ch — as in staunch-heart n — asrna (prepare to say 
] — asin joy the rand say na). 


t — asin tub but with tongue against teeth. 
th — as in light-heart but with tongue against teeth. 
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d — asin dove but with tongue against teeth 
dh— as in red-hot but with tongue against teeth 
n — as in nut but with tongue between teeth 


p — asin pine ] — as in light 

ph— as in uphill (not f) v — asin vine 

b — asin bird § (palatal) — as in the sin the German 
bh— as in rub-hard word sprechen 

m — as in mother s (cerebral) — as the sh in shine 

y — asin yes s — asinsun 

r — asinmn h — asin home 


Generally two or more consonants in conjunction are written 
together in a special form, as for example: a ksa A tra 


There is no strong accentuation of syllables in Sanskrit, or pausing 
between words in a line, only a flowing of short and long (twice as 
long as the short) syllables. A long syllable is one whose vowel is 
long (a, i, G, e, ai, o, au), or whose short vowel is followed by more 
than one consonant (including anusvara and visarga). Aspirated 
consonants (such as kha and gha) count as only single consonants. 


ISKCON Centers Around the World 


AFRICA 

Durban (Natal), S. Africa—P.O. Box 212, Cato Ridge, Natal 3680/ Cato Ridge 
237; Johannesburg, S. Africa—Elberta Rd. Honeydew (mail: P.O. Box 5302, 
Weltevreden Park 1715) / 6752845; Lagos, Nigerla—P.O. Box 8793, West Africa; 
Mauritius—10 E. Serret St., Rose Hill (mail: P.O. Box 718, Port Louis, Mauritius); 
Mombasa, Kenya, E. Africa—Madhavani House, Sauti Ya Kenya and Kisumu Rd., 
P.O. Box 82224/ 312248; Nairobi, Kenya, E. Africa—Muhoroni Close, P.O. Box 
28946 / 331568. 


ASIA 

INDIA: Ahmedabad, Gujarat—7, Kailas Society, Ashram Rd., 380 009/ 49935; 
Bangalore, Mysore—40 Hare Krishna Rd., 560 001/ 77664; Bhadrak, Orissa— 
Gour Gopal Mandir, Kuans, P.O. Bhadrak, Dist. Balasore; Bhubaneswar, Orissa— 
National Highway No. 5, Nayapaili (mail: c/o P.O. Box 173, 751 001) /53125; Bom- 
bay, Maharastra—Hare Krishna Land, Juhu, 400 054/ 566-860; Calcutta, W. 
Bengal—3 Albert Rd. 700 017/ 44-3757; Chandigarh, Punjab—Hare Krishna 
Land, Dakshin Marg, Sector 36-B, 160 023; Chhaygharla (Haridaspur), W. 
Bengal—Thakur Haridas Sripatbari Sevashram, P.O. Chhaygharia, P.S. Bongaon, 
Dist. 24 Pargonas; Gauhatl, Assam—Post Bag No. 127, 781 001; Hyderabad, 
A.P.—Hare Krishna Land, Nampally Station Rd. 500 001/ 51018; Imphal, 
Manipur—Paona Bazar, 795 001; Madras, Tamil Nadu—4 Srinivasamurty Ave., 
Adayar, Madras 20; Mayapur, W. Bengal—Shree Mayapur Chandrodaya Mandir, 
P.O. Shree Mayapur Dham (District Nadia); New Delhi, U.P.—M-119 Greater 
Kailash 1, 110 048/ 624-590; Patna, Bihar—Post Bag 173, Patna 800 001; 
Vrindavan, U.P.—Krishna-Balarama Mandir, Bhaktivedanta Swami Marg, Raman 
Reti, Mathura / 178. 

FARMS: Hyderabad, A.P.—P.O. Dabilpur Village, Medchal Talug, Hyderabad 
District, 501 401; Mayapur, W. Bengal—(contact ISKCON Mayapur). 

RESTAURANTS: Bombay—Hare Krishna Land: Mayapur—Shree Mayapur 
-Chandrodaya Mandir; Vrindavan—Krishna-Balarama Mandir. 

OTHER COUNTRIES: Bangkok, Thailand—P.O. Box 12-1108; Butterworth, 
Malaysla—1 Lintang Melur, M.K. 14, Butterworth, Province Wellesley / 04-331019; 
Colombo, Sri Lanka— 188, New Chetty St., Colombo 13/ 33325; Hong Kong—5 
Homantin St., Flat 23, Kowloon / 3-029113; Kathmandu, Nepal—8/6, Battis Putali, 
Goshalla; Mandaue City, Philippines—231 Pagsabungan Rd., Basak, Cebu/ 
83254; Selangor, Malaysia—No. 18 Jalan 6/6, Petaling Jaya/ 564957; Tehran, 
lran—Felistin Ave. (old Kakh), Shemshad St., No. 3/ 644-272; Tel Aviv, Israel— 
147 Hanassi St., Herzliya Pituah / 938-846. 


AUSTRALASIA 
Adelaide, Australia— 13-A Frome St. / (08)223-2084; Auckland, New Zealand— 
Hwy. 18, Riverhead (next to Huapai Golfcourse) (mail: c/o R.D. 2, Kumeu) / 
412-8075; Jakarta, Indonesia—Jalan Rawamangun Muka Timur 80/ 4835-19; 
Lautoka, Fiji-5 Tavewa Ave. (mail: c/o P.O. Box 125)/ 61-633, ext. 48; 
Melbourne, Australia— 197 Danks St., Albert Park, Melbourne, Victoria 3206 (mail: 
clo P.O. Box 125)/ 699-5122; Perth, Australia—P.O. Box 299, Subiaco, 6008, 
Perth, Western Australia; Sydney, Australia— 112 Darlinghurst Rd., King’s Cross, 
N.S.W. (mail: c/o P.O. Box 159) / (02)357-5162 

FARMS: Auckland, New Zealand (New Varshana)—contact ISKCON Auck- 
land; Colo, Australia (Bhaktlvedanta Ashram) —Upper Colo Rd., N.S.W. (mail: c/o 
P.O. Box 493, St. Mary’s, 2760, N.S.W.) / 045-75-5284; Murwillumbah, Australia 
(New Govardhana) —‘Eungelia,’ Tyalgum Rd. via Murwillumbah, N.S.W. 2484 (mail: 
clo P.O. Box 687) / 066-72-1903. 

RESTAURANTS: Adelalde—Govinda's, 13 Frome Street; Melbourne— 
Gopal's, 237 Flinders Lane/ 63 1578; Melbourne—Gopal's, 251 Malvern Road, 
South Yarrow; Sydney —Mukunda's, 233 Victoria Street, Darlinghurst / 357 5162. 


EUROPE 

Amsterdam, Holland—Keizersgracht 94 / 020-249 410; Antwerp, Belgium—25 
Katelijnevest / 031-320987; Athens, Greece— 133 Solonos; Catania, Sicily—Via 
Empedocle 84, 95100 / 095-522-252; Copenhagen, Denmark —Korfuvej 9, 2300 
Copenhagen S/ 972337; Dublin, lreland—2 Belvedere Place, Dublin 1 / 743-767; 
Duedingen, Switzerland—!m Stillen Tal, CH 3186 Duedingen (FR)/ (037) 
43.26.97; Gallarate, Italy—Via A. Volta 19, Gallarate 20131 (VA) / 0331-783-268; 
Gothenburg, Sweden—Karl Gustavsgatan 19, 41125 Géthenburg/ 031-110955; 
Heidelberg, W. Germany—Vrindavana, Plock 54; London, England (city)—10 
Soho St., London W1 / 01-437-1835; London, England (country) —Bhaktivedanta 
Manor, Letchmore Heath, Watford, Hertfordshire WD2 8EP / Radlett 7244; Madrid, 
Spain—Calle Arturo Sorio No. 209; Munich, W. Germany—Govinda's Club, 
Kaulbachstrasse 1,8000 Munchen / 089-280807; Paris, France—20 rue Vieille du 
Temple, Paris 75004 / 500-63-58; Rome, Italy—Salita del Poggio Laurentino 7, 
Rome 00144 / (06)593-075; Septon, Belgium —Chateau de Petit Somme, Septon 
5482/ 086-322480; Stockholm, Sweden—Korsnas Gard, 140 32 Grodinge/ 
0753-29151; Vienna, Austria—Govinda Kulturzentrum, Lerchenfelderstrasse 17, 
A-1070 Wien/ (0222) 96 10 633; West Berlin, W. Germany—Kar! Marx Strasse 
17, Neu Kdlln / 030-6231984; Worcester, England—Chaitanya College at Croome 
Court, Severn Stoke, Worcester WR8 9DW/ 090 567-214; Zurich, Switzerland— 
Bergstrasse 54, 8032 Ziirich / (01)693388 

FARMS: Bavarian Forest (Bayrische-Wald), W. Germany (Nava-Jiyada- 
Nrsimha-Kgetra) — (contact ISKCON Munich); Brihuega, Spain (New Vraja Man- 
dala) —(Santa Clara) Brinuega, Guadalajara/ (11) 280018; Firenze, Italy (Villa 
Vrndavana)—Via Comunale degli Scopeti, No. 106, St. Andrea in Percussina, San 
Casciano Val di Pesa 56030 (Firenze) / 055-820054; London, England—(contact 
Bhaktivedanta Manor); Valencay, France (New Mayapur)—Lucay-Le-Male, 36 
600 / (54) 40-23-26. 

RESTAURANTS: London—Healthy, Wealthy, and Wise, 9-10 Soho Street; 
Stockholm —Govinda’s, Grevgatan 18, 114 53 Stockholm / 08-623411; Vienna— 
Govinda (at ISKCON Vienna); Zurich—Govinda, Brandschenkestrasse 12, 8002 
Zurich / (01)2029282. 


92 


LATIN AMERICA 
BRAZIL: Curitiba, Parané—Rua Profa, Maria Assumpaco 77, Vila Hauer, 80.000 / 
276-6274; Porto Alegre, RS—Rua Giordano Bruno 318, 90.000; Recife, Pernam- 
buco—Ave. 17 de Agosto 257, Parnamirim 50.000; Rio de Janeiro, RJ—Estrada 
dos Tres Rios 654, Jacarepagua, 22.700;.Salvador, Bahla— Rua Alvaro Adorno 17, 
Brotas, 40.000/ (071)240-1072; Sao Paulo, SP—Rua Pandia Calogeras 54, 
01525 / (011)270-3442. 

FARM: Pindamonhangaba, Saéo Paulo (New Gokula)—Ribeirao Grande 
(mail: C.P. 108, 12.400 Pindamonhangaba) / 2797836. 

OTHER COUNTRIES: Bogota, Colombla—Carrera 3A No. 54-A-72/ 255-9842; 
Cuzco, Peru—Avenida Pardo No. 1036/ 2277; Georgetown, Guyana—24 
Uitvlugt Front, West Coast Demerara; Guadalajara, Mexico— Avenida las Ameri- 
cas No. 225, Sector Hidalgo/ 163455; Guatemala City, Guatemala—Sexta 
Avenida 1-89, Zona 1/ 24618; La Paz, Bollvia—Calle Chacaltaya No. 587/ 
32-85-67; Lima, Peru—Jiron Junin 415 / 47-18-10; Medellin, Colombia—Carrera 
32, No. 54-42; Mexico City, Mexico—Gob. Tiburcio Montiel 45, San Miguel 
Chapultepec, Mexico D.F. 18/ (905)271-0132;: Monterrey, Mexico—General 
Albino Espinoza, 345 Pte., Zona Centro, Monterrey, N.L./ 42 67 66; Panama City, 
Panama— 43-58 Via Espajfia Altos, Al Lado del Cine, Bella Vista; Puebla, Mexico— 
Sierra Madre 9010, Colonia Maravillas, Puebla; Quito, Ecuador—Apdo. 2384, Calle 
Yasuni No. 404; St. Augustine, Trinidad and Tobago—Gordon St. at Santa 
Margarita Circular Rd./ 662-4605; San José, Costa Rica—400 mtrs. Sur Centro 
Médico de Guadalupe (casa blanca esquinera) Colonia Chapultepec, Guadalupe; 
San Salvador, El Salvador—67 Avenida Sur No. 115, Colonia Escalo; Santiago, 
Chile—Eyzaguirre 2404, Casilla 44, Puente Alto/ 283; Santo Domingo, 
Dominican Republic—Calle Cayatano Rodriguez No. 36/ (809)688-7242; 
Valparaiso, Chile—Colon 2706/ 7099; Vera Cruz, Mexico—Calle 3 Carabelas 
No. 784, Fraccionmiento Reforma, Vera Cruz. 


NORTH AMERICA 

CANADA: Edmonton, Alberta—10132 142nd St., TSN 2N7/ (403)452-5855; 
Montreal, Quebec— 1626 Pie IX Boulevard, H1V 2C5/ (514) 527-1101; Ottawa, 
Ontario— 212 Somerset St. E., K1N 6V4/ (613)233-3460; Toronto, Ontario— 243 
Avenue Rd. M5R 2J6/ (416)922-5415; Vancouver, B.C.—5580 S.E. Marine Dr., 
Burnaby V5J 3G8 / (604)430-4437; Victoria, B.C.—4056 Rainbow St., V8X 2A9/ 
(604)479-0649 

FARM: Hemingford, Quebec (New Nandagram) — 315 Backbrush Rd., RR. No 
2, JOL 1HO/ (514)247-3429 

RESTAURANTS: Toronto—Govinda's, 1280 Bay St./ (416)968-1313; Van- 
couver—Govinda's, 1221 Thurlow / (604)682-8154. 

U.S.A.: Atlanta, Georgia— 1287 Ponce de Leon Ave. NE 30306 / (404)378-9182; 
Austin, Texas— 1910 Whitis Ave. 78705 / (512)476-7138; Baltimore, Maryland— 
200 Bloomsbury Ave., Catonsville 21228 / (301)788-3883; Berkeley, California— 
2334 Stuart St. 94705 / (415) 843-7874; Boston, Massachusetts— 72 Common- 
wealth Ave. 02116/ (617)536-1695; Chicago, IIllnois—1716 West Lunt Ave 
60626/ (312)973-0900; Cleveland, Ohlo—15720 Euclid Ave., E. Cleveland 
44112/ (216)851-9367; Columbus, Ohio—99 East 13th Ave. 43201/ (614) 
299-5084; Dallas, Texas—5430 Gurley Ave. 75223/ (214)827-6330; Denver, 
Colorado—1400 Cherry St. 80220/ (303)333-5461; Detroit, Michigan—383 
Lenox Ave. 48215 / (313)824-6000; E. Lansing, Michigan—319 Grove St. 48823 / 
(517)351-6603; Gainesville, Florida—921 S.W. Depot Ave. 32601/ (904)- 
377-1496; Hartford, Connecticut— 1683 Main St., East Hartford 06108/ (203)- 
528-1600; Honolulu, Hawaii—51 Coelho Way 96817 / (808)595-3947; Houston, 
Texas—1111 Rosalie St. 77004 / (713)526-9860; Laguna Beach, California—644 
S. Coast Hwy. 92651 / (714)497-3638; Las Vegas, Nevada—5605 Alta Dr. 87066 
(702)870-6638; Long Island, New York—197 S. Ocean Ave., Freeport 11520/ 
(516)378-6184: Los Angeles, California—3764 Watseka Ave. 90034 / (213) 871- 
0717; Miami Beach, Florida— 2445 Collins Ave. 33140 / (305)531-0331; Newark, 
Delaware— 168 Elkton Rd. 19711/ (302)453-8510; New Orleans, Louisiana— 
2936 Esplanade Ave. 70119/ (504)488-7433; New York, New York—340 W. 55th 
St. 10019/ (212)765-8610; Philadelphia, Pennsylvania—41-51 West Allens 
Lane, 19119/ (215)247-4600; Pittsburgh, Pennsylvania—1112 N. Negley Ave. 
15026/ (412)362-0212; Portland, Oregon—2805 S.E. Hawthorne St. 97214/ 
(503)231-5792; St. Louis, Missourl—3926 Lindell Blvd. 63108 / (314)535-8085; 
San Diego, Callfornia— 1030 Grand Ave., Pacific Beach 92109 / (714)483-2500; 
San Juan, Puerto Rico—1016 Ponce de Leon St., Rio Piedras, 00925/ (809)- 
765-4745; Seattle, Washington—400 18th Ave. East 98112/ (206)322-3636; 
State College, Pennsylvania—103 E. Hamilton Ave. 16801/ (814)234-1867; 
Washington, D.C.—10310 Oaklyn Rd., Potomac, Maryland 20854/ (301)- 
299-2100. 


FARMS: Carriere, Mississipp| (New Talavan)—Rt. No. 2, Box 449, 39426/ 
(601)798-6705; Gainesville, Florida—contact ISKCON Gainesville; Gurabo, 
Puerto Rico (New Gandhamadana)—Box 215 B, Route 181, Santarita 00658; 
Hopland, California (New Vraja-mandala Dhdéma)—Route 175, Box 469, 95449 / 
(707)744-1100; Hotchkiss, Colorado (New Barshana)—P.O. Box 112, 81419/ 
(303)527-4584; Lynchburg, Tennessee (Murari-sevaka)—Rt. No. 1, Box 146-A, 
(Mulberry) 37359/ (615)759-7058; Moundsville, West Virginia (New Vrin- 
daban)—R.D. No. 1, Box 319, Hare Krishna Ridge 26041/ (304)845-2790; Port 
Royal, Pennsylvania (Gita-nagari)—R.D. No. 1, 17082 / (717)527-2493. 

RESTAURANTS: Austin, Texas—Govinda’s (at ISKCON Austin); Columbus, 
Ohio—Simply Wonderful, 2044 High Street 43201/ (614)299-6132; Los 
Angeles—Govinda's, 9634 Venice Blvd., 90230 / (213)836-1269; New York, New 
York—Govinda’s (at ISKCON New York); St. Louis, Missouri—(at ISKCON St. 
Louis) / (341)535-8161; San Juan, Puerto Rico—Govinda's (at ISKCON San 
Juan); Washington, D.C.—Govinda’'s, 515 8th St. S.E. 20003 / (202)543-9600. 


Index of Sanskrit Verses 


This index constitutes a complete listing of the first and third lines of each of 
the Sanskrit poetry verses of this volume of Srimad-Bhdgavatam, arranged in 
English alphabetical order. The first column gives the Sanskrit transliteration, 
and the second and third columns, respectively, list the chapter-verse reference 


and page number for each verse. 


A evam sakrd dadarsajah 
evam sammohayan visnum 
aho ’tiramyam pulinam vayasycéh 13.5 6 
ambhojanma-janis tad-antara-gato 13.15 15 G 
aighri-mastakam dpirnas 13.49 5] 
animadyair mahimabhir 13.52 55  gédvas tato gostham upetya satvaram 
anise ‘pi drastum kim idam iti va 13.57 65  gilantya iva cdngani 
go-gopindm matrtadsminn 
asprsta-bhiri-maéhatmya 13.54 60 gopds tad-rodhandydsa- 
dste mahitvam prdg-drstam 13.63 76 govardhanddri-sirasi 
atmadi-stamba-paryantair 13.51 54 
atra bhoktavyam asmabhir 13.6 et H 
B hasanto hasayantas ca- 
bharataivam vatsa-pesu 13.12 12 I 
bibhrad venum jathara-patayoh PAT. 
briiyuh snigdhasya Sisyasya 13.3 9  itaete ’tra kutratyad 
itirese ‘tarkye nija-mahimani 
C iti sanicintya dasdarho 
ittham dtmaétmanatmanam 
candrikd-visada-smeraih 13.50 52 ity uktvddri-dari-kuija- 
catur-bhujah sankha-cakra- 13.47 30 
catur-virnsatibhis tattvaih 13.52 55 K 
D kdla-svabhdva-samskdra- 
kecit puspair dalaih kecit 
drstvatha tat-sneha-vaso ’smrtdtma 13.30 30 keyam va kuta dyata 
drstvd tvarena nija-dhoranato 13.62 75  kimetad adbhutam iva 
durgddhva-krcchrato *bhyetya 13.32 32 _ kiritinah kundalino 


dvi-pat kukud-griva uddsya-puccho 13.30 30 


komalaih sarva-gatresu 


E krechrac chanair apagatds 
krechrdd unmilya vai drstir 
ekaddé carayan vatsan 13.28 29  kridann dtma-vihdrais ca 
evam etesu bhedesu 13.43. 44 = krsnasya visvak puru-raji-mandalair 


93 


13.55 
13.44 


13.24 
13.31 
13.25 
13.32 
13.29 


13.10 


13.42 
13.57 
13.38 
13.27 
13.14 


13.53 
13.9 

13.37 
13.36 
13.47 


13.49 
13.34 
13.58 
13.20 
13.8 


63 
45 


26 
31 
27 
32 
30 


10 


43 
65 
38 
28 
14 


36 


37 
36 
20 


ol 
34 
69 
22 

8 


94 


krtanjalih prasrayavan samahitah 
kvdpy adrstvantar-vipine 


M 


mahatitara-mayaisyam 
mayasaye Sayanad me 
mitradnivdjitavdsa- 

mutrany asan viramate- 
mukta-stanesv apatyesv apy 
muktva sikyani bubhujuh 


N 


naite sures rsayo na caite 
nitvdnyatra kuriidvahantaradadhat 
nrtya-gitady-anekarhaih 

nipuraih katakair bhatah 


P 


palayan vatsapo varsam 
panica-sdsu tri-yamasu 


prati-ksanam navya-vad acyutasya yat 


prayo maydstu me bhartur 
purovad abdam kridantam 
purovad dsv api hares 


S 


sddhu prstam mahda-bhago 
sahopavista vipine virejus 

sametya gavo ‘dho vatsan 
samlalitah svdcaritaih praharsayan 
Sanair athotthdya vimryya locane 


Sanair nihsima vavurdhe 
sapady evabhitah pasyan 
sarit-pulinam dniya 

sarvam prthak tvam nigamat 
sarvam vidhi-krtam krsnah 


sarvdn dcasta vaikuntham 

sarve mitho darsayantah 

satdm ayam sdra-bhrtam nisargo 
satyah ke katare neti 
satya-jfidndnantananda- 


sigbhis tvagbhir drsadbhis ca 


sneha-snuta-stanya-payah-sudhdsavam 


Srimad-Bhagavatam 


13.64 
13.17 


13.45 
13.41 
13.60 
13.13 
13.35 
13.7 


13.39 
13.15 
13.51 
13.48 


13.27 
13.28 
13.2 

13.37 
13.40 
13.25 


13.1 
13.8 
13.31 
13.23 
13.64 


14.26 
13.59 
13.4 

13.39 
13.17 


13.38 
13.10 
13.2 

13.43 
13.54 


13.9 
13.22 


78 
18 


48 
43 
71 
13 
35 


38 
15 
o4 
30 


28 
29 


37 
Al 
va 


31 
25 
77 


28 
70 


39 
18 


38 
10 


44 
60 


sphutat-saro-gandha-hrtali-patrika- 
sprstvd catur-mukuta-kotibhir 
Srivatsangada-do-ratna- 


Smusvavahito rdjann 

svakan svakdn vatsatardn apadyayan 
svakarthandm iva rajah- 
sva-mahi-dhvasta-mahibhir 
svayaiva mayaydjo ‘pi 

svayam atmatma-govatsan 


T 


tad-dhamnabhid aqyjas tisnim 
tad-iksanotprema-rasaplutasaya 
tamyam tamovan naiharam 

tan drstvd bhaya-santrastan 
tan-mataro venu-rava-tvarotthita 


tatah krsno mudam kartum 

tatah pravayaso gopdas 
tathdgha-vadandn mrtyo 

tatheti payayitvarbha 

tato nrponmardana-majja-lepana- 


tato ’rvdk pratilabdhaksah 
tato ‘tikutukodurtya- 

tato vatsan adrstvaitya 

tato vidiirdc carato 
tatrodvahat pasupa-vamsa- 


tat-tad-atmabhavad rdajams 
tat-tad-vatsan prthan nitva 
tavad etyatmabhiir atma- 
tdvanta eva tatrabdam 

tavat sarve vatsa-palah 

tisthan madhye sva-parisuhrdo 


U 


ubhdv api vane krsno 
ubhaydyitam atmanam 


uduhya dorbhih parirabhya mirdhani 


utthayotthaya krsnasya 


V 


vatsah samipe ’pah pitva 
vatsdn sakhin iva pura parito 


13.5 
13.62 
13.48 


13.3 

13.24 
13.50 
13.53 
13.44 
13.20 


13.56 
13.33 
13.45 
13.13 
13.22 


13.18 
13.34 
13.4 
13.7 
13.23 


13.58 
13.56 
13.16 
13.29 
13.61 


13.21 
13.21 
13.40 
13.42 
13.46 
13.11 


13.16 
13.18 
13.33 
13.63 


13.6 
13.61 


6 
79 
30 


26 
02 
36 
46 
22 


63 
33 
48 
13 
24 


19 
34 


29 


69 
63 
17 
30 
73 


23 
23 
41 
43 
49 
11 


17 
19 
33 
76 


vatsds tv antar-vane diram 
vicinvan bhagavan krsnah 
vrajasya ramah premardher 


vrajasya satmanas tokesv 
vrajaukasadm sva-tokesu 
vmdévanam jandjivya- 
vyadrsyanta ghana-syamah 


Index of Sanskrit Verses 


13.12 
13.14 
13.35 


13.36 
13.26 
13.59 
13.46 


12 
14 
35 


36 
28 
70 
49 


Y 


yan niitanayasisasya 

yasya bhasé sarvam idam 

yatra naisarga-durvairah 

yavac chila-gundbhidhékrti-vayo 
yavad vatsapa-vatsakalpaka-vapur 
ydavanto gokule balah 


13.1 

13.55 
13.60 
13.19 
13.19 
13.41 


95 


2 
63 
71 
20 
20 
42 


General Index 


Numerals in boldface type indicate references to translations of the verses of 


Srimad-Bhagavatam. 


A 


Abhiseka bathing ceremony, Brahma crying at 
Krsna’s feet as, 76 
Absolute Truth 
Brahma saw, 73 
devotional service reveals, 62 
impersonalist’s understanding of, 61 
Krsna as, 76 
manifest & unmanifest, 66 
See also: Cause, ultimate; Krsna, Lord 
Acaryas (saintly authorities) 
Krsna known via, 2] 
See also: Paramahamsas; Spiritual masters 
Acaryavan puruso veda 
quoted, 2] 
Acintya-bhedabheda philosophy, 21, 41 
Acintya defined, 67 
Acintyah khalu ye bhava 
quoted, 67 
Activities 
of Krsna. See: Krsna, pastimes of 
in Krsna consciousness, 9 
material vs. spiritual, 69-70 
pious, devotional service preceded by, 9, 
02, 70 
See also: Karma 
Aditya-varnarh tamasah parastat 
quoted, 61 
Advaitam acyutam anddim ananta-riipam 
quoted, 21, 40 
Advaita-vadis. See: Mayavadis 
Advancement, spiritual 
hearing of Lord constantly as sign of, 2-3 
See also: Perfection 


Affection. See: Love 


Aghasura, 5, 16 
Aharkara itiyam me 
verse quoted, 40 
Ahladini potency, 67 
Aisvarya defined, 56 
Aja defined, 56 
Ajo nityah sdsvato ’yam purano 
quoted, 68 
America, author’s ocean voyage to, example 
of, 73 
Analogies 
dramatic player & Krsna, 18 
fire & Visnu, 62 
flower fructifying & Krsna consciousness 
blossoming, 55 
glowworm’s light & inferior’s power, 48 
golden stick & Brahma bowing down, 
73-76 
government’s power & Krsna’s power, 47 
heat & visnu-mayd, 62 
moonlight & Visnus’ smiles, 53 
ocean & Lord’s knowledge, 73 
sleep & death, 69 
snows darkness & inferior’s power, 48 
swan & paramaharnsa, 4 
Ananda-cinmaya-rasa-pratibhavitabhih 
quoted, 16 
Ananda defined, 61 
Ananda-matram ajaram purdnam 
quoted, 61 
Anger 
material vs. spiritual, 4 
See also: Envy 
Animals 
in Vrndavana, 71-72 
See also: Cows; other specific animals 
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Anima-siddhi defined, 56 
Ante naérdyana-smrtih 
quoted, 65 
Ants, 55 
Anxiety. See: Fear; Suffering 
Apareyam itas tv anyadm 
verse quoted, 40 
Argument 
knowledge by, futility of, 67 
See also: Philosophy; Speculation, mental 
Aroha-pantha defined, 67 
Association 
with devotees, 59 
with material qualities, 57-58 
Asthilam ananv ahrasvam adirgham 
quoted, 68 
Aupanisadam purusam 
quoted, 61 
Author, the (A.C. Bhaktivedanta Swami 
Prabhupada), on ship to America, 73 
Authorities, spiritual. See: Acaryas; 
Paramaharnsas; Spiritual masters 
Avaroha-panthd defined, 67-68 
Avatara defined, 67 


B 


Balarama (Baladeva), Lord 
Brahma as bewildered on birthday of, 42 
Krsna above, 57 
Krsna’s expansion pastime revealed to, 
29-30, 35-38, 39-40 
lunching with Krsna & cowherd boys, 10 
quoted on Krsna expanding as calves & 
boys, 39 
yogamayd amazed, in expansion pastime, 
35-37, 42 
Bathing 
of Baladeva on His birthday, 42 
of Krsna’s feet by Brahma’s tears, 75-76 
Beauty 
in Krsna consciousness, 9, 55 
of Vrndavana forest, 6—7 
Bee(s), 6, 12 


Bhagavad-gita 
cited on Krsna as Supersoul, 29 
materialist dismisses, 73 
quoted on association with material 
qualities, 58, 59 
quoted on Krsna as seen always, 9 
quoted on Krsna bewildering the materially 
born, 17 
quoted on matter & spirit, 40 
quoted on nature’s control, 55 
quoted on soul, 68 
Bhagavan. See: Krsna, Lord 
Bhaktas. See: Devotees 
Bhakta-sane vasa 
quoted, 59 
Bhakti. See: Devotional service; Krsna, love 
for, worship of 
Bhaktivedanta Swami Prabhupada, A.C. (the 
author), on ship to America, 73 
Bhaktivinoda Thakura, quoted on men in 
maya, 69-70 
Bhaktyaham ekayé grahyah 
quoted, 61 
Bhavaémbudhih defined, 14 
Bhavambudhir vatsa-padam param padam 
quoted, 13 
verse quoted, 14 
Bhaya defined, 4 
Bhayam dvitiyabhinivesatah syat 
quoted, 13 
Bhrama defined, 16 
Bhimir apo ’nalo vayuh 
verse quoted, 40 
Bible, the, cited on man in God’s image, 76 
Birds of Vrndavana forest, 6—7 
Birth, four defects follow, 16 
Birth-death cycle 
Krsna consciousness movement vs., 70 
See also: Birth; Death 
Bliss, transcendental 
Brahma in, 64 
seeing Krsna as, 9 
See also: Enjoyment; Happiness; Pleasure 
Body, material 
by-products of, example of, 40 
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Body, material 
demigods award, 55 
by modes of nature, 59 
See also: Senses 
Bondage, material 
liberation from, 21 
See also: Birth-death cycle; Life, material; 
Maya; Suffering 
Boys, cowherd. See: Cowherd boyfriends of 
Krsna 
Brahma, Lord 
Absolute Truth seen by, 73 
bewilderment of, on Baladeva’s birthday, 
42 
birth of, 16 
in bliss, 64 
calves & boys seen by, in Visnu forms, 
49-65, 66 
compared to golden stick, 75-76 
consciousness regained by, 69 


cowherd boys & calves taken by, 16, 17, 19 


cried at Krsna’s feet, 75-76, 78 

as demigod, 64 

entangled in Krsna’s may, 16, 18, 
19-20 

innumerable, 47 

Krsna above, 17,57, 64, 66, 67, 73-74 

Krsna bewildered, 16-17, 19-20 

Krsna mystified, as boys & calves, 41-46, 
47, 63-65, 66-68 

Krsna questioned by, in Dvaraka, 47, 74 

Krsna removed yogamdayé from, 65, 66 

Krsna seen by, as cowherd boy, 73, 74, 76 

Krsna’s identity realized by, 74, 76, 77 

mystic power of, Krsna excelled, 43, 44, 
46, 47, 48, 49, 66-68 

offered obeisances to Krsna, 75, 76, 77, 78 

quoted on Krsna as original Narayana, 57 

as Sarasvati’s Lord, 65, 66 

time of, vs. earth time, 41-42 

Vrndavana seen by, 70 

worshiped Visnu, 54 

Brahman (impersonal Absolute) 
defined by negation, 68 
See also: Mayavadis (impersonalists) 


Brahman, Supreme 
beyond mental speculation, 65, 67-68 
form of, 61 
in Nanda Maharaja’s courtyard, 77 
universe manifested by, 63 
See also: Absolute Truth; Krsna, Lord 
Braéhmanas (priests & teachers), 58 
Brahma-samhitd, quoted 
on Brahmas & universes, 47 
on Krsna’s forms, 21, 40 
on persons in love with Krsna, 3 
on pure devotee seeing Krsna, 9 
Brahma-vimohana-lila, 17, 19 
Brahmeti paramatmeti 
quoted, 76 
Brhad-dranyaka Upanisad, quoted on 
Brahman, 68 


C 


Caitanya-caritamrta, quoted 
on Krsna as master of all, 54-55, 57 
on opulences of Supreme Lord, 56 
on pious births & deaths, repeated, 70 
on Radha & Krsna, 67 
Caitanya Mahaprabhu 
philosophy of, 41 
quoted on materialist vs. spiritualist, 4 
Calves 
Brahmi saw, in Visnu forms, 49-65, 66 
Brahma took away, 16, 17, 19 
cows’ affection for, 30-32, 35, 36-37 
Krsna saved, from Aghasura, 5 
as Krsna’s expansions, 19-23, 26, 29, 
29-30, 34, 35, 38, 39-40, 41, 42, 
43, 44, 51 
strayed from Krsna & cowherd boys, 
12-14 
in Visnu forms, 49-65, 66 
See also: Cows 
Catur-bahu defined, 76 
Cause, ultimate 
emanations from, 40-41 


Krsna as, 74, 76 
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Cause, ultimate (continued) 
See also: Absolute Truth 
Ceta etair anaviddham 
verse quoted, 58 
Cid-acit-samanvayah 
quoted, 40 
Civilization. See: Society, human; 
Varndsrama-dharma 
Conditioned soul 
position of, 47 
See also: Human being; Living entities; 
Nondevotees 
Cowherd boyfriends of Krsna 
Brahma saw, in Visnu forms, 49-65, 66 
Brahma took away, 16, 17, 19 
Krsna assured, about missing calves, 13, 
14 
Krsna pleased mothers of, as their sons, 
24, 25 
Krsna saved, from Aghasura, 5 
as Krsna’s expansions, 16, 19-23, 29, 
29-30, 34, 37, 38, 39-40, 41, 42 
lunching with Krsna, 7-15 
pious past of, 52 
three named, 23, 27 
in Visnu forms, 49-65, 66 
Cowherd men’s affection for sons, 32-34 
Cowherd women (gopis), Krsna as “‘sons”’ of, 
24-25, 27, 28 
Cows 
affection of, for calves, 30-32, 35, 36-37 
as Krgsna’s expansions, 26 
sadhus keep, 71 
See also: Calves 
Cranes of Vrndavana forest, 7 
Creation, the 
elements for, 56 
See also: Material world; Nature, material; 
Planets; Spiritual world; Uni- 
verse(s) 
Cuckoos of Vrndavana forest, 7 


D 


Daivi hy esa gunamayi 
verse quoted, 47 


Dandavat defined, 75-76 
Danger 
in material world, 14 
See also: Fear; Suffering 
Death 
compared to sleep, 69 
fear of, 13 
as inertia for some time, 69 
Krsna controls, 13 
See also: Birth-death cycle 
Defects, the four, 16 
Definition by negation, 68 
Demigod (s) 
body awarded by, 55 
Brahma as, 64 
ground never touched by, 76 
Krsna above, 17,57, 64 
Narayana above, 64 
See also: Devotees; Heavenly planets’ 
denizens; specific demigods 
Desire 
fulfillment of, 55 
of Krsna, 57 
material vs. spiritual, 53 
See also: Krsna, love for; Lust; Sense grati- 
fication 
Devotees of Lord Krsna (Vaisnavas) 
association with, 59 
desire devotional service, 53 
as fearless, 13 
hearing Lord’s pastimes constantly, 2-3 
Krsna realized by, 74 
maya as seen by, 66 
Mayavadis vs., 40-41, 66, 68 
philosophy of, 40-41 
pure devotees desire devotional service, 52 
pure devotees see Krsna, 9 
in Vrndavana, 72 
worship the Lord, 51, 52 
Devotional service to Lord Krsna 
Absolute Truth known by, 62 
devotees desire, 53 
Lord known by, 61, 62 
maya vs., 54 
persons in. See: Devotees 
pious activities precede, 9, 52, 70 
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Devotional service 
purification by, 58 
renunciation by, 58-59 
in Vrndavana, 54, 71, 72 
See also: Krsna, love for; Krsna 
consciousness 
Disciple 
submissive, spiritual master enlightens, 5 
See also: Devotees 
Dramatic player & Krsna, analogy of, 18 
Ducks of Vrndavana forest, 7 
Durban Post report on Krsna temple, 72 
Duty, Lord free of, 15 
Dvaraka, Brahma & Krsna in, 47, 74 


E 


Earth planet 
time on, vs. Brahma’s time, 41-42 
See also: Material world 
Eating. See: Lunch; Prasdda 
Ecstasy. See: Bliss, transcendental; Enjoy- 
ment; Happiness; Krsna, love for 
Ego, false, 56 
Ekale isvara krsna, dra saba bhrtya 
quoted, 97 
verse quoted, 94, 57 
Ekam bahu syam 
quoted, 20, 40 
Eko narayana asin na brahmé nesanah 
quoted, 64 
Elements, material 
twenty-four listed, 56 
See also: Energy, material; Nature, 
material 
Energies of Krsna. See: Krsna, energies of 
Energy, material 
birth via, 16 
Krsna beyond, 17 
spiritual energy vs., 35 
See also: Elements, material; Material 
world; Maya; Modes of nature; 
Nature, material 
Enjoyment 
of Krsna & cowherd boys lunching, 8-12 


Enjoyment 
See also: Bliss, transcendental; Happiness; 
Pleasure 
Enlightenment. See: Absolute Truth; Knowl- 
edge; Krsna consciousness 
Entanglement, material 
items of, 59 
See also: Birth-death cycle; Bondage, 
material 
Envy 
sense gratification breeds, 71 
See also: Anger 
Evam parampara-praptam 
quoted, 68 


F 


False ego, 56 
Fear 
of death, 13 
devotee free of, 13 
of forest, 71-72 
Krsna controller of, 13-14 
material vs. spiritual, 4 
Fire 
heat of, example of, 41 
Visnu compared to, 62 
Flower fructifying & Krsna consciousness 
blossoming, analogy of, 55 
Food 
distribution of, 72 
See also: Lunch, Krsna & cowherd boys 
eatin 
Forest, Vrndavana, 6-7, 71-72 
Form 
of God. See: Krsna, form of; Visnu, 
forms of 
in Krsna consciousness, 55 
Freedom. See: Independence; Liberation 
Fruitive activity. See: Karma; Sense 
gratification 


G 


Glowworm’s light & inferior’s power, analogy 


of, 48 
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God. See: Krsna, Lord (Supreme Personality 
of Godhead) 
God consciousness 
good qualities by, 72 
See also: Krsna consciousness 
Goddess of fortune, emblem of, Lord 
possesses, 90 
““Gods.”” See: Demigods 
Gokula, 43 
Golden stick & Brahma bowing down, analogy 
of, 75-76 
Goodness, mode of (sattva-guna) 
elevation to, 58 
Visnus’ smiles resembled, 53 
Gopis (cowherd women), Krsna as “‘sons”’ of, 
24-25, 27, 28 
Govardhana Hill, cows ran from, to calves, 
30-32 
Government’s power, Krsna’s power compared 
to, 47 
Govindam ddi-purusam tam aharh bhajami 
quoted, 74 
Greed, 58 


Gunas. See: Modes of nature; specific modes 


H 


Hamsa defined, 4, 7 
Happiness 
by Krsna consciousness, 46-47, 72 
trees & vegetables give, 70 
in Vrndavana, 72 
See also: Bliss, transcendental; Enjoyment; 
Pleasure 
Hardv abhaktasya kuto mahad-gunéh 
quoted, 72 
Hare Krsna movement. See: Krsna conscious- 
ness movement 
Hari hari viphale janama gondinu 
quoted, 58, 59 
Hearing 
Krsna’s pastimes, 2-3 
Srimad-Bhdgavatam, 58, 62 
Heart, Supersoul in, 29 
Heat, visnu-mayd compared to, 62 


Heat & fire, example of, 41 
Heavenly planets’ denizens 
Krsna’s lunching with cowherd boys 
amazed, 11-12 
See also: Demigods 
Hladini saktir asmat 
quoted, 17 
Human being 
Lord resembles, 76 
purification for, 58 
spiritual life for, 69-70 
See also: Conditioned soul; Living entities 


I 


Identity. See: Krsna consciousness; Soul; 
Spirit 
Ignorance, mode of (tamo-guna) 
abatement of, 58 
See also: Maya 
Imam rdjarsayo viduh 
quoted, 68 , 
Impersonalists. See: Jiianis; Mayavadis 
Independence 
of Krsna, 57 
See also: Liberation 
Intelligence 
of Lord & living entity contrasted, 73 
See also: Knowledge 
International Society for Krishna Conscious- 
ness (ISKCON). See: Krsna conscious- 
ness movement 
Isvarah paramah krsnah 
quoted, 74 
Ittham satam brahma-sukhdnubhitya 
verse quoted, 52 


J 


Janma karma ca me divyam 
verse quoted, 21 

Janma-koti-sukrtair na labhyate 
quoted, 70 

Jiva-bhitam maha-baho 
verse quoted, 40 : 
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Jiva Gosvami 
cited on God’s inconceivability, 67 
quoted on Radha & Krsna, 22 


Jivera ‘svariipa’ haya— krsnera ‘nitya-ddsa’ 


quoted, 54 
Jiidna. See: Knowledge 
Jiaénis (mental speculators), 60 
See also: Brahmanas; Philosophers 


K 


Kala defined, 57, 59 
Kama defined, 4, 57, 59 
Kamam krsna-karmarpane 
quoted, 4 
Karanam guna-sarigo ’sya 
quoted, 58, 59 
Karandpatava defined, 16 
Karma 
defined, 57, 59 
life according to, 69 
See also: Activities 
Kaustubha gem, Lord possesses, 50, 51 
Kingdom of God. See: Spiritual world; 
Vrndavana 
Knowledge 
descending process of, 67-68 
of Krsna, 21 
Vedic. See: Vedic knowledge 
See also: Absolute Truth; Intelligence 
Kokila defined, 7 
Krodha defined, 4 
Krodham bhakta-dvesi jane 
quoted, 4 
Krsna, Lord (Supreme Personality of 
Godhead) 
abode of. See: Vrndavana 
above all, 17 
as Absolute Truth, 76 
dcdryas reveal, 21 
activities of. See: Krsna, pastimes of 
as Acyuta, 21] 
Aghasura killed by, 16 
all-pervading & aloof, 21 
arguing with, 67 


Krsna, Lord 


Baladeva under, 57 
Balardma enlightened by, about expansion 
pastime, 29-30, 35-38, 39-40 
bewilders the materially born, 16, 17 
beyond bewilderment, 46, 47 
beyond commands, 56 
beyond material energy, 17 
boys & calves saved by, from Aghasura, 5 
Brahma bewildered by, 16-17, 19-20 
Brahmi cried at feet of, 75-76, 78 
& Brahma in Dvaraka, 47, 74 
Brahma mystified by, as boys & calves, 
41-46, 47, 63-65, 66-68 
Brahma offered obeisances to, 75, 76, 77, 
78 
Brahma put in his place by, 74 
Brahma realized identity of, 74, 76, 77 
Brahmi relieved by, from yogaméya, 65, 
66 
Brahma saw, as cowherd boy, 73, 74, 76 
Brahma under, 17, 57, 64, 66, 67, 73-74 
as cause of all, 74, 76 
challenge to, futility of, 46-47 
compared to dramatic player, 18 
complete & changeless, 21 
consciousness of. See: Krsna consciousness 
as controller, 13-14 
as cowherd boy, 73, 74, 76 
cowherd boyfriends of. See: Cowherd 
boyfriends 
created pleasure for calves’ & boys’ 
mothers, 19-20 
as creator, 19-20 
as death’s controller, 13 
demigods under, 17, 57, 64 
desire of, 57 
devotees of. See: Devotees 
devotional service to. See: Devotional 
service 
does what He likes, 56 
eats sacrificial offerings, 11-12 
energies of 
inferior & superior, 40-41 
Krsna acts by, 15 
material & spiritual, 40-41 
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Krsna, Lord (continued) 


energies of 

as one in many, 66-67 

See also: Krsna, potency of 
everything comes from, 21, 63 
expansion (s) of 


calves as, 19-23, 26, 29, 29-30, 34 


35, 38, 39-40, 41, 42, 43, 44,51 


cowherd boys as, 16, 19-23, 29, 
29-30, 34, 37, 38, 39-40, 41, 
42 
cows as, 26 
everything as, 40 
Radharani as, 22-23 
See also: Krsna, form of 
as fear’s controller, 13-14 
food from (prasdda), 72 
form of 
Krsna reveals, as He chooses, 60 
Mayavadis misunderstand, 61 
as original person, 21 
as transcendental, 61 
See also: Krsna, expansions of 
as gopis’ “‘sons,”’ 24-25, 27, 28 
hearing about, 2-3 
in human form, 76 
immeasurable, 73 
inconceivable, 67 
independent, 97 
infallible, 21 
intelligence of, 73 
known by His mercy, 60 
known via dcaryas, 21] 
knows everything, 19, 73 
liberation by knowing, 21 
living entities as servants of, 54-55 
lotus feet of, as shelter, 13-14 
love for (bhakti) 
in cowherd boys’ mothers, 24, 25-26 
in cowherd men, 33, 34 
in elderly gopis, 24-25, 27, 28 
hearing of Lord constantly as sign of, 
2-3 
purification by, 76 
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Krsna, Lord 


love for 
in Vrajabhimi, 28 
See also: Devotional service 
lunching with cowherd boys, 7-15 
man in image of, 76 
as master of all, 55, 57 
mercy of, Lord known by, 60 
mercy of, on cowherd boys & calves, 15 
mystic power of, Brahma baffled by, 37, 
43, 44, 46, 47, 48, 49, 66-68 
Narayana under, 957 
as one & different, 21, 39, 40-41 
opulence of, 38, 39, 51, 56, 67 
as original person, 21 
as Parabrahman, 76 
paramahamsas devoted to, 3-4 
pastimes of 
bewildering Brahma, 16-17, 19 
as confidential & confounding, 5 
hearing of, 2-3 
via His energies, 15 
as transcendental, 58 
via yogamaya, 42 
philosophers challenge, 46, 47 
potency of 
inconceivable, 22-23 
invincible, 47 
as one & different, 40-41, 66-67 
pleasure, 16-17, 23 
as supreme, 17 
three listed, 67 
See also: Krsna, energies of; Maya; 
Yogamaya 


pretended perplexity over missing calves & 


boys, 18 
pure devotee sees, 9 
quoted 


on missing calves, His looking for, 13,14 


on paramparéd system, 68 

on Vrndavana forest, 6 

See also: Bhagavad-gitd, quoted . .. 
Radharani as potency of, 22-23, 67 
by river with boys & calves, 5-8 
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Krsna, Lord 
scientists challenge, 46, 47 
seen by pure devotee, 9 
Siva under, 57, 64 
as Supersoul, 29 
as Supreme Lord, 21, 74, 76 
surrender to, liberation by, 46-47 
temple (ISKCON) of, 7, 52, 53, 72 
topics about, 4 
unconquerable, 46-47 
universe mystified by, 46-47 
Visnu included in, 51 
worship of, 51, 52, 55, 58 
as yajnia-bhuk, 11-12 
as Yasoda’s son, 24 
See also: Absolute Truth; Brahman, 
Supreme; Narayana, Lord; Visnu, 
Lord 
Krsna-Balaréma temple, 7, 52, 53 
Krsna consciousness 
activities in, 9 
appreciation of, 72 
coming to, compared to flower fructifying, 
59 
defined, 57 
fear from lack of, 13 
fear of losing, 4 
happiness by, 72 
mentality of, 72 
in one lifetime, 70 
persons in. See: Devotees 
in Vrndavana, 71, 72 
See also: Devotional service 
Krsna consciousness movement 
vs. birth-death cycle, 70 
as Krsna-centered, 9 
purpose of, 59 
Krsna-katha (topics of Krsna), 4 
Krsna-maya. See: Krsna, energies of; Maya; 
Mystic power; Yogamaya 
Krsnotkirtana-gana-nartana-parau 
quoted, 72 
Krta-punya-puiijah 
quoted, 9, 70 


Kijat-kokila-hamsa-sdrasa-gandakirne 
quoted, 7 


L 


Laughter of Krsna & cowherd boys lunching, 
10, 12 
Liberation 
by knowing Krsna, 21 
sdripya-mukti, 50-51 
by surrender to Krsna, 46-47 
See also: Independence; Krsna conscious- 
ness; Purification 
Life 
karma determines, 69 
perfection of. See: Perfection 
trees & vegetables sustain, 70-71 
in Vrndavana, 72 
See also: Animals; Human being; Living 
entities; Soul; Spirit 
Life, material 
as “I live, you die,” 72 
person in. See: Materialist 
spiritual life contrasted to, 4 
See also: Birth-death cycle; Bondage, 
material; Entanglement, material; 
Material world; Maya 
Living entities 
everywhere, 74—75 
as individuals, 38 
as Krsna’s servants, 54-55 
lust & greed entangle, 58 
moving & nonmoving, 99 
worshiped Visnu forms, 54, 55 
See also: Animals; Human beings; Life; 
Soul; Soul, conditioned; Spirit 
Lotus flower, Brahm born of, 16 
Love 
of cows for calves, 31, 32, 35, 36-37 
for Krsna. See: Devotional service; Krsna, 
love for 
material vs. spiritual, 53 
Lunch, Krsna & cowherd boys eating, 7-15 
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Lust, 58 


See also: Sense gratification; Sex life 


M 


Machine’s parts, example of, 66-67 
Mad-bhaktim labhate param 

quoted, 61 
Madhumangala, 12 
Magic power. See: Mystic power 
Maha-bhdégavata (topmost devotee), 54 

See also: Devotees, pure devotees... 
Mahamaya. See: Maya (Mahamaya) 
Maharaja Nanda, prayer to worship, 77 
Maharaja Pariksit, 2, 3 
Mahat-tattva, 56 
Maha-varaha Purana, quoted on Lord’s 

forms, 61 

Mahima-siddhi defined, 56 
Mama m4yé duratyayé 

quoted, 46 
Mam eva ye prapadyante 

verse quoted, 47 
Margala-aratrika ceremony, 58 
Mankind. See: Human being; Society, human 
Material body. See: Body, material 
Material energy. See: Energy, material 
Materialist 

attached to women & money, 4 

knowledge process of, 67, 68 

mentality of, 73 

spiritualist contrasted to, 4 

See also: Conditioned soul; Mayavadis 
Material life. See: Life, material 
Material nature, 55, 56 

See also: Energy, material; Maya; Modes 

of nature 

Material world 

creation of , 56 

danger in, 14 

desire in, 53 

fear in, 13-14 

forest animals in, 71] 

four defects in, 16 

materialistic mentality of, 73 


Material world 
passion in, 93 
person in. See: Materialist 
spiritual world vs. 4, 53 
Vrndavana vs., 71-72 
See also: Earth planet; Energy, material; 
Life, material; Maya; Material 
nature; Modes of nature; Uni- 
verse(s) 
Mat-sthani sarva-bhitani 
quoted, 21 
Matter 
spirit contrasted to, 40-41 
See also: Elements, material; Energy, ma- 
terial; Material nature; Material 
world 
Maya (Mahamaya), 35, 66 
Bhaktivinoda Thakura quoted on men in, 
69-70 
vs. devotional service, 54 
implication in & freedom from, 46-47 
Mayavada vs. Vaisnava view of, 66 
See also: Energy, material; False ego; Life, 
material; Material world; Modes of 
nature; Mystic power; Yogamaya 
Mayaddhyaksena prakrtih 
quoted, 15 
Mayara vase, yaccha bhese 
quoted, 69 
Maya-sakti. See: Krsna, energies of; Mayda; 
Mystic power 
Mayasritanam nara-darakena 
verse quoted, 92 
Mayavadis (impersonalists) 
Lord’s form misunderstood by, 61 
maya as seen by, 66 
philosophy of, 40-41 
quoted on spirit & matter, 40 
Vaisnavas vs., 40-41, 66, 68 
See also: Jiidnis; Philosophers 
Meditation. See: Krsna consciousness; Yoga 
Milk 
of gopis, Krsna drank, 24—25 
in swan-paramahamnsa analogy, 4 
Vrndavana’s sddhus give, to tigers, 71 


Mind, 56 
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Mind 
See also: Intelligence; Krsna consciousness 
Misery. See: Fear; Suffering 
Mlecchas, elevation of, 59 
Modes of nature, 57-58, 59 
See also: Energy, material; Maya; specific 
modes 
Mohitam nabhyanati 
quoted, 17 
Moksa. See: Liberation 
Money, materialist attached to, 4 
Monists. See: Jridnis; Mayavadis 
Monkeys in Vrndavana, 72 
Moonlight & Visnus’ smiles, analogy of, 53 
Mother(s) 
of cowherd boys, Krsna pleased, 24, 25 
sons loved by, 27 
Mother Yaégoda, 24 
Muhyanti yat sirayah 
quoted, 17, 64 
Mukti. See: Liberation 
Mundaka Upanisad, quoted on Lord known by 
His mercy, 60 
Mysticism. See: Krsna consciousness; Yoga 
Mystic power (Maya) 
of Brahma & Krsna contrasted, 16-17, 43, 
44, 46, 47, 48, 49, 66-68 
inferior vs. superior, 48 
of Krsna, 37 
of Visnu, 56 
See also: Maya (Mahamaya); Yogamaya 
Mystics. See: Devotees 


N 


Na cainam kledayanty apo 
verse quoted, 68 
Nainam chindanti Sastrani 
verse quoted, 68 
Na jayate mriyate va 
quoted, 68 
Nanda Maharaja, prayer to worship, 77 
Narayana, Lord 
demigods under, 64 


as four-armed, 76 


Narayana, Lord 
Krsna above, 57 
perfection by remembering, 64-65 
See also: Krsna, Lord; Visnu, Lord 
Ndardyanah paro ’vyaktat 
quoted, 64 
Narayanas tvam na hi sarva-dehinadm 
quoted, 57 
Narottama dasa Thakura, quoted 
on association with devotees, 59 
of human life’s purpose, 58, 59 
Nasta-prayesv abhadresu 
quoted, 58 
Na tams tarkena yojayet 
quoted, 68 
Na tasya karyam karanam ca vidyate 
quoted, 15 
Nature, material, 55, 56 
See also: Energy, material; Material world; 
Maya; Modes of nature 
Néyam atm4 pravacanena labhyo 
verse quoted, 60 
Negation, definition by, 68 
Neti neti 
quoted, 68 
Nigama-kalpataror galitam phalam 
quoted, 62 
Nirvana. See: Bliss, transcendental; Libera- 
tion 
Nityam nava-navadyamanam 
quoted, 2 
Nondevotees 
anger against, 4 
See also: Jridnis; Materialist; Mayavadis; 
Philosophers 


O 


Obeisances (dandavat), 75-76 
Ocean, Lord’s knowledge compared to, 73 
Opulences 

of Krsna, 38, 39, 51, 67 

of Visnu, 56 

See also: Money; Mystic power; Power 
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P 


Padam padam yad vipadam 
quoted, 14 
Padydvali, quoted on worshiping Nanda 
Maharaja, 77 
Paramaharisas (topmost transcendentalists), 
3-4 
See also: Devotees, pure devotees... 
Paramparé system, 68 
Pardsya Ssaktir vividhaiva Sriiyate 
quoted, 15, 66, 67 
Pariksit Maharaja, 2, 3 
Passion, mode of (rajo-guna) 
abatement of, 58 
Visnus’ glance resembled, 53 
Pastimes of Krsna. See: Krsna, pastimes of 
Pasyanty dtmani cdtmaénam 
verse quoted, 62 
Peacocks of Vrndavana forest, 7 
Perfection (s) 
by remembering Narayana, 64-65 
seeing Krsna as, 9 
via spiritual life, 69-70 
of yoga, 56 
Personalists. See: Devotees 
Philosophers 
Krsna challenged by, 46, 47 
See also: Acaryas; Jiidnis; Mayavadis; 
Spiritual masters 
Philosophy 
acintya-bhedabheda, 21, 41 
Mayavada vs. Vaisnava, 40-41 
See also: Absolute Truth; Knowledge 
Pilgrimage place, Vrndavana temple as, 53 
Pious activities, devotional service preceded 
by, 9, 52, 70 
Planets 
scientist’s consideration of, 74-75 
See also: Creation, the; Earth planet; Stars; 
Sun; Universe(s) 
Pleasure 
Krsna expands for, 16-17, 23 
See also: Bliss, transcendental; Enjoyment; 
Happiness; Sense gratification 


Power 
inferior vs. superior, 48 
of Krsna. See: Krsna, potency of 
See also: Mystic power; Opulences 
Prakrteh kriyamanani 
quoted, 55 
Pramdda defined, 16 
Prasddain Vrndavana, 72 
Premdfjana-cchurita-bhakti-vilocanena 
quoted, 61 
verse quoted, 3 
Pure devotees. See: Devotees, pure 
devotees... 
Purification 
by bhakti, 76 
by devotional service, 58 
human life for, 58 
via Vedic knowledge, 61 
See also: Liberation 
Pirnasya pirnam ddaya 
quoted, 21 
Pitana, 58 


Q 


Qualities, material, 57-58, 59 
See also: Energy, material; Maya 


R 


Radha-krsna-bhajana defined, 58 
Radha krsna-pranaya-vikrtir 
quoted, 22, 67 

Radha-Krsna worship, 58 

Radharani as Krsna’s pleasure potency, 22-23, 
67 

Rajo-guna. See: Passion, mode of 

Ravana, maya Sita taken by, 17 

Reality. See: Absolute Truth; Krsna con- 
sciousness; Spiritual world 

Reflection of sun in waterpots, example of, 62 

Religion. See: Devotional service; Krsna, sur- 
render to, liberation by; Krsna con- 
sciousness; Purification 
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Renunciation by devotional service, 58-59 
Rice, Krsna holding, 11, 14 
River, Krsna, boys, & calves by, 5-8 


S 


Sad-aisvaryaih piirno ya tha bhagavan 
quoted, 56 
Sédhus (saintly persons) 
in Vrndavana, 71 
See also: Acaryas; Devotees; Parama- 
, harhsas; Spiritual masters 
Sakti. See: Krgna, energies of 
Sakti-saktimator abhedah 
quoted, 40 
Salvation. See: Liberation 
Samagra-jagat visnumayam 
quoted, 21 
Samésrité ye pada-pallava-plavam 
verse quoted, 14 
Samatvenaiva vikseta 
verse quoted, 97, 64 
Samskdra defined, 57, 59 
Sariwvit potency, 67 
Sanatana Gosvami, cited on Lord creating 
devotee’s desire to serve Him, 53 
Sandarsanam visayinaém atha yositarh ca 
quoted, 4 
Sandhini potency, 67 
Sankardcarya, quoted on Nardyana’s 
supremacy, 64 
Santah sadaiva hrdayesu vilokayanti 
_ quoted, 4, 9 
Sdntika-snana ceremony, 42 
Sdrasa defined, 7 
Sarasvati, goddess, 65, 66 
Séripya-mukti defined, 50-51 
Sarva-dharman parityajya 
quoted, 46 
Sarva-kama-dughda mahi 
quoted, 71 
Sarvam khalv idam brahma 
quoted, 21 
Sarvam visnumayam jagat 
quoted, 21 


Sarvatah pdani-pddam tat 
quoted, 9 
Sarve nityah sasvatas ca 
quoted, 61 
Sarvopdadhi-vinirmuktam 
quoted, 76 


Sastras (Vedic scriptures). See: Vedic knowl- 


edge; Vedic literature; specific 
scriptures 
Satellite orbiting earth, example of, 42 
Sattva-guna. See: Goodness, mode of 
Satyam brahma Gnanda-riipam 
quoted,.61 
Scientists, material 
Krsna challenged by, 46, 47 
planets as considered by, 74-75 
Seasons, all, Vrndavana’s trees in, 70 
Self. See: Living entities; Soul; Spirit 
Self-realization. See: Devotional service; 
Krsna consciousness 
Sense gratification 
envy due to, 71 
See also: Lust; Sex life 
Senses 
as Creation elements, 56 
See also: Body, material; Mind 
Service 
everyone engaged in, 94-55 
See also: Devotional service 
Sex life 
materialist attached to, 4 
See also: Lust; Sense gratification 
Ship in ocean, example of, 73 
Sita, Ravana took maya form of, 17 
Siva, Lord, Krsna above, 57, 64 
Sleep, death compared to, 69 


Snow’s darkness & inferior’s power, analogy 


of, 48 
Society, human 
elevation of, 59 
God-conscious opportunity for, 72 
See also: Human being; Varnasrama- 
dharma 
Sons, mother’s affection for, 27 
Soul 
defined by negation, 68 
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Soul (continued) 
See also: Life; Living entities; Spirit 
Soul, conditioned 
position of, 47 
See also: Human being; Living entities; 
Nondevotees 
Source, ultimate 
emanations from, 40-41 
Krsna as, 74, 76 
See also: Absolute Truth 
South Africa, Durban, Krsna temple in, 72 
Speculation, mental 
Supreme Brahman beyond, 65, 67-68 
See also: Knowledge; Philosophy 
Spirit 
matter contrasted to, 40-41 
See also: Life; Soul; Spiritual world 
Spiritualist, 4 
See also: Devotees 
Spiritual life 
advancement in, 2-3 
human life for, 69-70 
material life vs., 4 
See also: Devotional service; Krsna 
consciousness 
Spiritual masters, 5 
See also: Acaryas; Devotees, pure 
devotees... ; Paramahamsas 
Spiritual world (Vaikuntha), 4, 50-51, 53 
_ See also: Vrndavana 
Sravanam kirtanam visnoh 
quoted, 52 
Sreyah-kairava-candrikd-vitaranam 
quoted, 53 
Sridama, 23, 27 
Srimad-Bhadgavatam 
cited on living entities every where, 74-75 
hearing & discussing, 58, 62 
quoted on Absolute Truth known by devo- 
tional service, 62 
quoted on Brahma under Krsna, 17 
quoted on cowherd boys’ pious past, 52 
quoted on devotee as free from fearful 
world, 14 
quoted on fear, 13 


Srimad-Bhagavatam ; 
quoted on hearing Srimad-Bhagavatam, 58 
quoted on Krsna as original Narayana, 57 
quoted on life’s necessities provided by 
nature, 71 
quoted on Lord known by devotional ser- 
vice, 61 
quoted on passion & ignorance producing 
lust & greed, 58 
quoted on purification by devotional ser- 
vice, 98 
quoted on renunciation by devotional ser- 
vice, 98-59 
Srivatsa mark, Lord possesses, 51 
Srutim apare smrtim itare 
quoted, 77 
Stars 
influence of, 55 
See also: Earth planet; Creation, the; Plan- 
ets; Sun; Universe(s) 
Subala, 23, 27 
Sudama, 10, 23, 27 
Suffering 
by opposing Krsna, 46-47 
See also: Birth-death cycle; Bondage, ma- 
terial; Fear 
Sukadeva Gosvami, quoted 
on cowherd boys’ pious past, 52 
on Pariksit hearing Lord’s pastimes, 2 
Sun 
reflection of, in waterpots, example of, 62 
See also: Creation, the; Planets; Stars; 
Universe(s) 
Supersoul, 29 
Supreme Lord. See: Krsna, Lord (Supreme 
Personality of Godhead) 
Svabhdava defined, 57, 59 
Svariipa Damodara Gosvami, quoted on Radha 
& Krsna, 67 
Svaripa-sakti. See: Krsna, energies of 
Svetasvatara Upanisad, quoted 
on Krsna’s energy as one in many, 66 
on Lord having no duty, 15 
on Supreme Person, 61 
Swan, paramaharhsa compared to, 4 
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T 


Tac chraddadhana munayo 
verse quoted, 62 
Tada rajas-tamo-bhavah 
quoted, 58 
verse quoted, 58 
Tamala tree in Krsna-Balarama temple, 52 
Tamo-guna (ignorance mode), abatement of, 
58 
Tears of Brahma at Krsna’s feet, 75-76, 78 
Temple, Hare Krsna 
in Durban, South Africa, 72 
in Vrndavana, 7, 52, 53 
Tene brahma hrda ya ddi-kavaye 
quoted, 17 
Tigers in Vrndavana, 71, 72 
Time on Earth vs. Brahma’s time, 41-42 
Topics of Krsna, 4 
Transcendence. See: Krsna consciousness; 
Liberation; Spiritual world 
Transcendentalists. See: Acaryas; Devotees; 
Jianis; Paramaharsas; Spiritual 
masters 
Tree(s) 
livelihood provided by, 70-71 
as honmoving, 90 
tamala, in Krsna-Balarama temple, 52 
variety in, example of, 66 
in Vrndavana, 70 
Truth. See: Absolute Truth 
Tyaktva deham punar janma 
verse quoted, 21 


U 


Universe(s) 

innumerable, 47 

Krsna mystifies, 46-47 

living entities everywhere in, 74-75 

Supreme Brahman manifests, 63 

See also: Creation, the; Earth planet; 
Nature, material; Planets; Spiritual 
world; Stars; Sun 


Upanisads, followers of, 61 


V 


Vaikuntha. See: Spiritual world 
Vaisnavas. See: Devotees 
Vaisnava-tosani, cited on Srivatsa mark, 51 
Vana defined, 71 
Variety, unity in, 67 
Varndsrama-dharma, 58 
Vasudeve bhagavati 
quoted, 58 
Vedesu durlabham adurlabham atma- 
bhaktau 
quoted, 74 
Vedic knowledge 
acceptance of, 67-68 
purification via, 61 
See also: Absolute Truth; Knowledge 
Vedic literature 
Srimad-Bhagavatam as essence of, 
62 
See also: specific literatures 
Vegetables, 70-71 
Vipralipsd defined, 16 
Viraraghava Acarya, cited on material en- 
tanglement, 59 
Visnu, Lord 
all-pervading, 47 
calves & boys in form of, 49-65, 66 
compared to fire, 62 
forms of, characteristics & dress of, 49, 
50, 51, 53, 60, 61, 62 
forms of, worship of, 51, 52, 54, 55 
Krsna includes, 51 
mystic powers of, 56 
qualifications of, 62 
See also: Krsna, Lord; Narayana, Lord; 
Supersoul 
Visnu-tattva, Krsna’s calves, cows & boys as, 
44 
Visvanatha Cakravarti Thakura, cited 
on Brahma wiping his eyes, 78 
on Krsna removing yogamdaya from 
Brahmi, 66 
on Supreme Brahman, 61 
Vraja(bhimi). See: Vindavana 
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Vrndavana (Vraja) 
animals in, 71-72 
Brahma saw, 70 
devotees in, 72 
devotional service in, 54 
forest of, 6-7, 71-72 
happiness in, 72 
Krsna-Balardma temple in, 7, 52, 53 
Krsna consciousness in, 71, 72 
Krsna entered, after expanding as boys & 
calves, 22, 23 
as Krsna’s abode, 71-72 
love for Krsna in, 28 
material world vs., 71-72 
residents of, yogamdyd influenced, during 
expansion pastime, 35-37 
trees in, 70 
See also: Spiritual world 
Vyasadeva, Srimad-Bhagavatam by, 62 


W 


Water in swan-paramahamsa analogy, 4 
Waterpots, sun’s reflection in, example of, 62 
Wisdom. See: Absolute Truth; Knowledge; 
Philosophy 

Women 

materialist attached to, 4 

See also: Gopis 
Work. See: Activities; Karma 


World. See: Earth planet; Material world 


Worship. See: Devotional service; Krsna, wor- 
ship of; Visnu, forms of, worship of 


Y 


Yam evaisa vrnute tena labhyas 
verse quoted, 60 
Yarh Sya4masundaram acintya- 
verse quoted, 3 
Ydre yaiche ndcaya, se taiche kare nrtya 
verse quoted, 54, 57 
Yaégoda, Krsna son of, 24 
Yas tu nérdyanam devam 
verse quoted, 57, 64 
Yasyaika-nisvasita-kalam athévalambya 
quoted, 47 
Yavanas, elevation of, 59 
Yoga 
perfections of, 56 
See also: Devotional service; Krsna con- 
sciousness; Mystic power 
Yogamdya potency 
defined, 66 
Krsna enjoyed via, 23, 25 
Krsna relieved Brahma from, 65, 66 
Krsna’s expansion pastime via, 35-37, 42 
See also: Mystic power 
Yoga-siddhis defined, 56 
Yogis. See: Devotees 
Yogurt, Krsna holding, 11, 14 
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“The Srimad-Bhagavatam is widely acclaimed as 
the bible of Indian devotionalism par excellence. His 
Divine Grace A.C. Bhaktivedanta Swami Prabhu- 
pada has produced an exquisite edition of the 
Bhdgavatam with English translation and commen- 
tary. Through his lucid commentary, the author 
reveals the real spirit of the text. The profound es- 
sence of bhakti, divine love, radiates from every 
page. The physical layout of these volumes and the 
many beautiful illustrations are pleasing to the eye as 
well as to the mind.” 


Dr. T.M.P. Mahadevan 
Director, Center of Advanced 
Study of Philosophy 


University of Madras 
Madras, India 


“The Bhaktivedanta Book Trust editions of 
famous religious classics of India with new transla- 
tions and commentaries are an important addition to 
our expanding knowledge of spiritual India. The new 
edition of the Srimad-Bhdgavatam is particularly 


welcome.” 
Dr. John L. Mish 
Chief, Oriental Division 
New York Public Library 


“It has been my great pleasure recently to have 
read the Srimad-Bhdgavatam in the superb edition 
authorized by A.C. Bhaktivedanta Swami Prabhu- 
pada. The consummate care and devotion to the 
Sanskrit word and its precious meaning are evident 
on every page. | am sure this monumental work will 
go far to bring the sublime message of the 
Bhagavatam to numerous Westerners who otherwise 
would miss this opportunity.” 


Dr. Alex Wayman 
Professor of Sanskrit 
Columbia University 








